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The Message 


T HERE is going on at this moment 
overwhelming influx o| the Divine 
Energy for rectifying the t bought -currents of 
this tiny earth of ours. This mighty influx 
lias been impinging itself upon our planet for 
the last fifty years in the external shape of 
the revival of a religious movement which was 
propounded 400 years ago by Srec Krishna 
Chaitan f a. TJ^e. revival has been brought 
about by the agency* -C rh akur Bhaktivinode 
since the eighties of the last century. 

The vitality and importance of a move- 
ment is judged by the number of its adherents, 
yhe movement represented by this journal is 
spreading with extraordinary rapidity consider- 
ing its absolutely unworldly character which is 
seemingly incompatible with the- fashionable 
aspirations of our present day civilization. 

At this very moment the best minds all 
over the world arc being exercised over the 


problem as to how to establish equal opportu- 
nities of self-improvement for all persons. The 
va-i majority have n«»t got this opportunity in 
the measure ->r the civilization of the Aife. 
There seems also to be no possibility of 
equalising the chances of all person* without 
lowering the higher level of living. Moreover* 
as no two individuals even of *lho. favoured 
classes, to whom the chances- are open, age 
found to benefit in equal degrees^ the hopes 
of success of the plan of equal chances; even 
if it could be established on the universal 
scale, are greatly minimized. 

This u-.iversally coveted full opportunity* 
of self-improvement is brought to the door of 
every individual fty the Message of Divine 
Love of Srec Krishna Chaitanya promulgated, 
by a significant coincidence, at the same tiny* 
when Martin Luther was inauguratii.g^hc 
Protestant Reformation in Europe. 

u 1 4 1 
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The Teaching of Srec Krishna Chaitanya both nHvhich &re impossible and unnecessary/ 
has come clown to us enshrined in a great is by culturing the friction of the soul 

literature in the’ Sanskrit and Bengali langua- distinct from* "•those of the body and 

ges. I flit ^though* it has always fliee n mind. ^ 

admired by every person and is profcssgjl to As sojjii^as the spiritual energy of the 
lb is day by liritikSis, its , full significance cjuld soul is liberated, an individual naturally trail - 

be grasped, by the nature of tlv3 case, only scends. by means ofthe a^tivities.of his soifi, 

W very fmv. 'flu; philosophical portions of tho.se/limifalions which arc a concomitant of 

the literature have never been studied on any the /operations of the physical body and tke 

popular •,« ale and wen* forgotten in course of mat *rial mind on a plane whifch corresponds 

time by* the communities professing the cult, t( ^ their, defective nature. 'The functions of 

so much *-0 that Thakur Bhaktivinode, the yihe physical bodv aiui material mind camfot 


pioneer of the prcscR? ?ff^-;; cmen t, found it* 
diflk ult to pro* ure a cop^ of Sree Chaftanya 
C.haritamrit.i in the. eighties of the last century 
in I5eng.il, the home nf the original movement. 
And st h« »lars ha\ ^ not yet recognised the 1 
transcendental chanulcr of the. Tc.uhing of 
1 .* u*d ('halt any a. 

But t he natural function of the soul on his 
own uncontaminated spiritual plane, as 
distiiKl from the planes of the physic al body 
an^l matt rial mind to which our aeti\ ilie.*> are 
now i on fmod, more or It -s admitted to be 
the t/.iti //# »// of the spiritual guest by all 
j^reat icl.gioiis te«-u hers. We submit lh.it Ihe 
significant e <4 this principle i ; clearly hi ought 
uit and iiu oriit »r,ited in actual pint 1 ice in a 
thoroughly s< ientilic manner only in the 
i caching uf*l on l ( haitain a. 

• Thakur 15luktivin> ie re- stated the 'Teach 
ing •of* Lord ('ha>tau\.i from the comparative 
paint of \ icw. 

The limitations that hamper the activities 
of t ho ] ihv.sii al body and Material mind and 
are an indispensable condilu^i «»f their exis- 
tence an^ not found in their unwholesome 
form the. plane of tTie soul. The only 
meflh'd b^ whijli thC|.e Imitations can be 
.trai|^«nded, neither eliminated nor suppressed, 


serve the. purpose of the soul except for eflee- , 
ting his liberation, •under proper guidance, 
from Irs subjection to physical and mental 
nature. The liberated soul is in a position to 
act on bis own unhampeied plane without any 
help from the body and mind. 

'Thu professed purpose of all religions is 
to rc-instate the soul in the state of his 
natural activity. But no religion except that 
of Sree Krishna Ghaitanya offers the; s< ientific 
demonstration of the met Rod by whic.li this 
purpose becomes attainable. This epistemolo- 
gical method should be acceptable to all 
impartial seekers of the successful solution of 
the ontological issue. 

The Message of Divine J .o* w fl makes his 
appearance to conditioned -.tnuls through the 
mouths of llis unalloyed devotees. God 
descends in the shape of His discourses by bis 
pure devotees, from the pla* e which is located* 
beyond the reach of the mind and senses^ 
The Message is the direct man ile slat ioifs o*f 
God fn the apparent garb of tin; language of 

this mundauc wofld. lie makes Himself 

« , 

known as He is to all conditioned souls by 
awakening them from the torpor of their 
dreamy state if *lhs Message is listened to 
with reasonableVaith. • 1 



An Aspect of the Propaganda of the 
Gandiya IVtath 

/»'/ *Prof . # Nisi Kanta&nnval Jl L /l. 


IT ii,\ peculiarity of the prnpggantla of r rhe Gaudiya Math has I urn following in # 
' t hr Gaudiya Math lh.it it di reels its t hotfoot steps «»f Lord Chaitanva and Thakcr 

'fiief a< tivity towards three distinrl gengrVjhi- Hhaktivmudc, the pioneer of Hie revi\ed inove- 


sil tracts. 'They are ( I 1 Gauda niandal ccirfcr- 
11^ on Sridham Mayapun (2) Kdietrf-mandaS 
centering on l*nri) and 13) Hraja-man lal 
centering on Kadliakunda*. 

Thakur lihaktivinodc identified the site 
>f Sridham Ma\ apnr where he instituted the 
■ervice of the l’an< ha-tall va and Sree Sree 
laur-Vi'.hnuprn a on the Birth-site of Sree 
haitany.i ; resided at Srrt^ G< Minima opposite 
he town of Nalmdwip ; laiilt a small house on 
he >ci\ shore at Puri whhli he named lihalti- 
aiti, where he pissed several \ ears in devotional 
>raetiees ; visited ^raja-mandal on two na a 
.ions and on his last visit he induced the 
sanjhars, a tribe of brigands who robbed and 
nurdered the pilgrims and made it impossible 
or them to vis ; t the holy sites of lTaja-maiida!, 
o give ujj^tiieir eriminal mode of life. In 
hose ^tivitits^ Thakur Rhaktivinode was 
ollowiiijr in the fooiV^i#^ of Sree Chaitanya. 

Lord Chaitanya was born at Sridham 
dayapur 4 50 years ago, resided for the last 
ighteeu years of ITis manifest Lecla at Puri 
liicI began the restoration of the forgotten 
loly .sites of Rraja-mandal wliie^ task was 
:arricd on by Srcc Sanatana Goswaini, and, 
is # a matter of history, the traditions connected 
^ith the present sites of Radhakunda, lirinda- 
>an and other*holy sites of ljraja mandal date 
rom Ills visit in 151-% 


me nt of sw/Ma hhakti, in concentrating upon 
the work of re -tomtiou of the grandeur and 
Wnuritv of worship ofjjm ja*>lv sites in all the*e 
thive^’egioii-.;^ 

Quite a number of permanent centres of 
propay, a 1 id. 1 have been e tablished by the 
Mission in course of the hist two years in the 
dislrii t of Muttra. There* are now no less 
than 1 111 it' hran<h Mallei of the. Gaudiya 
Mission in that dGlral vi/., (1) Muttra 

Gaudiva Math Oilin', (:’j Sree Krishna 
(hait.mya Math at lirmdahuu, 131 Hraj.i 
Swan mda-Suhliada Kunja at Kadh.ikuuda, < | » 
Kunjabehari Math at Radhakunda, (0 Radfia 
kunda (iosthabati at Radhahuiid.: Oil Saul el- 
behfiri Math, Jinrsana, <7) Naisdagram Gaudiya 
Math Office, (M ) Parsana Gaudiya Mall! 
Office, 19) Goslhabeh.iri Math at Seshasayce. 
and site for a tenth Math at Gobnnlhiti) 
his just been anjuired. There a**e six Maths 

in Orissa .and eighteen distiml establishment*. . 

0 • 

in different parts of the dislrkt of Nadia. 

These figures speak for themselves. • 

• 

'Hie question may l.c itsked l.y persons who 
are not well-versed in the principles of devotion 
as to whether there are any deeper reasons 
other than thosc*« >f effective propaganda that 
have led the iremljcrs <ifthe Mission who ha*c 
renounced the world for engaging in tluSAork 
o^Hirchasiug l:Kl and' eonsfructiiTt* beautiful^ 
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places of Worship in these particular tracts. 
Such a direction of the activities of the 
Mission will necessitate the employment of 
a considerable proportion of it> whole- time 
members in affairs that arc hardly distinguish 
;ible from llio^e of the ordinary worldly people 
involving them in interminable legal disputes 
t (or tlie preservation and development of their 
landed estates and buildings. Will not -Jus 
be at variance wivli the ideal of the devotional 
practice^ of the six fioswamis and other iyagi 
followers of Mahaprabhu who led a life of 
almost absolute destil ^onj n the forests J 

Srcc Sanatana ( io.sw'Snrp^ Sree Kupa 
(joswami, and Sree Jeeva Gnswami permitted 
their followers to build \ery expensive temples 
on their behalf. There is also the legend of 
the building of life present temple *»f Sree 
Ranganath by permitted robbery. Strictly 
speaking, no procedure * an be opposed to the 
principle of unmixed devotion if permitted by 
those: who are themselves above entanglement 
in anv pursuits for a worldly purpose. But 
such instances are rather rare in the history 
of devotional activity. The. very highest 
transcendental purity of purpose which 
|)ossil>le only in the order of the world-teachers 
or Acharvyas can alone justify such marked 
departure from the traditional conduct of a 
Bairagi. 

There can be no doubt regarding the purity 
of all activities that are dedicated to the 
transcendental service of the Absolute. The 
moral law in its mundane sense does not 


apply to the conduct of the jmre devotees of 
God. 

It is Tecessary to understand why the 


ordinary, ethical outlodk should not set the 
rite irreligious conduct. If it be made the rule 
it is not possible tb accotmt foiMhe existence 


of moral depgivity. It is not possible fui;, 
worldly-minded persons and the politically- 
minded state* frj ignore the rules i»f conven- 
tional morality and decency. But even so 
the state allows a far greater* latitude u such 
matters than the conventional moral codes. 
The law courts of no .modern civilized country 
will | i jnisV any person for telling a lie unless 
it disturbs the peace of an individual or the 

/t 1 jt 

f-ouvuunily in a tangible manner Under* 
tin. » commodious formula, it is quite easy 
^ .jth a little circumspection to tell any amount 
of lies without incurring any legal penalty. 
No one considers the law courts to be immoral 
or lefs reasonable than the moral philosophers 
on this account. 

'file law does not interfere with any 
person or group of persons who chooses to 
purchase laud or build houses for any purpose 
that is not explicitly forbidden on grounds 
of civic or political expediency. This attitude 
is very different from that of the moralist 
who may insist on the /vagi not to build 
a house under any circumstance. Nothing 
is, however, easier than to profess to l>e 
moral. A person may conform to the letter 
of the moral code in his conduct and, never 
Ihcless, be the worst of villains. It is also 
possible to commit the wor * 41 crimes'* in the 
very name of morality.' 

Those who are not wedded to the moral 
code with irrational tenacity need not be 
surprised to learn that the moral code is 
radically inapplicable to the conduct of pure 
souls who never interfere with the freedom 
of any rational creature to live the life of 
his choice. *As a matter of fact only the 
purg soul is also really free. The outlook, 
of the pure soul .who is the exclusive servant 
of the Absolute is the wi lest, and the spiritual 
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absolute value of any outlook is proportional 
to jts decree of agreement with the point 
view of the pure sdlil. .person wJio 

prefers ithe well-being of his family 

to his / wn, of the well-being of his 

* 

country t that of his family is* tenanted 

as guilty of moral delinquency. Hut as the 

well-beings of the individual, his family fend 

country may not be always compatible \\'tli 
^ * * 
^Wib another, it is necessary to discover 

■ " 

principle, of an expedient order of superiorit 
SucJj political necessity is, however, At besi 
only a necessary evil. Il is flue to our ignorant t 
oT the purpose of providence on account of 
our limited outlook. 

The conduct of the servant of ihc Absolute, 
who is better acquainted with tin* purpose 
of the Absolute, is incompatible with th 
real interest of no individual or group. On 
the other hand, it is always fully promotive 
of universal well-being. On the plane of the 
Absolute there i.< no necessity of sacrificing 
an iota of the real % inte rest of the individual 
for securing the interest of famib r 

country. 

Srce Ci ha it any a did not ]>urchaso lands 
nor did He build Maths and temples. This 
is no reason why His followers should 
abstain from activit : es. Sree Chaitanya 

teaches us that the "" Vr * 4 |duct of a devotee 
is always pure and above all criticism and 
tfcat he is entitled to follow the dictates of 
his own individual nature without let or 
hindrance. Nothing can really obstruct the 
course of his activities as it is always in 
tune with Jlie • Absolute and should be the 
end. of all moral and political activity. 

.The devotee is not an imititor. Np 
precedent can - have any biijding effect on 
him in the manner qf a ’ precedent of the 


law courts. * 'Hie activity of the til* voice is 
always unprecedented, always fully free. 

It is possible for all • persons to realise’ 
the nature of pure devotees by the realisation 
of their own real selves. Tfiis should also 
be tly* ullimale purpose of alljiuman activity. 
Kver# person owes it bt himself to realise 
his own true nature. It is pi«;sil>lc to have 
a re id idea of Ihc purity of our souls in 
our unalloyed spiritual state only if we submit 
to the mu onditional guidance of pure devotees 

all activities. If \u> d«> not do so we 
I? vo to submit unc ond it ally t > the dictates 
f our slower rruiTre. 

It is impossible for *any person to under- 
stand how unconditional spiritual guidance can 
alone guarantee our complete freedom. Such 
guidance never impose* any festrictions on the 
fullest freedom of initiative of the soul who 
chooses to place himself under such guidance. 
The onl\ difficulty is that few persons possess 
sufficient -onfidcncc m their own pure nature 
mi as to hi* willing to seek for the mercy of 
the pure devotees. Il is not possible t<> ha\43 
anv such inclination till one is enabled to 
realise in a preliminary form the absolutely pure 
nature of the devotee whom he wishes to serve * 
by a corresponding realisation of his own pure 
nature. 1 

Gauda-mandal, Kshotra-maqdal and 
Braja-mandal, which appear to our view as . 
tracts of the Indian sub continent, are spirituaf 
spheres of the Realm of the Absolute Whose • 
descent to the plane of our vision has been * 
brought about by the prayers of the devotees 
for accepting the service of our conditioned 
souls. We arc ^eligible to apprcujjch the 
descended plane of transcendence by ^nd in 
the offer of their service. PurchasingN^ds 
ancl^buildintr terries under r tfoe guidance of 
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the pure* devotees are services of the tran- 
scendental realm and realisable as such in the 
••measure of our -serving aptitude. Such 
realisation is also possible, only by the genuine 
fVtigis i. e. by lho-,e who are free from the 
desire of pun having laiuls or building Rouses 
hir any earthly purple, 'flu* practi« c of 1 such 
service by theigenuine / / . / *; / v affords to worldly 
people the only < ha nee of Approach inf, the 
plane of trameeiidem c by being meivihilly 
p’nniUe.d by the n t ) asso<. iate in tlieir pure 
ser\i<e. Pun basing lands and building 
houses under the iyi(|ana> of pun' devote#, 
tan alone enable w< n*ldlv s 7W. , l .-.ons t*. realise 
the nature of the plane, of the Absolute by su<h 
service and the magnanimity of the / rmj/V for 
allbrdmg the.m an opportunity of service that 
< an alone disillnsfon those persons who con 
sidc.r it to be their duly to purchase lands and 
build homes lor enjoying the deerpthe 
facilities of this mundane sojourn. It i - also 
in the (itness of things that in this 

matter the leadership of th*»se alone should 
Ifc' recognised who a;e free from the 

special frailly of attachment to worldly 
pleasures. 


N<jthing Jg however, that is not accept^ 1 
from the conditioned souls by the pure, devotees 
for Uis services acceptable to the Absolute. 
The f \ agis are not pure devotees. a 1>ut pure 
devotees may play the rolc # of /jvif/jVn order 
to jir< lur*e •the karmaktindis to join in their 
pure service of the Absolute. Tvag/s as s*ich 
ai h > Vnai^k(wdi'i. They also are not eligible 
for J the worship of God except under the 
gi /dance of pure devotees. # 

J Those who suppose the six Goswamis to 
be, jinn i kwdi frigis comnvt an offence at 

the feet of the eternal associates of the 

* 

Supreme Lord. 'Hie six Goswamis do not 
belong to this mundane plane. Their conduct 
is never to be labelled and classified as forms 
of mundane activity. If tbe spiritual 
significance of their conduct is ignored, we 
cannot approch them on their plane of worship. 
Glib t ritiusms of the conduct of the devotees 
of the (iaudiya Math are indulged in only bv 
those who are absolutely 1 ignorant of the 
transcendental nature of the function of pure 
souls who obey no precedent in the mundane 
or scholastic scn^c but which is the only cause 
of all true and universal well being. 




1 lie Vedic Religion 


(<is ex founded by 

• Varnasroma 

S URE Krishiic'i-Chuitanya m&t 

Kamnnanda about the vear 1510 A. 
at Vidyanagar f modern Kovur in West God\- 
vari District of the Madras Presidency). 

P*ii Ramananda was the Governor of the 
frontier-province of the Empire of King 
Prataf>arudra of Orissa. Vidyanagar was the 
head-quarters of his province. 

Srce Krishna-Chaitanya renounced the 
world during the winter of 1510 A. C. and 
set out for Puri where He met Vasudev 
Sarbabhauma. Vasudev was a great scholar 
of Nabya Nvava philosophy and also a 
teacher the Vedanta. He was held in the 
highest respect by* king Prutaparudra for his 
scholarship. Vasudc** Sarbabhauma received 
the Mercy of the Supreme Lord and was 
enabled to recognise Him to be Sree Krishna. 
He gave up his Mayavad philosophy and 
became a devoted follower of Sree Krishna- 
Chaitanya., ^ 

Short Tv after L’.ss Lord Chaitanya set out 
on His pilgrimage lo l, fiiH South of India. 
Vasudev requested Ilim to meet Rai Rama- 
nanda at Vidyanagar whom Jie described as 
a great devotee of Lord Krishna. 

• K Such is the historical back ground. The 
first meeting between Sree Krishna-ghaitanva 
and Rai RamanJinda took place on tlyi l>ank 
of the Godavari as the Rai was returning to the 
city after a ceremonial bath in the sacred stoat* 
Rai persuaded Mahaprablm to stay at 
Vidyanagar for a few days and arranged for his 


Rut Raviammdti) 

residence with, the family of a Vaishnava 
lirahmana from wjiom iMahapiabfui might not 
hesitate to accept food. 

1 he Supreme Lord stayed at Kovur for 
the period often days at the earnest rftpicst 
S|jf I<tai Ramananda. The substance of the 
conversations which, place between Rai 
kamansftida and Srcj; Krishna-Chaitanya 
during tlie^e days has been recorded l>y Srila 
Krishnadas KavirajGoswami in Sree Chaitanya 
Charitainrita in accordance Myth the Karcha 
of Damodar-Svarup. 

In these famous discourses the relative 
excellence of the worship enjoined |>y the 
Shastras is indicated, leading up to the loving 
confidential service of Sree Krishna by Sree 
Radhika as acme of the entire dispensation. t 
I his classification, in an order of superiority 
of the different modes of Vedic worship is of 
supreme importance for obtaining the clear 
view of t!ie fundamentals of the Religion of 
Divine Love. 

These conversations are in the form of a series 
of questions by Sree Krishna-Chaitanya and the 
answers of Rai Ramananda to these questions.* 
The distinctive Teaching of Sree Krishna- 
Chaitanya elaborated in the works of Sree 
Rupa and Sanatana is identical with the 
answers of Rai Ramananda. Rai declared 
that lie was made tji answer the questions of 
Sree Krishna-Chaitanya by Ilis Mercy* 

Sree Krishna Chaitanya made Ilis fo^wjrs 
the spokesmen ofJIis Religion. # The jecordfof 
IlisVllowtrs bearShe most 6xpliflit tcstii^dhy 
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to the tact that lie is the only Teacher 
as well as the only Enquirer after the truth, 
and that no one possessed either the power of 
asking or answering any questions on tWe onto- 
logical plane except l>y His Mercy. Empiric 
historians .ap* ^unnecessarily convinced, that 
they have an inalienable right ( <»f neglecting 
the onto’ogicaV principle. 

The Lord asked Kai Ramananda to* stale 
the method al'id object of religious practice 
and to cite the appropriate scriptural lexis in 
support of his views, 

VarnasifWBift Religion 
Rai Ramananda at fust replied theft devo- 
tion to Krishna is the object and that it is 
engendered by the practice of duties enjoined 
by the varnasrama .-.V'-aem. lie cited the 

c 

following text of Vidmii J’uraua (V.T. 

‘The Supreme Lord Vishnu is worshipped by 
a person who abides bv the regulations of 
varna and a-ram. There is no other reason 
lor His Pleasure Ulan the practice of the mode 

of life laid -down by the varna and asraina 

% 

regulations. 

According lo the varnasrama system 
mankind is naturally divided into four varnas 
and the life of an individual member of 
the three, higher varnas is further divided 
into three stages by the central event 
of marriagt. There is a fourth stage of 
.hfo only in the case of a hrahmana. 
The varna of a particular individual is 
indicated by his natural worldly disposition. 
The dispositions which serve as index to 
one's varna are (I) straight-forwardness and 

(2) absent e ut the same. The lowest varna 

• * 

is chaiifeterised by the quality of duplicity. 
^Afiy^on who possessed the characteristic 
ofHj c raight(or\var<lness is a hrahmana, if he 
possesses an^ intellectual beffit, a kshatri^a if 


he is* politically-minded and a va.shya, jf 
he possesses a liking for comirj arce £nd 
agriculture. - A*, person who possesses a crooked 
disposition is a shudra. 'There is a correspond- 
ing division of occupations anV>ng the 
varn&s As (V)Uows, — the hrahmana devotes him- 
self to the study .find teaching of the Veda, 
th cb kslvitrivas are the rulers ’ and landed 
proprietors of the country, the vaishyas 
eiKgage in commercial and agricultuTaT 
\:cupatioiis as capitalists and the shudras form 
’the l*ody of servile labourers and artificers. 
A Mahabharata text declares explicitly in 
favour of natural disposition and not 
birth as the criterion of the varna of a 
person. 

The system places the ruling and mercan- 
tile classes above the labourers and those 
who possess the purely intellectual taste above 
all the other classes. 

The system of asrama, which applies to 
the three upper classes, divides the life of 
an individual into the three stages of pupilage 
before marriage, married life, life of retirement 
from worldly affairs. The fourth stage of 
the life of a hrahmana is that of a wandering 
teacher of religion. The shudra 1ms no 
independent status of his own. lie is employed 
in menial occupations in t ; f households of 
the three upper clarX*. 

The classes and stages were ordained by 
(Jod on the basis of differences of disposition 
and occupation during the Treta Age before 
when there was only one varna viz., that of 
the .brahmanas. 

Rai Ramananda declares that the due perfor- 
mance of the duties of one's varna and asrama 
i? the only method of worshipping Vishnu. 
There is no other reason why Vishnu is 
pleased in this manner.i 
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^Sree Yrishna-Chaitanya replied that the 
text^referslto the exoteric aspect of worship 
artd that I'lai should tell hfim abtjut, the higher 
esoteric aspect. 

From/this it afijjears that Sree Krishna 
C-haitanya admits the varnasrama regulations 
as forming a part of the Vejlic Religion, They 
are the exoterfc portion of the Vcdic Religion. 
The exoteric and esoteric parts are sub divi\ed 


T HK chjnt of the Name is the process 
which admits and mainliins the 
disciple in the spiritual family of the Guru. 

The^Name is the Bigraha. The Guru is 
the worship] >cr ofithe Name. By the constant 
chanting of the Nai^ the Guru brings about 
the perpetual union of the Divine Couple 
through the disciple. 

The disciple is imparted by the Guru 
eligibility of chanting the Name. The disciple 
is thereby admitted into the spiritual gait a of 
the Guru * His is the association of pure 
devotees consisting* o7' co- disciples of the 
Guru. 

The Gaudiya Math or Mission is the 
assocaition of the disciples of Paramahansa Srila 
Siddhanta Saraswati Thakur in the family of 
Srila Thakur Bhaktivinode and Sree Rupa. 

Sree Gyrudeva has admitted us into his 
fan\ily for employing us for the pflrpose of 
bringing about the union of the Divine Cou])le 
by our instrumentality. We are made to chant 
’the Name by the powey of 1 the^ Guru. If we 


into several progressive stages. The* practice 
of the duties of the varnasrama organisation is 
no doubt pleasing to Vishnu for which reason . 
it is am included pari of the Vedic Religion ; 
but it is* nevertheless the outetmosf fringe of 
the e*»teric division of the Religion. Sree 
Krishna'Chaitanya did' • not identify the 
varnasraina system with the enteric part of 
the Religion of ttie Veda. 


refuse to be so used, if we want to act on our 
own unguided initiative, we cease to serve the 
purpose of the Guru and are automatically 
expelled from the association of his disciples, 
the Math or the Mission. 

The service of the Guru is performed in the 
Math or the meeting place of the co-disciples 
The Sanskrit word for association is gost/ia. 
The gos/J/a is the temple of the Object of 
worship, Sree Bigraha, Divine Name, Who is# 
worshipped by the. Guru, by the agency of 
his disciples, 

A disciple who does not serve the gostfia or 
the Mission loses his footing on tfie plane of 
service. The inclination to give up onrfs 
connection with the Mission is an inclin&tiorv 
to withdraw oneself from the plane on which 
service to Sree Guru can be available. 

It is necessary V> realise that we do not 
l>elong to the category of the Gyru. His 
nature is one of unallt)ye<j serving disposition pn 
a footing of plenary and direct serving Ion- 
shi' 4 > with the ^ivine jCoupR. Tbe Gifu is 


2 
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the manifcstive alter ego of Side Radhika. 
His distinctive function is to promote the union 
( f the Divine Couple, 

The function of the Cum manifests- itself 
on the mundane jilanc in the form of the chant 
of the Name, Activity and Enfotirage 

of the Divine (jouple.* The Guru is pleased to 
accept the offered services of those individual 
souls who seek for his mere! for obtaining 
admission to the plane of his service. The 
Guru is served by his own eternal associates 
on the transcendental plane of his service. 

The plane of the service of the Guru mani^ 
fesls its descent by being autHbl^ to mortal ears 
as the plane of worship by the method of the 
concerted chant, the only Object of worship viz., 
the Name. On the subordinate plane of service, 
by the method <>f Archan, the plane manifests 
itself in the form of the temple of brick or 
stone and the Object of worship appears in the 
form of the Holy Image or Archa. But the 
plane of the association of th ■ chanters of the 
Name is the only Math and the Name is the 
only Object of worship available in this world. 
The Archa is served by the chant of the Name. 
Every function in the worship of Archa is 
‘performed by the chant of the Name. The whole 
function of Archan is lifted to the plane of 
service in and through the chant of the Name. 

The ear and tongue are eligible to serve 
the Divine Couple by listening to the chant 
and performing the associated chant of the 
, Name. No other method of worship is open to 
•the soul in the conditioned state. If the other 
senses are used for the purpose of worshipping 
the Archa on a plane that ‘is not realised as 
identical„with that of the concerted chant of 
the Name, such functiqo is an offence against 
AheVor/lciple of spiritual service revealed by 
the \eard transcendence, Shr; ti or Veda. <. 

s » ** d 


Thpse who are admitted to par/scipatioj? 
of a common spiritual life by means o? serving 
co-operation f thd performance ? of tht* 
concerted chant of the Name on the descended 
plane cf heard transcendence consisting* of the 
Guru and^his eternal associates engaged in the 
worship of the Name,, form the family of the 
Gurrf or yie congregation of his cd disciples. 

those who choose to deviate from this basic 
pujjose b>' their neglect to practise the concflP^ 
tc/i chant of the Name or by mistaking 
che method of archan to be higher than 
that of kirtan , gradually lose their footing 
on the plane of service and forfeit their 
status of disciples hip. 


The performance of mechanical chant, as 
is practised by the psilanthropists, does not 
admit any person to the plane of service. 
The Name is not any mundane word. The 
chanter of the Name is neither the tongue 
of flesh nor the material mind which prompts 
mundane speech. If the mind guides the 
tongue to utter the mundane word 'Krishna’ 
or to discourse about the Name, Form, Quality, 
Activity and Entourage of Krishna learnt by 
the method of sensuous hearing and study 
supplemented by intellectual assimilation, such 
performance constitutes the offence of blas- 
phemy against the transcendental peVsonality 
of the Divine CoupF, ^" 

The real kirtan is performed on the plane 
of the awakened soul to which neither th*r 
senses nor the mind has any access. The 
awakened soul is the only disciple of the 
real spiritual preceptor. Pure cognitive function 
of the awakened soul is as different from 
intellectualishi as light from .darkness. It is 
nevertheless very usual to confound the 
one with the other. But this is a grave 
and wilful offence against the teaching of 
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spirfyal scriptures the injunctions of which 
arc. souglt to l>e followed in the performance 
<ff the concerted chant of* the N»me. 

Spiritual discipleship results by the process 
of diksm or the 'imparting of the spiritual 
knowledge by the Guru to the cJinAidctte for 
discipleship tendering hi* complete submission 
to the spiritual guidance of the Guru. I 
The process of diksha consists in imparling 
£ne Name in the form of the mantra wllch 
is spoken into the ear of the disciple V 
the ijiuru. The disciple is thereby enal>le<r 
to perform the archana form of worship by 
means of the imparfed mantra which conveys 
to him a dim realisation of the nature of 
spiritual worship and the fact of the subor- 
dination of arch an to kirtau. 

By the realisation of his full status the 
disciple is raised to the plane of service, as 
a matter of undeserved favour, by the Guru, 
which favour may be withdrawn at any moment 
by the will of the latter. The disciple can 
never claim the 'r\ht of serving the Name 
independently of the Guru. Discipleship is 


not a period of training for spiritfial service, 
which terminates on the attainment of .the 
function of service. The relationship of disciple* 
and Guru is a fact of tbe eternal plane and 
is neither mechanically begun nor mechanically 
terminated. This relationship fr. brought into , 
conscious play by the fhercy of the Guru. 
It becomes dormant the moiflent the Guru 
chooSes to pass out of the reach of the 
disciple. 

Discipleship guarantees the perfect freedom 
V of the individual soul by ensuring his unhampered 
^nctioning on his proper plane. It 

should •not be confounded with the state of 
bondage to a foreign ego which constitutes 
the conditioned slate. The individual soul 
can neither retain his own proper status nor 
assume an unnatural function unless provided 
with the necessary eligibility and accessories 
by the plenary power of God. The soul is 
perfectly free to choose between those two 
courses. But his freedom of choice does not 
abolish nor restrict the Omnipotence and 
Autocracy of the Absolute. 




The Alvars • 

i 

i Namma Alvar 

By INiababandhachtfiMi Das 


IN the Tandya land there i a town railed 
* Srinagar situated on tjic hanks of the 
river Tamraparni in the district of TimVveli.. 
A Midra family lived there in tla* olden days 
Srimatl Hhagabat tells us that men horn in 
the Krila, Treta and Dwapara ages wished y 
he horn in 1 lie KaliTjJf^ ;v& they knew that # ii i 
this age great souls demoted to Sret* Caravan 
would take their birth. Hut these souls will 
appear at long intervals and very few of them 
will he horn elsewhere hut in the Dravida 
land they will appear in greater number among 
the pious peoples living along the hanks of the 
lamrapami, Kritamala, Havaswini and the 
holy river Kaveri. 

The members of the said sudra family 
were staunch adherents of Sree Vishnu- Sree 
l^hhuti Nath of this family was a pure, devotee. 
Jlis gcneologv is a. follows: Dharmadhar, 
Chakrapani, Aclmita, Patalalochan, Parkari, 
Kariar. Parkari wished to marry his son 
Kariar m a wav befitting his rank. Accordingly 
lie was married to a pious lady from a 
Vaishnava 1 family. Kariar with his new bride 
Jived happily, discharging all duties . .f a house- 
holder. Some time after he visited the holy 
shrine of Malta- Vishnu with his wife. When the 
couple paid their homage to the presiding 
Deity, as they had no son,, they prayed to the 
Lord for an issue. The Lord signified His 
Wish through the priest that His own self 
wotlrj^ccome incarnate through their medium. 
KfsLiu s heart overflowed with joy on receiving 
thetLord’s Hlesfciilg. ' 


In due season' a great soul appeared at 

.'sri.nagar as avatar of Vishvaksena, the High 

(/lamberlain of Sree Naravan in the beginning 

the Kali age M. C. ,i loy, with VishaEfia 

''asterisk. When the child was bom it did not 
■ *1 

cry hut smiled charmingly. It never sucked 
the mother’s milk and showed itself in every 
way to he an extraordinary child maintaining 
wonderful sileme and serenity. The parents 
were not only awe-struck hut racked their wits 
as to what measures should he adopted towards 
such an inexplicable prodigy. In the end they 
resigned themselves to thc^Will of God con- 
sidering that the ways of heaven are mysterious. 
Eleven days passed thus in the lying in-room. 
On the twelfth-day the parpflts took the holy 
child to the Lord at ZVinagar, J fondly and 
reverently disposed it in a gold gem-made 
cradle under the holy Tamarind 'Tree. They 
named the child Mar an, and looked upon it no 
mure as their own, but as a miraculously born 
heavenly child destined to become .*he spiritual 
king of their holy line. Tl^y 1 * remembered the 
blessings of the Supine Lord and knew that 
the same had come to pass. It is said that 
sixteen years thus passed by and the child 
neither opened its mouth nor eyes. 

Saint Madhurkavi was travelling in the 
North of India on pilgrimage for attaining 
spiritual, enlightenment. On a certain night 
when he was out in the open ground, a strange 
light attracted his vision. It entranced *his 
spirit and he marked the enchanting light 
blazing ever; might' in the same southern 
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■dirertiA. TKe- mysterious thing got? upper- humanity. He fell prostrate Wore the figur*. 

# hfimd inlhiin and he de'jprmined to travel (fist and worshipped him in his heart overflowing 

in the iHirection of the ligjfit* to have full wlth^ ineffable joy. 

knowledge of tjie situation. Being guided TJie saint was much aggrieved *at the 
by that brilliant light he arrived at Jrirangam, sjgljt of suffering humanity and accordingly 

the metropolis of the Sree Vaishnavas. But ljc<*n to prcich the eternaf uith to one and 

the light wa,s still bumin*g further south* He all. Bv precept and practice he shewed 

pursued it steadily and reached *l'iruiagari the ways of attaining the eternal* beatitude! 

„ where the light settled down somewhere! and He* dearly formulated the essence of the 

disappeared. » 1 scriptures which is found to this day in the 

Madhurkavi diligently inquired jibout\jt holy Tiruvai-Mazhi Sree Vaishnavas arc 

an* was informed of all the supcr-naturaiV single hearted worshippers of Vishnu. Tliey 

.incidents connected with the wonderful child, never worship any otfior gods. They worship 

sitting under the Tamarind tree. He appeared Vishvaksena, the Archangel of Sree Narayana 

on the spot and beheld the hallo of light and dispe.lle.r of the hindrance on the path of 
around the saint who was in a trance. Ilis devotion. Our saint was the Avatara of 
eyes were closed and motionless. Madhurkavi Vishvaksena. 'Namma” signified "ours”. So 

made a noise which startled the motionless all good souls regarded him as their own 
figure which opened its eyes and beamed on master. Ilis manner of birth, character and 
Madhurkavi with heavenly grace. To know wor k were unique. His whole career was a 

whether the figure could speak, a riddle was IIt i mc le. But as he was the friend of all good 

put to his hearing, and lo, the figure instantly persons, but a chastiser of hypocrites, he was 

opened its moutlfl C alled Sathakopa. lie was also called 

When he heard this, Madhurkavi was I’arankusha and Bakulabharan. After fulfilment 

transported with rapturous devotion to the °f his mission the saint disappeared, leaving to 

saint and took him to he a great soul bom posterity his name which they cherish in their 

on earth for the eternal good of suffering memory for acquiring devotion. 

*•<* 




"Where East and West can meet" 


C NN t.his sijbje* 1 Herr K. G. Schulte alias 
* Sarlananda Das lirahinachari delivered 
.a le« tiirr- on 4 September io, io>d at* the 
Saraswata Auditorium of Srec Ggudiya Math 
, ("ah utta. r Kufnar Hiranya Kiimnr Mitter, 

* « Hindi h»r, Calcutta Corporation, was in the 
<hair. The lecturer, formerly a -.cholar for 
comparative History of Religion in Germany, 
gave an insight into the result of hi*- rompani-^. 
tive studies and contributed his suggestions 
towards the solution of the problem how a 
proper platform may he found where East and 
West < an meet. He showed how historically 
from both sides endeavouring* were made to 
understand each utfior through the medium of 
mutual si holastie and intellectual interest and 
how he thinks that in tut lire further progress 
can he attained by proper investigation into 
the spiritual background of the Indian culture 
and the proper cultivation of the function of the 
soulj in the service of the Absolute i. e. the 
Fountainhead . of All Existence and All 
Ontological Relation. 

He pointed out that for instance the under- 
standing of the descriptive ontological book 
‘‘Gitagovinda ‘ bv Jayadeva is impossible unless 
we have been uplifted to the ontological plane 
and are enabled to move in tune with the 
author himself ; that the respected writer of 
ftcent articles in Roy’s Weekly who in a 
dilettantic way dared to charge Jayadeva for 
having written lascivious versus, from ignorance 
of the simplest rules of the hermeneutic method, 
supported ‘<he opinion widely spread in the 
W#st thrill India dirty imindatie sexuality as 
function is mixed with ontological 
erotic freferen<\ *The West (jets onty va*y 


rarely authentic information^ about thi^ country 
and it is Jfrom there very difficult to discern 
what is actually going on and what is 
misrepresentation. After all the not very 
favourable conclusions which the West has 
drag’ll about religious India from writers L : kg„ 
Kyinedy, and will draw from Mich articles as 
j/f Roy’s Weekly, will not help the solution of 
"our problem. Friederich Rueckcrt who highly 
appreciated Jayadeva and translated his booh 
about ioo years age? into German for the first 
time would be very sorry to hear that nowa- 
days an important Bengali is so grossly 
misjudging the ontological subject. 

On the other hand Western scholars also 
must fail to understand the tearing of the 
problem if they take recourse to the intellectual 
method only. Gaudiya Math wants that 1 every- 
body should do an unbias? f comparison of 
the different creeds and understand that the 
fullest and unveiled, far extended conceptions 
of the Divine Epistemology are really supplied 
by the Ontological Agent. Submission to 
Him does not mean that our individual freedom 
of research is curtailed. This woy’d'L ' a gross 
misunderstanding of the prj'Wple of Guruship. 
It does not mean renunciation of the scientific 
objectivity, it is just making the intellectual 
method substituted by the proper ontological' 
method as we have, according to the rule for 
the method of a real sound comparative study 
of religion, to try to follow in practice the fact 
that in proportion to' the degree of the own 
ontological as well as psychological existence, 
a respective insight can be obtained into the 
ontological as ‘ well as psychological 
epistemologies. 



15 


WHERE EAST AND 

ft 

TiieWste m of democratical majorities is • 
ftftw n\ich prrised in this country* The 
noMe-mirtied men are— ®the lecturer supposed 
—in the i lajority. So they shoifld not associate 
themselv/s with tly>se who distort their own 
religion in a shameful way or \vho # actually 
misuse religion to justify their immoral parctices. 

If •Indians ^iave some liational spirit they 
should make such silly fellows retire from meir 
socjpty. 

Gross Anthropomorphism and wrt 
practices in the name of religion nave* sina> 
eve^ contributerl to the number of agnostics 
and atheists who preferred to believe in no 
actual possible reference to »God having seen 
only wrong relations and, unfortunately unable 
to transcend the negative side, followed a 
religiously suicidal course. A religion is usually 
judged by the behaviour of its followers ; this 
implies the great responsibility and importance 
of individual conduct. No noble-minded i. e. 
Aryan aian will appreciate a religion or reli- 
gious practice (Seated by the desire after 
prolonged or extended enjoyment in this or 
the next world. On this pseudo-religious plat- 
form East and West can never meet. J. G. 
Fichte wrote more than 100 years ago : ‘"The. 
system in which happiness and enjoyment is 
expected f-ar a powerful entity, is the system 
of idolatry and idol -worship, a system which is 
as old as the human corruption and which in 
course of time changed its external form only, 
/his powerful entity, may be a bone, a feather 
or an omnipotent, all-present and omniscient 
creator of heaven and earth ; if enjoyment is 
expected from him, then it is only an ‘idol. 
The difference of both s/stems lies in the 
better selection of the terminology only ; the 
nature of the error remains the same in both 
cases and with both the hea?t 4 remains eauallv 


WEST CAN MEET 

perverted.” • So nobody in the East «or in the 
West should think that eudaimonistic ps'eudo- * 
religions can represent spiritual India.* 
Nationalism as such will not lead to any 
permanent goal, it merely absorbs* the active 
resources of the respective country. The 
nationalists in the East as*\vell as*iii the West 
have forgotten that it is Spiritual India they 
have to stand for and to serve* not the 
geographical or historical soil. § But as long as 
India misunderstands its own true character 
L what wonder that the West misunderstands it 
the more. People in this country have 
forgotten the teaching of *the Gita that it 
the eternal soul whose Junction is to be properly 
cultivated while body and mind are transitory. 
Bodily functions and mental processes must 
vary according to the different constitutions, 
racial dispositions, education, training, food, 
milieu and other factors. So on the plane of 
culture hardly a meeting can take place 
between East and West. The civilsatory 
adaptation on the other hand remains absolutely 
on the material gross plane anti no Indian 
should think that he ascends to a higm^r 
level by using high collar and starched* 
shirt-front. • 

The spirit of India was the? object of 
reverence in the West since the first Upanishati 
and Gita translations were issued^ Wilhelm 
von Humboldt who delivered in 1826 ift the. 
Berlin Academy of Sciences a lecture on the 
Gita, wrote to his friend Gentz, 4 am* so« 
grateful to the Lord :that he has granted* 
me such an old age as still to go through 
the Gita*. * 

The liberaliser attitude we find fojwistance 
in the rules for th$ Stephanos Nirmalendu 
Ghosh Lectureship, Calcutta Universit^vAor, 
• ill the umrkc 1 1 r " * 
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dates froin the* ignorance of the fyermeneutic 
-•problems of the comparative History of 
Religion and from the over-estimation of own 
capacity to grasp even intellectually one, wot 
to talfe rtf several, great psychological 
individualities like Goethe or Kalidas. But 

f * 

'to the ontofoji'ca'i plane, no access is attainable 
by such dilletantie behaviours.. We have 
•always to keep in mind tlwt the subject- 
matter of any science is the content of the 
human consciousness only, which depends in 
its selective and emphatical principles entirely 
on the psychological structure of the individual, 
but never represents •the unshaped vitality^ 
the unreflected How of life in itself. Yhere- 
fore even psychologically truth cannot be 


found by investigation into the se/ inclary 
realities. 1 / r 

We require to be ,, uplifted to till plane 
of the nntoIAgVcal subject itself vfiich is 
made possible bv the activation ^of our 
submissive attitude in the degree of which 
we get the chance of the service of the 
Abs'4ute. From the? highest category, the 
entoligical one, we shall have the chance to 
intr/spect into all lower ones not vice ver^a. 
TIi/ Grace of the Divine Agent can make 
f meej each other on the platform of His 
service if we have only the sincere desire 
aftei the genuine function of our self and 
are ready to renounce all heterogeneous 
considerations. 


The Eternal Call 

By Sad on av da Das Brahmachari 


I f is not the presence or absence, the 
. objective defect, the positive respect 
»>i;gativc quality of a person, a thing, a 
circumstance, which determines mv inner 
psychological situation, but the mode how 
I realise them subjectively i. e. as neutral, 
positive or negative, and the degree of my 
individual interest in the actual or would - 
■tyi property. It n otters little how the world 
is ip itself, but it is decisive for me how 
T realise it. Not only do you and l differ 
in our charcater and, therefore, in the way 
of expressing ourselves in actions and reactions, 
but my own attitude, nay, philosophy as 
mode off viewing things varies, within the 
,limftatjj*is of my chhrcter and disposition, 
in rhythm of my increasing or decreasing 
sir^ krestecfl^ss* in ‘external* and t interiial 


facts and processes. Thi^r * may be called 
'‘subjectivism” but why I care for the label, if 
it is actually so ? I may be very sick, the 
doctor has given up the case hut I feel 
quite at ease, am cheerfully looking into the 
future, thinking to get up to-morrow or the 
day after to-morrow. Yes, 'if ypj would 
be aware of your hypfd^s condition of the 
objective absence of any sign of improvement 
in the critical moment of your life you 
would weep and cry, be melancholy and 
fully in despau\ It may be but I have seen 
people sobers of high rank, grown grey 
in war and peace, they were wounded again 
and again, they felt great oain, but they 
w^re cheerful : the battle they were fighting 
in has been successful, the enemy is driven 
back further f|om clay % to day ; their last 
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questioA with ^ their last hreath was where 
the en^|iy is standing now ? And jov marks 
•their fafcs : the victoiV will^hp ours. And 
researchlcholars : they expose themselves 
daily to deadly fays, poisonous gasses, dirty 
injections ready to die at any moftiefht, feeling 
already the effect of thfdr experiment with 
certainty anrl still they smilingly # coi^inne 
they will find it out, the result of theknew 
experiment, for the welfare of ImmaiYv : 
Philosophers, willingly tolerating hunger \ul 
Ihifcst, resigning to accept well-paid pfnfessoi* 
ships order In preserve the independence 
*>f their scientific hiethod for tlie sake of 
having a greater chance to find out the 
truth : charitable people nursing sick people, 
going to the slums, being infected once, twice, 
still they go on helping others. 

Ts it not heroism the noble idea of 
sacrificing themselves and their all for some 
lofty ijjea which gives them power to act 
like that, without any fear of pain, sickness 
and death •*' \ 

It is true I have very little regard for all 
these idealism - after all they donot promote 
the eternal good of the own self or of 
others, they clonot lead us a single iota nearer 
to God His service nay, rather away 

from Hiin. hut* can I not learn still some- 
thing from them ? 1 hu/ are ready to renounce 

everything, what they are also supposed to 
iike, for the sake of the furtherance of their 
fictitious ideas and ideals. 1 imagine myself 

be willing to serve God and J lis servants, 
but am I able to meet adverse ciiyumslanccs 
with even ..a fraction of tjieir enthusiam ? Is 
God more or iny country ? Should f then tint 
h»ve the spirit to sacrifice myself on tjie 
( altar of God “while others § are so much eager 
# to^ do it for their country ? 


I can • easily say : • the deluded 

people donot know what is their proper self/ 
they misidentify themselves and their real 
welfare with that of their bodv, mind their 
natioif, race and family. Alright, it is really 
so. S’, ul what is the gain jf I theoretically 
kno«r : in my proper essence I *am an eternal 
servant of *God. that is my ideal proper 

nature, and as 1 urh, I am different from iiiv* 
body anti min and Iheir interests, wants, 
defects etc. Hut now 4f I am sick". The 
language is expressive <*f the realistainn. “1 
si< k" ■* Would it noi be proper to sav 

my lydy is sick and Tuy mind and am still 

affected by that; anti 1 t 1 am still in the 

rottc n stage < f misi<lcntifying myself with them 
and their irritated conditions. Wh<» thrown 
the first stone * Am I n«*L sitting in a house 
of glass J I say: my mind, my character. 
This pronoun “my” indicates that the* object 
belongs to a proprietor different from itself, 
to an owner. I have learnt that the proper 
function of that ‘‘ownei" is not to regard 
anything as its own. but everything , as 
belonging to God. And if 1 get body' «Vjd 
mind, home and country only' borrowed from**" 
God. why am I sorry if J Ic is taking if 
back 3 1 have admitted that F* should not 
be concerned with this world. Why am •! 
trembling* with the idea that I # shall have 
to leave it ? 

It is so cheap to g«- and to preach about 
God and the soul and their mutual relation.*- 
Hut theie is so little enthusiasm in us to do' 
also. I know for certain that from a stone 
T cannot press out water. Will my hearers from 
mv dry' intellectuMisin ? ‘-From the ^tiits y'or 
will recognise them— rtho fertile and tl^ barrer 
tree”. Fichte was saying : “A Mijjne 
l>e>avioitr is th£ most evident gf*>f fpJJthc 


3 
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existence God”. "Not all, who site, O Lord, 
O Lord ! will enter the kingdom of God, hut 
those who do the will of mv hither’ — did not 
evtn Christ tell us sc 

My%earT is l»6nt down to earth from* pain. 
There is no hoj>e that the soldiers will*^T ,m 
‘the victory, mf blood propped to the grajs in 
vain. All my h^pes, my plans, m> # expectation 
fall into flie water, night of* the night* of 
despair. 

Now my eyes are opened about mv own 
condition. ‘'Submission to the will of God’V 
Well, what He gives is His Favoui. Hut any / 
1 read}’ to accept hittSrncss and disea^ also 
as a boon given bv Him*'' I am so willing to 
submit to the messengci of happiness and 
peace. Is it not that I may love God more 
when lie makes m® be in want Ilian when lie 
gives me health and .wealth ? If 1 receive— it 
may be a pleasant gift, which makes me happ\ 
and love God — hut if He deprives me of health 
and wealth, there is nothing of secondary 
nature winch ma\ make me h:ipp\ blit God and 
only God alone. 

J Why am l lamenting tor all that l lost 
health, wealth, friend and country, hope, 
{deals and expectations , J All sorrow < omes 
from love, kow and attachment is beginning 
apd end of all distress, if I like things of this 
world, I shall have to suffer for changeable and 
perishable things and lament in case of loss. 
At id theii I shall hei >me aware that I had no 
Jove*for*God, nor was I willing to do what He 
wanted from me. Why am I lamenting for 
pains and sorrows and grief * I should r. her 
lament that I am still getting aware of my 
pains and sorrows and I should be ashamed 
before myself an<J others that there is no love 
yfor Gojj^n me. If I had, how I could be sorry 
for am' gaiij^or l^ss ? 


• My 4 anthropocentric, egocentric andf eccen- 
tric position becomes manifest in fcase of 
disease. My # physical*' and mental sease is 
>nly a special evident case of thd general 
disease, which was in a latent state, covered 
under ,th« self-deception that my devotional 
attitude is quite alright ; but now ithas bcccome 
pateijl. | 'hat is really a great bor>f». 1 see now 
thaLmyself am still standing in the centre of 
my/ife not God, 1 am serving my.^c-lf onlyVv 
seeing others - not serving God. 

/ Ono hour would be thousand years, if 1 
should not be centred in God and separated 
from Ilim and shunned oflYrnm the chance of* 
the service of His LJevotees. !»nt if it would 
he the will of God, that 1 should he abandoned 
and alone., far from Him Who withdraws 
Himself from iny sight — should not thousand 
vears or the. eternity be i.ke a day or an hour J 

Yes, the low in separation is greater than 
the love in union. Eternal servants of the 
Lord have realised it. And I am unable h 
tolerate t« he bereft of my fiends only J And 
I am still wondering why there is so litile 
progress in my spiritual life ? The failure of 
my attempts become evident in the case 
of disease. 

No vessel will have two kinds of content — 

(iffy, 

if it should c ontain wine you ytfTusl pour out 
the water — and the more it is cleared, the more 
it can be filled. If I want to realise the bliss 
of the service of the Absolute, 1 must throw 
i mt the creatures from my heart— 1 mu-t follow 
the advice of my Divine Master on how to get 
purified my heart’s mirror from all dirts. 
Everything that is not God is of, nature bitter 
and sorrowful and does not le;jd us to Him, 
but it covers and decreases the sw eetness and 
bliss and solace that is in God and His 
service. 
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I anAweek-*-'yhy do I expect istretigtti from 
whit ii weeker than 1 am— from those who 
have no gesirc for His service V 

But fhy should there be no end of my 
trials ? O, it is a proof that the king or the 
prince has much confidence in a Kniq&t whom 
sends in the vanguard? And there was a 
prince who got a new Knight to fight*for «him. 


• 9 

And it was that he sent him out deep in the • 
night and he. ran against him and fought with 
him. And it happened that' he was nearly 
overcome and killed by hiih whom* he *put to 
the t # est. 

!• am' nothing. trials ^eem great. They * 
may become greater still. T-et us not be repelled 
- but devote wljole heartedly lor Ilis service. • 


Soul and Mind 

* • 

As subject-matter t»f the 13th session of the German Philosophical Society. 


F ROM the 2iM:to :53rd. September, 193 0, 
the 1 3 tli session of the German 

Philosophical Society (Deutsche Philophische 
Gesellschaft) t«»ok place in Berlin . many 
members and guests, representatives of the 
German* Government and of philosophical 
societies from all Vountric- were present. As 
the German Philosophical Society is the 
organisation of the philosophical elites of 
Germany, we ha\e some noil-unjustified interest 
in the proposed solutions of the problem of 
soul and mind. Following a well-tested 

hern i* a nei , J * ted principle we give at first an 
objective report according to the f< Voelkischer 
Beobachter”, the German' Government Paper, 
enabling the reader to form an independent 
opinion before reading our own humble 
suggestions 

According to the “Voelkischcr l^obachter' 
both :options seen from the yroblems, 

which the natidnal-socialisin has put and the 
solution of which is the urgent task of the 
present German Philosophy are extremely 

suspicious. The mind* fGeisO that abstract 
*>!T ■ * 


medium in which tlie most contradictory ideas 
claim to be equally children <jf the same mind, 

.1 medium in which to both conceptions equal 
right and equal importance are granted. It is 
the ( Heist which has created the universally 
valid abstract science which keeps itself free 
(roni valuing accent- and suppositions, and 
which has favoured those destructive powers 
which have been undermining the natioi^d 
conception of the worldview. The pendant’ 
to this Grist is the conception of the soul • 

■ SeeV), which designates the n.iture of the 
abstract individual entity “man’’ with his 
private realisations and jcntimenF, the union 
of which constitutes the vague community of 
the 4 ‘ Grist’. The national socialism is going* 
lo solve the problem- from the point-of view 
of nation and race. 

From the *Geist r the problem of history 
cannot be understood, the historical battles 
fought out by our, nation for the preservation 
of its blood and character cannot be followed : 
the soul sis conception of individuality,* cannot 
also enlighten u s sis to the community oij; \hc 
nation and its racial bases. 
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The. first speaker was Proles^ »r Dr. Lduard 
Spranger, Berlin. He- defines "Grist' the 

medium wliit li enable** the individual isolated 

* 

souls to *jnd<« "stand e?.c li other. The structure 
of the various stages of the understanding 
culminates in tp at* sphere which « < institutes , tin 
basis of the objective world. /The pi ope r 
•problem it* th.iT the union of the many 
private* eoiiM ioii^nesses m an .ill - including ilhit. 
The soul of the rare and the Gent of tin * 


responsibility for the soul, fie is, tl/irefore* 
more than what is the form to the matter. , 
In the fbllouVig discussion the hypothesis 
"Grist as enemy to the s* ml” was refilled, but 
the idea approved, which Prof. Marring, one 
of the disciples ( »f Prof. Klages put forward, 
i. e. the Grist is a will# which is estranged fropi 
the bfxl v. « 

/ lie "V. B.” concludes its explicit cmnmen- 
of the session with , the following 


nation ;*< said to have refenncc of an alnoiute pij/siis ; 

Wrlt-Guist ( world spirit ) which manifest' “A homogeneous line cannot be found fc'ut 
itself in men an on ling to the principle o r from the intricate variegatedness of thoughts 


individuation. So far spranger. • 

The 'A', li.” continue ; : "In this .‘■pi ritualistic 

metaphysic s plnlosophv proves itscll still and 

still as the maul-servant of theoloj/v. The 
• ‘ ’■ 

mind a.s the medium ot the understandability 
is that vacuum in which one can deceive one 


and opinions. For ^hat reason several speakers' 
in the discussion disputed the session with any 
success. But it was not only the. divergency 
of the opinions — the 1 session appeared to the 
eves of an outlandish observer as a real league 
of nations of the mind (w ithout — we have to 


sell as to all opposites and which is even 
enabling oneself to justify them as expression 
oi the Welt ( mist Spranger calls in his tone lucl 
mg wools a philosophy which wants to give 
its Vine to the requirements of the national 
WG a relative philosophy which does not meet 
the reality of the lads. In this way Ik is 

caught in his own words Xationnl-sorialUm 
does not recjiiirc a philosophy of the relative 
realisation of life, but a joint co-operalinn on 
the plane < facts which are given by the 
historic. al. existence of the nation and the 
race.” 

# Die second speaker was Prof. Hcimsocth 
Koelu, on the philosophy of life and mctapliv- 
sics who \v;n dealing with jhe negative si« It* 
of the method- applied til! now without giving 
hints at iIA‘ positive side of the new metaphy- 
sics he/.uggested. The ‘third speaker was 
VivA f&r Rothiu ker Bonn who considers the 
Geistfty he »nt rolling organ and a f gent % 4 of 


say — any polemical intention) which made the 
session unsuccessful. The reasons were -deeper 
and have been hinted at a^ong others by 
Prof, t iehlen, Leipzig, aw\i Prof. Glockner, 
Giessen 'The concept ions of soul and mind 
art* ambiguous and have turned to catchwords, 
veiling the essential problems rather than 
disclosing them They cannot any more 
define the plane on which we have ^ philoso- 
phise to-day. They miss the task which have 
been put before philosophy now- a-days, tasks 
which national- socialism will be going to solve 
on the basis of its conception of the world- 
view." — so far the "Voelkischer Beobachter*. 
B. 

While reading this report I remembered a 
criticism ot some bu^ks on Asiatic ‘culture in 
tiie same paper dated 7-1 -}f>! There it • is 
written that, “He who still clings to the old 
error that men • >f„ all races anft nations are 
equal in their nteotal character, should get a 
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series ofVjoks^s that which we discusse^I, for * 
his perusal He would then understand that 
the differentiations of *the r^ees devclo|)ed 
during thousands of years have to do not only 
with the nodv hut ilso with mind and soul/’ 
On the basis of that idea the cfitflc ^f the 
said series of hooks — inducting Tridandi Swami 
l». H. Rons 3 “Gedanken ueher den# HiiVlu- 
ismus” wrote : “Nobody will deny the present 
Indian nation the right to shape its conceptton 
of the world-view in correspondence to i\s 
present combination of blood ; but it slvftild be' 
emphasized that a propaganda of the thoughts 

atid dogmas contained in Swami ji\s booklet 

*• 

ip present Germany is indiscussable ” 

Now, we have no interest to intrude upon 
anybody’s libertv. we are not at busy with 
the national and racial questions of the day. 
Rut as Germany is considered in the whole 
world as the country of philosophy leaf exoehen, 
a frank but humble suggestion towards the 
solution of the problem may not he misunder- 
stood. 

Geraldine ('osier writes on p. of the 
book “Yoga and Western Psychology a 
comparison”: “If we set ourselves to find out 
what the learned section of humanity - to say 
nothing about the unlearned majority*— really 
means by such terms as the mind, the emotions, 
consciousness, will, instinct, the -ego, the soul, 
the spirit we arc confronted with indescribable 
Vagueness and confusion. We all suppose 
that there is a standard definition of these 
worths that we use so glibly every day. There 
is, in the west, no body of generally accepted 
ideas of any of these subjects.” This opinion 
is .strongly confirmed by the report of the 
session of the philosophical congress. 

May I suggest to Dr. TJi. • Steche and Dr. 

W. Steinbeck, the critics oft Ihe booklet, 
Vr 


and the session to give atteulim* to the 
following points ? 

That the mind and its. actions depend oii» 
the character of the individual and, as the 
indivklfial is part and parcel* of a racial or 
national communitv. also of the race and 
nation, cannot be denied by anyone who has 
studied a little of lOinparatiV 1 psychology 
and i« not absoliftelv bare of any introspective 
experience, for it is really a well-established 
fact that reason puts forward llm^e arguments 
which justify the desires of the conscious and 
subconscious mind. If wl 1 understand by soul 
the regulative, inner print iple ol body and 
mind, expressive «»f theVharacter and disposi 
lion of the individual, we shall surely agree 
to the proposal In consider the different i it ions 
of body, mind and soul as Iflniting the raual 
and national communities to their respective 
circles of culture. 1 do not know what 
induces Dr. Steche to suppose that the Gaudiya 
Mission considers India’s culture, India’s 
mentality as exponents of the Indian combi- 
nation of blood, as an arLi' Ie for expijfl. 

A thorough study of the mentioned booklet 
could have told him that our conception of 
the soul has nothing to do with what the 
world calls soul. What the good of the 
many translations of the Gita which are. 
current in Germany, if the (icmym philoso- 
phers don’t care to go through ? 1 he v could, 

learn that the soul proper is an eternal enti- 
ty who is mistaken and mistakes itself* for* 
the empirical phvsico menial ego R°d> , 
mim I and psyche are simply coverings of 
secondary importance, the soul proper or the 
self belongs to tlfe plane of absolute* and as 
such the functions are as* directed towards the 
centre of all ontological i elation i. e. f^pd, 
iiKtepemJont of the • ruc.iriV pti 1 na&onal 
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temporary, mom ill >« »hilf; « • wrings. *Il I s * not the ;i! 1< »\v ( nay, I)- that ufiiers Jfcilce lije 

■ fun* ti».u *»( llir h»Mly and mind wlii« should trouble to tell u.s in our own language m bopks 

J»e' iioiinaliM-d an to I 1m* landard about the ufological soul prope' ? Is it 

and v;ihi* *. «*i ,mv « ouulrv or race though rational to reject a thing on the reas u that is 

they '-■fioul'f he regulated in mi* h a waj, that national or racial without Ifaving investigated 

Ihev are not obstructive of tin* pi « >p< r sOH.Ve of if it i« really so? It is rationed to suppose, 

‘Cod ( M'uilnfv throelf. i. (?. the soul prop* ■ i*. that the ontological (jptegoroy does not exist. 
If the ind^nendent empiinal endeavours onlvj because for the time bcin'g I had no 

1 lo find mil tin* n. it lire *.f the proper If •ueiv aciess to it ? Is it really wise to expert a solu 

lading, win ngt tentathelv «u nr an ept tin liitfi of the absolute problem from the secondary 

prnjio >al of foil. »w iug tin- opp.eib; line i. e. n/rional and nu ial plane ? May the conception 

ill 1 ci < lepeudnu e o«» tbe tlieoio-.M and unto ^*fa radial unit and its welfare stand in the ,\yay 
l< v » \* of the Absolute a- repie-mUd b\ l\\f of the iv.d function of the self in the uncondi- 

A/.ent of the Ab-'olule*! linisell J \\’hat is^hr fruit lional service of the Absolute ? Is the racial unit 

of all scientific dependent e on our srnsorium, of not constituted by so many individuals? They 
all aversion aganM theology as rcje< ted ma* ter lui' e something, in common, wedonot deny. Hut 

of philo.uphy, if we im^ the Truth We i|i:ile is this their common characteristii cssenial ? 

.idmil that the smliti* < one epli* hi*. of God and You dene theolgy, bill you ha\e seen its 

soul and the distortions of the old A>yan ideas shadow only. Why not stud}’ its origin ? You 

are ve.ry hum h diseit« ouraging the mi|uisitive may doubt, if there is any origin at all, that is 

modern German. Now in cai, there i- really your light. Hut should not the very existence 

such an absolute sdf — dionld we not lather of shadow indicate that theq* must be light 

endeavour to under-land bei real lomicilion also ? We aio so awfully M^ntific in the field 

with the boily anil mind and the p.sube than of mattei, why should we neglect to hear all 

n/de our lim< >y trying, to disentangle the sides as we do in every regular juridical 

■Interwoven .ictiou*. and f m ut i« m is of mind and ease? My ( ierman friends are so busy with 

psyche We are tar from em omagnig the old the mundane side of tilings. I am afraid that 

metaphysii absolution - whirl i have be'ui well this pr ><:ess might end in materiajjgm. Shall 

rnhiled by K.inl. We can have no knowledge 1 have to remind my Aryan friends, which so 

ol the noiimena, of the things in themselves, strongly reject materialism in word and script, 

Hut, suppose, the soul pmper is a actualK living of the word of Christ: What would be the 

equity, should we not try to cultivate its proper good, so you gain the whole world, hut lose 

/unction ? Should we not try to make others your soul ? 

understand its nature ? The failure of the session of the philo- 

II has been the will of the Absolute that sophical elites of Germany should open the eyes 

the Truth about all ontological problems has of all sincere seekers^ after the Truth that the 

been fully ^ propounded in spiritual India. “A method itself must be changed i Philosophers 

supposition’'-- alright, lake it like that, accept are the friends of the Truth who is an EternyJ 

ft as^a working hypothesis. Why not see how Entity. German , philosophers Should follow 

the ^*oblen*^arir solved • Ihefv J Why i*>t the proper metlv>d of listening to the exposition 
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of the Troth irrespective of all consideration * work in that line with all devotedness, and . 
o? the relative plane. And 1 think, German self-denial which is so characteristic of that 
philosophers are, as Afyans, ,prpdestined to ;pvat rare. 


^The holy feet of His\Gracfc Mahamaho|}adesaka 

Sri mad Aprakrita Bhaktisaranga. 

* * 

Goswami. 

.» ! 

On the eve of hi# departure for L : urope as missionary in-charge of the 
(iaudiya Mission in the West and far West. 


Yoru CiRAc i:, * 

We, the members .»f the Gandiya Mission, crave your gracious permission for 
making this humMe. offering of our spontaneous loving homage to your holy feet on Ibis 
most auspicious eve of your departure for F.urope as missionary-in-charge of the Mission to 
the WtMern peoples. 

\"t m arc carrying t“ those peoples the right conception and positive knowledge of the 
Transcendental Supreme Person Sree Purusottama Deva, Whose I Toly Seat of Sree 
I’unisottann K she Ira has been the preaching centre of Mahaprabhu Sree Krishna -C.haitany.'i 
and the place of nativity of our Divine A I aster His Divine Grace Paramahansa Srila Bhakti 
Siddhanta Saraswali Goswami Thaknr. The furthest limit of the message of the other religions 
does not reach beyond the conception of negative transcendence or aparokhsa. I hey do not 
understand *he Message of the positive transcendence or Adhokshaja Bhagawana. No 
one may understand your Message unless one is prepared fully to employ one ft faculty of 
rational judgment under the unconditional guidance of the right conception or positive ( 
knowledge of transcendence. This constitutes the super-e\cellence of . the Message which 
you are carrying to the nations of Europe .and America for inducing them to follow the 
ri||lit path and not for mundane exploitation. You are in a position to deliver this Message 
by* the Power of our Divine Masjer th;il he has been pleased ^ to infuse into his most 
beloved agent for the accomplishment of his benign purpose. 

You are* carrying the self-effulgent Absolute Truth in the form of His living Message 
for j dissipating all extraneous speculations regarding Sree Krishna' \$no is no historical 
or allegorical cdtiception, \^h« is no manufactured product of men’s intellectual laboratory^, 
but the Absolute Supreme Person Himself. 
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flie nations of the West may get rid ol' their errors and realise the positive spiritual 
service of Srec Krishna only by the unreserved accept am c in word and deed of til mode of 
* screw of the. Bhagabata S' Inol. \ i/. . submissive listening 1 to transcendental discourses from the 
lips jK-jjs ms wlm lia\c fully dcdicatM themselves to the service of the Supreme Iyird Srec 
Krishna fhailanya lor realising in and'thiough the same the transcendental service of Srce 
Krishna. 


V-'iir Message will he delivered fo all sectioijs of the people, to the middle class as v’ell 
as t-* thy masses and the aristocracy, in all the countrics^of Europe and America. Thev will 
fmd in \ on the hearer of the true light arfd not the purveyor of seeming enlightenment. All 
who will listed to your Message with an open Jfcart should he freed fron? the misfortune 
of iiiiiidentifving the indwelling soul with the physical and mental wrappers, the only cause of 
all disharmony. Your words will disclose the path of service of the Absolute Truth that is 
realisable um. I r th -.1 )i\ me Guidance of Sref^ Rupa and his spiritual successors in the unbroken 

• i i- > < 

preceptorial line. 


You lu\e hei n the prim ipal agent lor spreading ihe Message of Mis Divine Grace in 

ibis country It is in the fitness oi things that you have been chosen to be the principal 
agent lor prcai hi|i>; 111 • I’riith to the Western nations. 


May \ oui i ira< c be 
1 > \our liolv led. 


pleased to accept this humble offering of our hearts' love and homage 


Srec G.uidiyu Math, 
( alrutta, 

/ / /ir \fc'rr, h)U< 


Members of the Gafidiya 


a^rdiya 


Mission. 


( Srec Vlswa Valshanava Raj.Sabha. ) 
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Did Sree Chaitanya learn the Vaishnava Religion 
from Orrissa and South India ? 


Worship of Jagannalh. 

The worship of .liiijamnath is con- 
ducted at Puri in accordance with 
(lie pi*iu<*ipl«»s of !>awlin|usin'i (heno- 
theism). Rri'O CTaitanya and f I is 
associates did not propose to reform the 
system of worship of .lav*' nmath and 
showed their whole-hearted devotions 
to Jaspuinath in every possible wav. 
vlroe Ohaitanya saw Sree Krishna in 
Sree Jagnnnathdeva. 

Historically the worship of Juman- 
nath is trace thin to the time rtf 1 linen 
Tsano in'the 7th centifty A. C# There 
nr6 confused traditions in connection 
/of Jasrannath with Adi Krishnaswatm, 

i • * 

Sankara and rtam^yuja. i 


Allhou'jh the mode of worship of 
.la'rannath is h'*n illn istic or <inarta, 
if shows certain distinctive charaeteris- 
(ie,s of its own. Chief •mrmijf them are 
the institutions of Mahaprasad and 
tin* ear festival. But tlejae novel 
features of external worship do not, 
enrrespond to any ontological thought. 
VaishnavU thought of the south as 
found in the exist ini' schools of Sree 
Kami nujfi and Madliva is practically 
unknown in Orissa to this day. The 
teaching of Sre.c Ohaitanya lid not 
take root and, was misunderstood and 
tui- represented. 

Oopinalh and Sakshi Gopal. t 

#T\vo fanflnis shrine* Krishna 
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existed in' Orissa f>rior to tlio coming, 

uf Sri'c Cliaitariya. There was a very 
< m 1 
'..licif'nt one of Dopinatb a I Komuna. 

!ii Dopal i i ‘H i Hi- temple at 
at. the time of the arrival of 
Sive (Shaitan) a 

Si*(»c‘ (Miaitanvn « H i* ! not in frounce 
t I k* wopIk (JopinaVh and ‘GopaK into 
the Sanskrit f binguavu. Gopinatli and 
tjnpal am u<«t words of the Sanskrit 
language. r rii<*y are tI e Names of the 
Absolute and have been plea.-ed to 
manifest their Descent In the f»rm o f 
tli'^e words of tlm Sanskrit lai.^riee. 
The argument why fhe\ chose to assume 
those particular mundane* forms is 
inapplicable as # similar objection could 
be. taken to all mundane vocabulary. 
Such a quarrel would arise* only thmuji 
irrational partiality for part ieuiar 
mundane forms* 

'1 he wot ship of tiopmatli and <J »pal 
and their Divine Pastimes h*.\e b vn 
familiar in In da through the religion.-. 

, recotd-. This « ioos not proxethat any 
body and .every body in this country 
js t.ctiiaiiv practising Mich wots hip. 
It onlv limans that the worship ol 
Gopinatli manifested itself at an early 
penou in tliia count ry in the IVrm of’ 
descriptive records and r.tualistic 
worship of tbo Arc ha. 

Hut although the Srinmrti of 
Gopinatli at. lleinuna iiivery ancient, 
*Vis actual worship can only be practi- 
ced by the Gopees or those pure souls 


wild are the accepted servants of the 
.Gopees. If Gopinatli is worshipped by 
a priest: on' the level of iieootheistic 
worship, such a pemen is as much an 
offender i/gainst ( Gopinatli and as 
utterly ignorant uf Ills Divinity as 
those who’ were enemies of Krishna 
whew manifested Ifis Appearance in 
the wl.) wit para Age. 

It is necessary te bring tie 1 ascer- 
tainahh* histurieal la'-ts i do line with 
ontological realisation in order to be 
able to appreciate the point of view ot 
the Vaishnava authors. 

Ramanamla Kai 

Uamunaiida Itai \\ .•< no mure an 
Oriya than Sree Clu.itanya was a 
Bengali. If it is contended tliat Sree 
(•liaitanya was a disiplo ol ll.ai 
Jiaiinnaiido, such assumption means 
the denial of the position ol ltai 
Ramauanda. himself denying the exis- 
tence of the object of his worship. Bui 
Itamanandu was tlic worshipper oi the 
couple form of Itasara j-Mahahhava. 
lie realised Sree Olmitanvsi. as the 
object of his worship. 

These facts are no doubt beyond the 
jurisdiction of emperic history. But 
they arc not beyond the jurisdiction of 
the interest of man's soul. It would not 
be scientific to declare them to be false 
except after due consideration of their 
ontological value which the emperic 
historian is wot competent to do. It 
is* however quite practicable for the’ 
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eTnpiric historian to keep 'within tin 
legitimate limits of lrts narrow jurisdic- 
tion hy avoiding i*he Hole of ah exponent 
of the ontological facts and simultane- 
ously pleading his inability tr/do sd. 
distinctive Character M the Teachingsof 
Srce Chaitanya. ’ 1 

,The worship of Gopinath was thr&wn 
open to all pVrsons hy the, T< achin',' 
and Illustrative Personality of* Sree 
Chaitanya. The method hy which tin* 
rterviee nl Gopinaili ran he attained was 
for the lirst lime fully revealed bv Sree 
Cliailanya and 1 1 is A ssooiato'. Sree 
(■hailanyaV ontological identity with 
Sree Krishna Him elf is made to rest 
on this shilling fact. 

The apostolic line from Brahma. 

'1 he apostolie line from Bralmia to 
whom the Vedic Revelation was 
' >ri*j in;» I J v given bv Sree Krishna is 

’ ' f » ■ 

mentioned in the Bhagabat Parana. 
That Revelation is summarised in four 
shlokas of Srimad Bliagabal, and is 
developed *as the Divine Narrative in 
which the Pastimes of Sree Krishna 
occupy the centra] position. 

. Sree Madhvacharyya who belongs 
to the apostolic line from Bralnna 


revived the vedic Teaching iii the*" 
medieval period- by founding the* 
comiAunity tint is naiikrd > after,hi*)T 

In Madhabeudrn Puri, one of 

successors of Sree MadhVaotmrvVa, wn 

» . • • • ’ 
detect the first example of # a worsliipper 

of Kiishna vfter tin* manner’ of the 

Gopees, Sree Chaitanya bestowed llis 

Mercy on Sree Jswar Puri hy adapting 

him as llis spiritual preceptor. 

► TlKloricdly speaking if is plausible 

to seek to explain away the originality 

of the Teaching of Sree Oail tnya by 

referring to the background of the 

apostolic line from Bralnna through 

Mndhvachaiyya. 

Ontological realisation does not 
deny llie historical fads hut interprets 
them in the in, amor that alone is true 
in lli ■ re,"! souse, Neither is there any 
rea-on why lay historians should not 
fully recognise the ontological inter, 
pivtation as such. The attempt to 
supply any interpretation of the onto, 
logical facts in opposition to the* 
Teaching of Sree Ohaitanya, hy lay 
historians is due to their ignorance o£ 
the real nature of the Teaching of tjie 
Supreme Lord. 
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As (he Supycmc Subject *of4)n(ologicai 
Study - 

In this world one thinks in t<*nns 
of olio’s changing convictions. One 
knows quite well f lint t In* conviction 
which lie proIVssep today will as miivi\ 
change on the morrow as the eontiction 
of yesterday. Yet one finds it necessary 
to put one’s working faith m the 
conviction of the moment. 

Much heat is also generated by the 
conflict of such convictions. One is 
seldom in a position to accept any real 
opposition to one’s eonvietions, still 
less to give them up on the mere 
asking. One fights and dies fur one’s 
convictions and is glorified as a 
martyr ! 

But there is always this vicious 
'peculiarity about these convictions that 
the convictions of no two persons are 
rf'ver really tbr same. Nay, one’s 
convictions are hound to he more or 
less fundamentally opposed to those of 
every other person. 

But no one is held 'to be worthy of 
■foeingV.illed a really good man who is 
"hot- a man of cdnvifctions and is not 
prepared to uphold hij convictions 
against all opponents. What a, deaf of 


fuss' has been made over this never- 
em.ing ‘war of principles’ of man 
against rnan i 

It is only necessary to glance 
through any paragraph of any modern 
newspaper, and newspapers are the eyes 
and cars, the hands and feet, the heart 
and the brain o |: every modern man, to 
In convinced of the enormous scope of 
conventional heroic.- that can he 
indulged on behalf of the particular set 
of principles which it is 1 lie policy of 
the paper to represent J 

1‘erfect freedom of speech and 
thought is both the generally recognised 
means as well as goal ot all socio- 
political progress. Tt is necessary for 
every one to have his own individual 
opinions under all circumstances if one 
is to he regarded as an ideal member 
of modern society and body -politic. 

It is, therefore, to be expected that 
there are as many conceptions of Sree 
Krishna as there arc writers on the 
subject of Indian (?) Religion. 

I have not had the good fortune to 
come across a modern critic of any 
standiftg who lias written about Sree 

I * 

JCrishna, whose views arc not found to 
I13 fundamentally different not onlj 
f|om those ‘of the other critics bat also 
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from the views of the writers of the? 

• i • 

source-books. If these critics had been 
careful in mentioning the views of 
their authorities and th'en * stating 
their differences from thjem their method 
would be unobjectionable. flutN the 
critics arp genera ny found t<* be 

unacquainted with the point of viefw of 
their source- books for the reason that 
they seldom propose to set forth the 
contents of those books, exortli/ a5 they 
are, either to themselves or to their 
"audience, lint this dpes not prevent 
their confidence in their activity to 
supplement, correct and disprove 1 the 
validity of the point of view of their 
sources. 1 appeal to all contemporary 
Indianists to ponder over this, as they 
cannot escape the responsibilty of 
corrupting and misleading the judgment 
of the world in regard to the teaching 
of the religious works of India. I 
content that almost every one of tlmir 
divergent conclusions are diametric dly 
opposed to the truth and to the host 
interests of humanity. 

Krishna is sought to be proved by 
the critical Indianists to be a national 
'hero of India whoso deeds have been 
set forth in a garbled fashion, that is 
supposed to have always been the 
favourite trick of the past custodians 
of the spiritual traditions of India, to 
such an extent that the Indian idqas 
on the subject have become palpajbly 
sel f-con tra die tory fat t each* step any it 


• has become practicable and unavoidable 
to disprove the conceptions of one sf*f 
of Indians by the testimony of riva 1 ! 
sots. The maxim of. divide, aftt rule 
has to be applied as a matter of course 
to Ul*e subject of tile religious traditions* 

* "this country with the result that 
instead of evolving order out 'of chaos* 
created by the manufacturing enter* 
prises of past- critics, modern Research 
has shaken men’s belief in the very 
Existence in this country of any worthy 
subject of serious investigations. I 
want emphatically to point out that 
these critics have a purpose of bringing 
out and adding to *tbo imaginary 
difficulties that are already in the way 
of the right understanding of the truth. 
This purpose is as objectionable in its 
application to ancient as to modem 
thought. 

T do not class among religious 
critics the confirmed scoffers of every- 
thing sacred. Neither am I disposed 
to listen to those panegyrists* of ancient 
Indian spiritual culture who readily 
accept, the garbled versions; of these 
designing critics for the pious perforyi 
ance of self-deception towards, an^ 
unworthy conception. The Indiaij 
spiritual tradition in my humble opinion 
is the profoundest of all subjects of 
human investigation, past and,*prese^ 
Tlra Truth does not ‘require the hypo-, 
critical and damaging praises of «His 
disloyal supporters nor the blasphemes. 
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of 11^ »vaIinou> rrilic*.- b»r li- M‘lf* 
manifest exislmicr. 

We nliniild slu‘i) -tin* I'-'Hinv bo 'ks 
•in f nrji-jit of th'*ir own \\nr«ls Wr 
sboubl lx lievfi trnbitivol v. but really, 

. in llu* h'>mu fhl<» oMIkw hooks that 

« * 

lia v( i oomimmdril t he continuous h 'Uin^r 
» of tin 1 lx*VI minds of this <\»unlrv. ,Wc 
HiouM firs! i*C all se«*k to obtain real 
access In the plane of thus* 1 ufrcsil mjuIs. 

•I ns in this spirit seek to examine 
the »rnun<ls for the point of view that 
Hoards Krishna as the Absolute* n.:r 
(wrcllrncp, nil 1 1n* be, is of i In* testimony 
of the source-books. But fis w i - belong, 
according to tlx- testimony of those 
books, consciously anti uiicosiously to 
tlic class (if scoffers of everything 
sacred, wo would do well to lake the 
system of exposition adopted by tbe 
Supreme Icaelier o Kelign Im 

estimation of the worshippers o 
Krishna. [ mean, of course, Src 
•Krishna ('haitanya Mahaprablm. 
shall ask my readers to try to study 
His point of view thoroughly below* 
lending t;heir ears 1 those who are 
opposed to llim. 

Sree Krishna Ohaitanya's teaching 
‘is described in terms of His own conduct 
in Sree Ohaitanya Charitamrita. The 
author of Sree Clmitanyu Oharitamrita 
gjjt his .information from the associates 
& Mahaprablm. Jlis. testimony is 
accepted as authoritative by’ all 
followers of Mahapi'abhu. 


Why are wo required by these books 
t>> put our faith in Hree Krishna 
Chaitatiya ? * This point is relevant for 
tlu* reason that Sree Krishna-Chaitanya 
is no (yVitempora v of Sree Krishna and 
so fV might lx; supposed to have 
ieli.ll for lfis information on the Sami' 
sources as. say, Bankim Oban Ira 
Ohafterjeo, the author of Krish/ia 
Olutrita. r m modern mind is also 
likely 1 to he more disposed to put its 
fail 1. in Bankim Chandra than in Sree 
Krishna-Olnitanyu for the. reason, 
among many others, that Biukim 
Ohandra does not make a god of Sree 
Krishna, while S've Krishna.! Ihaitauya 
does so. 

Tic* modern mind has rio patit'nee 

with ! hose w!)*> are disposed to pjvaoh 

the ti'anseeiid'Oital authority of any 
historic p**rs.m whether lit! is Sree 
Krishna, Jesus or Muhammad. The 
worship oi Sree Krishna is regarded 
as a matter of course as the worship of 
man. ft is this initial difficulty that 
prevents even a serious hearing being 
given to the Teaching of Sree Krishna 
Ohaitanya regarding Sree Krishna. 

But Sree Krishna-Chaitanya did not 
worship any man. He establishes the 
Divinity of Sree Krishna by refutin 
all possible objections and adducing 
the mo(?t conclusive grounds for His 
fajth. In the forefront of all Hia 
arguments He places the personality of 
SrAe Krishna* the description of which 
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should dispel our doubts Regarding the 
intrinsic worth of the unique conception. ’ 
This objective method does riot also 
assume our consent to tirw a priori 
propositions. 

But should a person believe jii\ His 

i Inscription of the l^ersonalit) of ilree 

Krishna if# it does not a^roe with the 

traditional accounts regarding lliiy ? 

An}’ human being may he described as 

God by being ascribed Divine 

Attwbute^. As Sree Krishna is an 

historical chaiacter v\liy slionld we 
• ,<* , 
believe in His Divinity *imply because 

Sree Krishm.-Chaitanya choosis to 

regard and describe Him as God ? W ill 

it not he a profanation to admit a 

human being D tlu-re 

qvii e round for helmring that Sr*v 

Krislina-Chaitanyt spoils the truth 

in asserting the .Divinity of Sree 

Krishna, although the //riiuti l»>‘ir ease 

is wholly again r :i ini > 

Sice Krislina.ChaitanyaV Concept r*n 
of the Divine Personality D so unique 
and so thoroughly convincing that, it 
deserves a heaving for its own .-ake. 
There is no really jirima jane case 
against Ilia position. God as l is 
Own Divine Form. His Form is ko 


that of a human being. ■ But llo is 
hot any historical person, neither i$u 
His Form human in the mundane 

• 

sense,. Just as He possesses 
Diviin. Form which is *like ' tllnt of 
man*, Me also po^esseg His Own 
NaiqV, Sree Krishna* which is like 
a word in (he Sanskrit language. But 
1 1 is *Form anfl 11 is Maine are neither 
human nor Sanskrit nor ‘accessible to 
human understanding, although* They 
have the power to manifest Their 
ife-cmit to the planc*of human under- 
standing in the likeness of human 
form and S'nkril word as otherwise 
no conditioned soul could have access 
to Him. Bv this argument the initial 
objection to listen to Sree Krishna 
Chnitanya’s exposition of the Divinity 
o f Sree Krishna is fully refuted. 

If the reader is in a position to 
agree to the claim of Sree Krishna. 
Ohnitnuya to he. an unobjectionable 
Mxi’oiemt of the Divinity of Sree 
Krishna on the ground of the unique 
excellence of His exposition, h? should 
be in a position, alter going through 
the following brief summary, to’coinpare 
Ilisconceptionof Divine Personality with 
tho , -e of the other teachers of religion. 
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His Transcendence can be learned 
frqjm the, saudhns. 

Tlie conception of the Person? lily 
of Srn* Krishna is (Infinite and concrete. 
It is not abstract 'ion or genera lisit lion 
from experiences of this world. Sree 
Krisliha is located heyond the roach 
of onr senses and understanding. But 
it is possible for a person to realise 
1 1 is transcendence' by listening to the 
description of Ills personality from 
one who has access to the same. 
Those who possess real knowledge of 
Srce Krishna arc called mdlnm or 
devotees* No one can know Srce 
Krishna except in and through His 
unalloyed service. It is for this reason 
that the unsubmissive intellect of man 
cannot understand the Nature of Sree 
Krishna. 

The sadlin alone can truly describe 
# the Personality of Sree Krishna. lie 
can describe lliin by means of mundane 
vocabulary as then 1 is inconceivable 
"but real and thoroughgoing similarity 
between this world and the Realm 
of Sree Krishna which is located beyond 
this world. 

^ There is also another peculiarity 

• in the 4 discourses of a sadhu. lie does 

* I i 

not describe Sree Krishna by means 
o? the mundane .language in the spme 


manner in which ono who is not a 
sadlo. ip ay attempt to describe Him by 
studying the original hook. Srce Krishna 
Himself manifests His Appearance in 
the Form of His Discourse on the 
lips of a sadlin. The words of a 
sadhu are the very Body of Sree 
Krishna in the Form of Sound. "His 
words are not mundane sound. They 
are the Divine' Sound Who has power 
to manifest His Transcendental Nature 
to the submissive hearing oE all 
conditioned souls. 

The unsubmissive intellectual plane 
is not the plane of real knowledge. 
Intellectual knowledge is onesided. It 
is the knowledge of objects that seem 
to have no option hut to submit 
passively to our inspection. Hut they 
actually offer (insurmountable resistance 
to our conceited attempt to know 
them as they realy are. Our initial 
intellectual impulse is itself the result 
of causes over which wo possess no 
effective control. The position of the 
consistent intellectualist is one of utter 
isolation from the truth of the objects 
of . his . so-called knowledge, both 
subjectively apd objectively. He is 
doomed to equal ignorahee of his cwn 
nature as of the objects of his seeming 
knowledge., THo knowledge of Sree 
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Krishna is nrft * like this deceptive 

i n t ell ee I ua 1 k no w 1 ei 1 go. 

- •• 

The knowledge regarding > Sree 
Krishna is imparted to t he soulVhy 
.Sree Krishna Himself. When we* h\r 
the .Name of Sr.'e IvrMuia from l IV 
lips of the siidhii, Divinity IliTnseK 
as if^vere, comes to our door, ll i* 
in our power It) refuse to offer Him 
or submissive hearing when Me dues 
actually appear to us. If we take 
up* such defiant attitude^ IIi< N r anie 
appears to our unsubmissive bearin'? 
a< a Sanskrit word and t lie description 
of His personality as the account of 
a person who is in most respects below 
the average moral man. This strange 
effect is produced by the operation 
of Krishna's own deluding energy. 

Krishna is the I'o-sessor of power. 
His power possesse* three distinct 
aspects. In her plenary aspect the 
power of Krishna is i-hit or pure 
•oguitive energy. In her deluding 
ispect, she fs a-rliil or productive of 
gnoranco. In her aspect which is 
he hounding line between <7/ if and 
<-c'‘il aspects the power of Krishna 
Manifests herself as the infinity of 
ufinitesimal individual souls. 

Our souls aro the dissociated* chit' 
articles manifested by the* marginal as- 
cot <>f the power of Krishna.* Our souls 
re ’isolated in their orginal .position on 
le borderline betwiiui the ^spiritual 
id material worlds v Vnd -hive poten- 


tial affinity for functioning in either. 
We are infinitesimal in magnitude, but 
our essence is spiritual. .Our abaoiflfinT 
affinity for the material world is due 

to out# *tinv magnitifdo. If ••we arc 

§ • 

unwilling to place ourselves under the 
unconditional guidance of the plenary 
chit, power of Krishna, wv fall into 
the ehifehes of His aeliit power. % B'd 
if we choose to he guided by Krishna’s 
plenary chit potoney wo are not 
susceptible to the temptations of His 
aeliit potency. As soon as wusuccoinb to 
the temptations of this material energy 
we arc endowed with a double material 
ego which prevents our vision of 
Krishna and makes us forget all about 
Him. 

A unbridgeable gulf separates the 
plane of this material world from the 
spiritual realm. This material world 
has its infinity of mundane spheres, 
high and low. The spiritual realm has 
aDo its countless spheres whorti there 
are no mundane limitations. A person 
belongs to the plane to which lie 
posesscs a natural antlinity by reason 
of his individual disposition. 

Corresponding to the infinite number 
and variety of the spiritual spheres 
over which they rule, there are unniun- 
berable Forms of Krishna distinct ^roru 
one another and countless modes and 
gradations of His service. 

Tlfrj highest* spiritual •sphere js 
^instituted of Wmdoyana, Goloka ar\d 



34 


THE HARMONIST 


Cvefadwipa. They are same yet 
distinct. 

i ’I* i Name Kfishnn is identical .vith 
the Personality of Krishna and 0 with 
1 1 is Fnrnni '* Attributes, Activities, 
Entourage and Realm. One to whom 
the Name of Krishna manifests Himself 
finds himself lifted to the plane of 
Vrindavana-(h)lol<a-Sveta«l\vipa, has a 
clear vision of everything and experi- 
ences the perfection of love for Kri*hn, M . 

Such a person prefers in a perfectly 
harmonising manner the service of 
Krishna to that of any of His other 
Divine Korins., Krishna has His Own 
distinct Form. The peculiarity which 
makes the Form ol Krishna infinitely 
superior to all t ho oilier Divine Forms 
is this that Krishna as Krishna is the 
Emporium of all the rasax. 

The Form Krishna alone is served 
by the exquisite seiving love of all the 
relationships that obtain between man 
and man*. Krishna is served by the 
‘moods of tranquil self-dedication, of 
servant,, friend, parents and consorts. 
.Krishna i. e. the Name, Form, A i tri- 
bute, Activity, Entourage and Realm 
of Krishna, can alone be served on the 
footing of absolute intimacy. This is 
the distinctive anu most exquisite 
excellence of the conception of the 
Personality of /Krishna as Divinity. 
Jfo other conception of the Divine 
Personality i possesses fhis most char- 
ming characteristic! t. ( 


Krishna* is the fullest all -accommo- 
dating conception f of Divine Persona* 
lity. The .otner Divine Personalities 
are either His identical forms, or plen- 
ary •tortious or avataraa i. e. forms 
that/ art 4 eternally immanent and 
occasionally visibly manitWt in this 
phenomenal world- All these latter 
forms are part and paicel of the Source- 
Form Krishna and realisable in their 
proper perspective only as integral 
parts or wholes of Krishna. 

We must not, however, suppose that 
we can Z'ave any coneeption of the 
Divine Personality by reading the 
descriptions of the same. Any concep- 
tion of the Personality of Krishna 
formed by such study is a product of 
llis deluding energy and is bounrt to be 
entirely fictions ami unwholesome. 

The conception of Krishna as Con- 
sort is the highest from the stand-point 
of the requirements of the principle of 
ram. Hence the Dalliances of Krishna 
with the milkmaids of Vrinriavuna also 
constitute the highest platform of 
Divine service. Sree Radhika, the 
premier milkmaid, is the Primus among 
her peers. The other milkmaids serve 
Krislina as expanded selves of Si'ee 
Radhik.u 

Apparent Historical and othev difficulties 

There aVe historical difficulties in 
‘’the way of accepting the alone account 
fbf the P Tsonalitjf of Krishna. We 
'shall glance, at soty of them. 
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Krishna is sf-ecingly an historical, 
person, and ns, such He has* been bought 
tel be placed in the (category of deified 
natioal heroes. This view is a]^)arontly 
supported by tile testimony of wl^iat are 
supposed on insufficient evidence V) be 
t(^e oiler religions tanks which do\ not 
mention {lie Name Krishna at, all 
anjong the gods. * 

Titere is* also another difficulty. 

■/ 

Several touchers of religion bejr the 
name Krishna in the Shastras, and the 
*uame Vi sndeva'*is mentioned earlier 
than Krishna and is suf>se<|Uently used 
as a designation of Krishna. 

There is difficulty about Sreo 
Radliika who is not mentioned in the 
supposed older works. 

These objections are not directed 
againSt llm ontological merit of the 
Krishna eonciption. hut again! the 
claim tint Krishna is the historical 
Vcdi; Supreme Divinity. The view of 
the Divinity of Krishna 1ms been 
defended by epistemological arguments 
that have 'already been set forth. 1 
the Veda cannot he understood by the 
empiric method of study, it. is riot onto- 
logical ly valid to rely upon the ety- 
mological meaning of the Vedie texts 
for disproving the claims of the 
ontologists. • 

The stibject itself *s not historical 
hut ontological, and so tile ontological 
•position is the really relevant one fo 
take np. 


Bnt even purely historical argu- 
ments are also cropping up as the fo**. 
gotten ancient cultural history of Tridhj 
is being rediscovered^ by the jiftfeswwtr 
labours of the excavators of ancient 
sites* and by critical .stjidy of the 
Pu Punas. The Pudinas* have been 
found to contain a far Inore. ancient . 
tradition than that contained in the 
existing Vedic Samhitas. 

The date of compilation of Sreemad 
Blngabat Purana had been a subject 
of controversy. It is* now assigned to 
the drd or 4th century A. 0. Phe fact 
that it is not referred to by Ramanuja 
does not. necessarily make it loss 
ancient than say the Vishnu Purana 
whose authority is admitted by 
Ramanuja for ontological reasons. The 
historical portions of Sreemad Phagahat 
are more ancient than tho corresponding 
portions of the Vishnu Purana, and 
Sre< mail Bhagabat is tin* only Purana 
which does not appear to be mere 
compilation. May we not ijifer from 
the fact that. Sreemad BhagabaJ; 
contains the oldest historical traditions 

I 

that it is the oblest, of the Puranas t 

The omission of the Name Krishna 
from the Rik Vedic panlheou would 
this prove only the sectarian character* 
of the Uik Samhjta. This is home out 
by an examination of the religion ctf 
the Rik Samhita. > Itjs mostly 'Karina^ 
lcaniia, or pure materialism. The 
religion of Sreemad .Bhajwibat is pure^ 
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theism. So it is not n matter of surprise 
. that flit? f wnpiler of the Hi!; Sam'iita 
could not find a place in it for the 
.yorship of Krishna, which is altogether 
inco/upStilile* v. it h the frank materialism 
and fuink polytheism which llie 
two pr-miiYif ill, contents of l.he icbgi >n 
of the Rik. t 

The appearance of the name of* Sree 
Itadhika in post-Bhagubat literature is 
also f.ot conclusively .‘established by 
reason of our present, defective know- 
ledge ol the pre-Vedic literature. As a 

t 

matter of fact •Sreema I Bhagabil 
mentions a premier milkmaid and .1 
hint of her name Sree Ibulhika. Hut 
even if the 'historical evidenee in 


< 1 

support of tho antiquity of the' 'name 
Sreo’Radliika happens t.a bo missing in 
the present defective state of our know- 
ledge () f tli*. earlist literature, tliere is 
not. t^’ie least doubt that the Bhagabat 
eiuytcplicm of Krishna would he 
'*!i/ dogically incomplete if the premier 
milkmaid is not, allowed to'’ possess her 
own name and her chief share in the 
Dal'iane's of Krishna {.n Vrindavana. 

The historical school has fallen into 
( 

some of the ahv >e mentioned errori* by 
aff'-ctiiig *o hel'eV" J» an imaginary 
ehavaje between the Teaching of Sree 
Kris'eia (IhaitanVa and the ontological 
position of the. Vriudavuna Hoswamis 
especially that of Sree deeva. 


Ill 


Till: CONCn’TION. 

'I'he Personality of Sree. Krishna as 
described by Sree Sana tan (hwwumi 
i8 set forth in tho following brief re- 
sume wliieh may he followed in the 
light of observations offered in the pre- 
vious sections of this discourse. 

» Sree Krisht: t has an infinit y of 
forms. They are divisible into three 
principal categories viz., (1) Svayam- 
Kupa (Form-in-Himself), (2) Tade- 
katma-Itupa ( Form that is identical 
with **H imself ), f3)‘ Avcsha-Rupa 

(Form by super ifnpo*sition of His power 
ifl jeeva). 


Of these Svayam Rupa is the Form 
of the Cow-herd in Braja. 

The Tndekatimi-Rupa is divisible 
into (a) Svamsa (Portion) and (b) Bilasa 
(for activity). The principal divisions 
of tho Svamsa forms are (1) the Puru- 
snvataras and (2} the Leelavataras. 
Tin* liilasa forms are divisible into (1) 
Prabhava and and (2) Baibhava. 

The A vesha.Rupn is divisible into (a) 
primary; and (h) secondary or bibhuti. 

The Pumsfivataras are— -Karanab. 
dbisayi, GarUhodasayi and Kshirodasnyi 
* The Leelavataras are — Matsya, 
furma, Vtya'bd, etc\ 
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Hid Prabhaba Bilaga forms arc— Krishna is Possessor of infinifco 


•Vasudeva, . £>amkarsann, Pra&ytuima 
and Aniruddha. , 

Tbo Baibha.va Bilasa forms are — 
(a) Vagudevai etc. (in all 4) (bVKesnba 
<itc., (in all 12; (c) Purneotfcar^ etc. 
(in all 8 ) ; altngdtlyr 24. j 

Primary Avesa forms are-r-Sanaka 
eh;, Narada. Prithn, Parasurama, jeeva 
as Brahma, fSeshn, Anaida, etc. 

Bibliut is— everything in this, mnn- 
dance world showing the possession of 
• any outstandinioexcellenee (10/41.42). 

Besides llie PuiWivataras and 
Leelavalaras there are four other cate- 
gories of Avtnras viz., (1 ■ (lunavafaras 
Man van tarn vatarns, (;>) Yugava- 
taras and (4) Saktyavesavalaras. Of 
these (4) has already been men- 
tioned. 

Gunavataras are— Brahma, Vi-nn 
and Rudra. 

Manvanlaravataras — One day of 
Brahma consists of 14 Manvantaras. 
There is one Avatara to each Manva Ti- 
ter as. These fourteen arc — Jajns, 
Bibbu, Satyasena, etc. 

Yugavataras are four in number 
being respectively of white, red, dark, 
and yellow line. 

The Avataras are Forms of Krishna 
who descend to the mnndanee* plane for 
displaying an infinite, variety, of acti- 
vities for the redemption >of conditioned 
souls and foy the government and main- 
tenance of the wo/ld. j 


power. The power of Krishna is of^i 
threefold nature viz. (I) His Siva- 
rnjyi-Sakti or An^aranga-Sakli^iii4M^ ,, 
inhering in bis Own 'Proper* Inner 
for mi ( 2) llis Bahjyanga-Sakti or 

* ^ ^ • i 

M«ya Sakti i Power* inhering in His 
» 

outer form or ITis limiting or,eclipsing i 
potency) and 3) llis Tatastha-Sakti 
(marginal power manifesting herself on 
the borderline between llis iiiner and 
outer potencies). 

This mundane wbrld is the product 
of Krishna’s Bthiranga-Kakti. But 
rbe oidjpsiug potency is not the creator 

of the world. The function of creation 

» 

of both spiritual and mundane worlds 
belongs to Karanarnabasayi or the first 
Purusnvatara. Tn other words the act 
of mundane creation is the first mani- 
festation or desreiil of Krishna to this 
mundane plane. 

The individual soul or jeeva is an 
inlinitesimal manifestation or product of, 
the marginal power of Karanaruavasayi 
The sojourn of the jeeva to this man- 
dane world is also caused by tbo Will 
of Karanaruavasayi. 

This mundane world and its concerhs 
are only a secondary, unwholesome,' 
petty, backwater-pool of brakish water’, 
a perverted reflection of theb mindless 
ocean of ecstatic bliss of tbo Leela of 
Krishna. The eclipsing potlncy jN 
Krishna creates by the Will of Krishna 

t 

tliose extremely unwhpleeome condi- 
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tiona that hifiil the soul to this cramped 
• mortal existone, 

(Inman nature is of the pervert e l 
-*£.-v«vhieli imposes itself upon the*- soul 
when tfie latter repudiates his* own 
pure nature. , , * ‘ 

All speculations about tho Per- 
sonality of ‘Krishna by the per vert e* I 
reason of conditioned soul for practising 
malice against himself and Krishna 
tend to the glorification of the mundane 
state in. some form or other. 

These speculations emanat ing .under 
the inpulse of the" lower self m-c the 
misinterpretations of the spiritual 
scriptures that are relished by the 
Godless people of this world and are 
hypocritically proclaimed to bo condu- 
cive to their welfare in the shape of the 
gratification of their lower nature, by 
which their ignorance and misery are 
brought about, and perpetuated. 

The descending Forms or Avataras 
of Krishna afford never-ending occasi. 
ons to th(j conditioned soul for being 
.truly informed regarding his forgotten 
spiritual nature. It is rarely, indeed, 
that the conditioned soul is willing to 
listen to the tidings of real welfare 
which is utterly repugnant to his lower 
nature and incompatible with his 
cherished worldly a tu bit ions. He is 
only too ready to lend hitf ears to those 
Tho promise him the transitory joys 
rtrf this deluded existence that are 
productive of, all his miseries. 


In this present Ago or Kali ‘yTiga* 
Sree 'Krishna, comes dowp in the Form 
of Ilis Name for i ^Fording the chance 
of redemption to all conditioned souls. 
It is /’thus possible for conditioned 
sou 1 ar i«<j -the present Age to practise 
beaming and cha/itfag tho Name of 
Krjslnm. * 

< The Name of Krishna is identical 
with Krishna. The Name of Krishna 
can ljoitlier ho hoard nor chanted by 
the car and tongue of flesh, only 4, em- 
ancipated souls can *chant the Name 
of Krishna. Tl/e Name Krishna makes 
His Appearance or manifests Jlis Ides - 
cent on tin* soul’s lips of llis pure devo- 
tee, although the unbelieving people of 
this world refuse to recognise the trans- 
cendental nature of the pure devotee 
and of the JIoly Nsino for the 'reason 
that both of them seem to lie mundane to 
their eclipsed vision. The word descent, 
or milliard means literailv that God com 
es 'lotra to this tnundaml plane without 
belonging to this lower plane oven when 
Ho does so. This is the reason why it 
is possible for tho godless people of this 
world also to have the actual sight of 
God on their own plane in the apparent, 
form of a product of phenomenal Nature 
The pure devotee appears to the 
deluded • vision of the people of this 
world Jto he a 'mortal marr and the 
Manifest Fortn of God as a thing of this 

^orld. This is inevitable so. long as one 
■ I * t ° 

Uf not realty willing to give up one's 
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rebellious activities against one’s hjgber 
or .true nature. 

The willing conditioned ;twul is enabl- 
ed to hear and # chant the* NJVnc of 
Krishna by his liberated, spiritual ear 
and tongue. This yberation is brought 
abtjut by Jthe initiative of the Name 
without any other effort on the part* of 
the* conditioned soul except that of 


absolute active subrnisson which leaves 
the full initiative to the Name. It if* 
only then that it is possible to under- • 
stand why we can never hear ftr 'fStianF 
aright the Name till we are prepared 
to those who can trfll^ inform us about 
the nature of such function and to act 
upon their adwiee by reason of 'perfect 
conviction. 


Jaiva Dharma 

(Continued from Vol XXX J I No 5— Page 104) 


6q. Uihiii— 4< (in tears) shall I he eligible 
fur receiving the gift of love ? w 

70, Babaji— “(embracing Lahiri Muhasaya) 
Listen. In a very short time you have 
developed sadlnn bhakti into bhava bhakti. 
Within a few more days Krishna will assuredly 
have Mercy on you.” 


71- On hearing these words Lahiri Maha- 
saya gave vent to his feelings a? he rolled on 
the ground in the ecstasy of joy, “Oh, there is 
nothing else except the Guru ! Alas ! Whatwas I 
doing all these days I Sree Gurudeva by exten- 
ding his houndles mercy to me, has effected my 
deliverance from the foul sink of world-liness. ,, 




Jaiva Dharma / 

CflAITEli v 

Regulated, devotion is I he eternal function ~il is n»t a product 
„ 'of mundane circumstances. 


1. Lahiri Mahasaya has a largo family at 
his Shantipur residence. The eldest of In ^ two 
adult sons, 'noth of whom have attained recog- 
nised status in tlie local society hv their 
ducat ion a I per- eminence,,, is Chamlranaili, aged 
thirty-live He looks after the family proj/jrt) 
and household affairs and is also an ixperi 
physician. He is nut assiduous in the pursuit 
of religion, hut enjn^san immense prestige in 
Brahmin society, The sympathetic manner in 
Which he treats his menials,— strvams an I gate- 
keepers, etc. — and the dexterity with which lie 
manages his properly one in keeping with Si is 
respected social position* The name of Lahiii 
Mahasaya's son is Bevid.is. He has studied the 
Nyaya philosophy and the Hindu canonical 
scriptures (Smriti) from his infancy, lit* teaches 
ten to fifteen students at his own academy 
(c'natuspalhi) which he has opened opposite the 
family residence. He bears the honorific acade- 
mic^ itle of Vhtyaralna. 

2. Sliantipur is agog with the rumour that 
Ka lidos Lahirf has turned a Vaishnava super- 
ascetic, has renounced ;iie world and formally 
assumed the garb of renunciation. This is the 
gossip everywhere, at the bathing ghat, at the 
market-place, in the streets, it is not, however, 
always complimentary to Lahiri Mahasaya. 
Some are saying openly, ‘‘Old people are prone 
to j(fch infafrfhtion, the old man has been a 
g^ocf gentleman so many Veark to run mad when 
he should be but on the funeral pyre !” Others 

• have been expressing their grief and 

t I 4 . 9 


indignation in different ways, “It is a funny 
disease, indeed ! He lias a happy home, is a 
Brah mana by caste, is obeyed by wife and 
children. I low may such a person accept I We 
rage of a men licant ? Has he any sorrows ?\ 
Some say, ‘‘Such is thj* sad end of all who run 
to this place and that for advertising their 
love for religion.'* A few cultured friends also 
speak out their mind, “Halidas Lahiri Mahasya 
L undoubtedly possessed of a pure disposition. 
He has an abundance of the good things of 
this world, and yet, in hD old age, he lias been 
blessed with attachment to the Name of Hari.” 
Such are t!u talks everywhere. One of Vhose 
who arc given to hearing gossips brings the 
news to Devi Yidyaratna. 

3. Devi Vid varatna becomes very thoughtful. 
Heat once goes up to his elder hrothci and 
breaks the news in these words, 1 Dear brother, 
father is in very great trouble. lie stays at 
Nadia-Godrum where he keeps gootV health. 
It appears he has been mixing there with low 
people, (Me can’t shut his ears against this 
scandal which is the gossip of the whole 
village.’* 

A, Chandrariatli said, ‘’Brother, I have also 
received a scent of this. Our family honour 
stands very kigli and we are proud of our 
descent. But to tell you the tiuth 1 an* unable 
to hold up iny head^at an3 T place dn account of^ 
this t gossip about father. We have always 
slighted the family* of Advaita Piabhu, but 
what |s this that If as now occurred in our own 
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family ? Let us *»o inside the house and Jtalk it * 
over with mother. We must do something to 
stop it, if possible.” * m 

5 . Chandranath juiJ Devidas j*re Wated in 
tiie verandah on thj hist lioor of the\ house 
taking tlieir meal which is being x*r\«ixi^y a 
Brahman widow. The, unstress of the l|uuse 
served there is f directing the cook in her work. 
Chandranath is speaking to hi? mother, ‘’Have 
you received any news of lather 

(». ‘‘Why. i‘» anything wrong asked 
mother, “Is lie not keeping good liLMlih ? He 
has bleu long at Nabauwip. lie is mad after 
iiari-narna. Why don't you bring him here 

7 * Devidas — “.Mother, is doing quite 

well. II the gossip is true, there is no good in 
biinging him here. We shall he put to trouble 
it we do so. We sliast be out-cabled.” 

3 . Mother — “What can it be ? Only the 
other day I had a long ta.k with the daughter- 
111 law oi the head (.ossain, while bathing in 
the Ganges. She said, your husband i& most 
fortunate 1 he has gained the high regard of Hie 
Vuishnavas”. 

D. Devidas — “Regard, pooh ? lie has mined 
us l What a (oily ! He was to stay here at 
home in lus olil age receiving our respectful 
services, but has now preferred to subsist upon 
the leavings of the meals of homeless ragged 
mendicants and doing everything to lix an 
indelible stigma to* our high lineage! Alas! 
It is really the Kaii Age ! To think that father 
should lose his head with all his ripe 
experience 1" 

10. Mother — “You shold try to get him 
iicrff. You may keep him concealed for a time 
till you persuade him to change his mind”. 

11. Cha^dra’nath — “Yoti^arc quite right. 
There is no other course. Devi tpay proceed to 
fChxlfum with four or five persons and bring, 
‘back father -without letting anybody 
know.” 


12. I)evi-“You know very well father dogg 

not take me seriously holding me to be an 
atheist. I am thinking what I shall do if he 
does not wish to talk with ijie”. *C r ’ 

13. •Shambhunath, maternal cousin of Devi- 
das, is* a favourite of th^ master of the family. 
SluuqJjhiiiwsth was with hiiA for % long time for 
looking to his comforts. So it tis settled that 

a 9 

Devices and Shambhunath are to go to God- 
rum. A servant is forthwith sent in advance 
to arrange for tlieii stay at Godrum at the house 
of some Brahman. 

14. On the following day Shambhunath and 
Devidas after meal set out »for Godrum. Getting 
down Aroni their conveyances (palkis) at the 
house lixed for their stay, they send away the 
pulki-beaters, having now a Brahman cook and 
two servants to look alter their, lodging. 

15. After dusk Devidas and Shambhunath 
quietly walk up to the holy grove of Pradyumna. 
They find the old gentleman seated on a mat of 
woven leaves on the masonry terrace dedicated 
to Sree Shurabhi. He is telling the Name of 
Hari on his beads with closed eyes. Twelve 
tiluka marks are shining beautifully over all 
parts of his body. Shambhunath and Devidas 
noiselessly mount the terrace and make 
prostrated obeisance at the feet of Lahiri 
Mahasaya. Becoming aware of the shdden and 
unexpected intrusion of the new-comers Lahiri 1 
Mahasaya opens his eyes. ‘‘Who are these ?”— 
he says in evident surprise Shanibhu, what 
“brings you here ? Is everything quite well 1 
with you. Devi ?” 

1 6. Both reply respectfully, “By your bless- 
ing we are all doing quite well.” 

17. Lahiri Mahasaya — 11 Will you have your 
meal here ?” Botl^ say, “We have engaged* 
lodgings and have arranged about it, so you 
need not have any anxiety afiout us.” 

1 3 . Just at thip moment the concerted chant 
of thd 1 flame of Hdri is heard frdn 3 the direction 
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ct the pandal of Madhabi and Malati creepers of 
Sree Prcnulas Babaji. Sree Vaislinavadas 
B*>ba1i comes out of his but and asks I.ahiri 
Mahasaf/a, "Whut h this chant of Hari that 1 
hear at the pandal of Srce Paramahansa Babaji?” 
Laliiri Mahas»,yu and Vaislmavailas move for- 
ward to find out the fause. They see a £reat 
number of Vatsbnavas, who have just arrived, 


circumambulating Babaji Main say a after per- 
forming the chant of the Name. Laliiri Malta* 
saya and Vaisb tavada’s Babaji now join the 
party. Mtei making their prostrations to 
Paramr.iausa Babaji, all of them take their seat 
on O'e 'icrhace. Devillas and S'tambhunath 
also^it in a corner,. after the fashion ')f the 
crane in r the midst of swans. (continued) 


Frederick the Great 

Jii/ Siiil ( vii imiia Das IWa.hmarha.ri . 


Tlio “Illustrierter Beobaehtoi , the 
illustrated Weekly of the (lerinan Go. 
vornment., published very recently a 
special number devoted to Frederick 
file Great. From one of the articles 1 
beg to quote some lines. 

“Shortly before his death Frederick 
the Great spoke the deeply stirring 
'words T feel that my earthly life will 
soon be. finished. But being convinced 
jthat nothing that once exists in the na- 
ture- can lx* destroyed, I know as cer- 
tain that the nobler part of myself will 
not, on account of the earthly death, 
cease to exist. It may be, of course, 
fthat - I shall not be king again in tin 
‘future life, but. that would be all the 
better for me: I shall yet lead an 
active life and besides '-life invoking 
^lessf ingratitude.’* ♦ * * 


“These words of I be great king 
express the genuine (lerinan charac- 
ter,’' snys the Reviewer, “arid lead 
immediately to tbe wisdom of our 
ancestors. As our forefathers did, so 
did Frederick know that the higher 
ego continues to exist in eternity, 
that it changes name and form, hut 
it is included in the circle of hap- 
penings, in the incessant succession 
of things from genesis through existence 
towards destruction, and thereby to* 
wards new existence. As all Nor dish 
men so also Frederick did not know 
fear of death, lie could, therefore, 
face \ho world and the fate in cheer- 
ful disinterestedness, unflinching eor; 

*§dence in his mission— resolute and 
. * « 

creative— as it is # * bestowed only upon 
* men t who tine . Conduced of the eter. 



FREDERICK THE GREAT 


43 


-mty of their own self in death and ■ 
life.” 

Our Indian reader {pay be asto- 
nished to find ' this quota*tio\ about 
Frederick the threat in the “l\armo- 
nist’\ ' V 

» But that ar 
interest for all sincere well-' wishers 
of » the eternal souls enshrined now 
for the time' being in German bodies 
a n elf minds. Thai article in the official 
paper of the German Government indi- 
t-ates that a great change of heart is 
taking place in Germany. The intelli- 
gent. Germans are now trying to go 
back to their creed and beliefs which 
have been in vogue amongst them 
before the invasion of Semitic ideas 
incorporated in certain interpretations 
of th?! teachings of Christ ; the old 
Semitic conception of the soui and the 
world is being increasingly replaced 
by the original Aryan conceptions ; 
and the present Government is actively 
encouraging this process. The return 
to the old Aryan conceptions prepares 
at the same time a better fundament 
for the understanding of the message 
Ahat spiritual India has to exchange 
with Germany. 

Alfred Jeremias and his circle 
were quite light in defining the mode 
of Semitic thinking a.v line-process and 
of the Aryans as* circle-bound. 
Semites balieve in a single creation, 
' one existence in ,?Jie mundame sphere, 

' 4 


tide ‘possesses a deep 


the eternal existence of the squl in the 
heavenly or hellish region. The Aryans 
bold the cyclic view, of infinite repett-» 
ed creation and destruction, ,ts«f&ami- 
gration of the soul in the created world 
since 'time immemorial, ^potential final 
return to the proper Lome* or the King, 
dorn otj God* Due to the influence of « 
the Christian religion resp. its inter- 
pretation in prevailingly Semitic lines, 
the line-process-mode of thinking was 
suppressing the original mode nearly 
perfectly. Genuine thinkers and poets 
always thought in the Aryan style, but 
they had to fight hard against the sur- 
rounding world and sometimes even to 
suffer much persecution by those who 
claimed the exclusive monopoly of the 
truth. But those great thinkers con- 
sidered it a great tiling to keep up at 
least the hope of a cyclic return. 

1 1. is a very strange fact that tho 
immortality in the form of a repeated 
return into this world of changes and • 
sufferings is a goal which *the West 
does not even dare to hope, to be 
assured of such eternity sqperexcels 
the greatest expectations of most peo ■ 
pie. Rebirth in this world the Bast 
considers as the symbol of the greatest ‘ 
bondage to matter, from which it wants^ 
to escape by all. means. The European 
positive attitude towards life and world 
has its root partly ip the belief that t<N 
be active, to express one’s own indivi- 
duality by activities wljile sacrificing 
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all plensvros and comfoits for flu* 

< course ' realised as essential, to fulfill 
with all enthusiasm the respective 
duties' c .f life in . accordance with the 

o 

the voice of Divinity hoard in one’s 

■conscience, .uil-ans A> play an act, A e 

part in the process of self-realisation 

of God Vvho expresses IT? nisei f in the 

cosmical evolutions and attains to a 

conception of higher consciousness of 

Himself in religion i.e. in the religions 

consciousness and realisation of Himself* 

1 

in man than before the manifestation 
of His own Self in a»>y form took place 
— and partly in the idea that matter 
dates from God in the same degree as 
spirit docs, God using no material cause* 
for the creation, but creating from out 
His Own Nature ; all manifestations of 
God are in themselves positively appre- 
ciated and tlie apparent defects and 
the shadow ns well as the devil as 
principle of darkness constitute only 
the background which is required in 
order to foster the contrasted life in 
the Divinity. Schopenhauer is after 
all an isolated figure in Germany’s 
philosophical world who tried to inter- 
pret^ Buddhism and Upanishads in the 
tho positive metaphysical way. 

^ If man could be assured of the 
jertainty of a continual existence and 
the duality of some eternal entity 
okhin him, he qould in confo *’ 
vitb the law of indestructibility 
natter and conservation' of energy sh^fe 
■ 1 


to a greater extent in the process of 
the self-realisation of Divinity and be 
aide to act jyitli Mill greater respon- 
sibility /lor his synergistic teleological 
actions/ 

F/^derick tho Great was convinced 
of tho eternity ol his individual exis- 
tence and the responsibility implied in 
this fact. Tt is, of course, not the 
monopoly of tho Nordisli people, io he 
fnarlos's as far as death is concern? 1 — 
the Japanese are said to snporexcel 
all races in this^coneerri — hut it should 
he and is also to some extent a qua- 
lity of all those who ivally behove in 
the existence of some entity which is 
not mortal as body and mind. 

It is interesting to find that the 
Government pope* take's tho view of 

<4 

Frederick the Great. But. at the same 
time we shall have r<» k< op in mind 
that neither Frederick the Great nor 
his forefather* as far as history 
reports tell us much about the proper 
nature of that very soul, its relations 
with God and tho worJd and its real 
home as to v hethi e it is really this world 
of coming and going. Again, there is 
some difference between the belief in 
in the existence of such an entity and 
actual realisation. Faith is after all 
only the intuitive feeling pr certainty 
which accompanies certain forms and 
* • • of thoughts, it is only at' 

/idcnae.of secondary order. On 
tn. ■ / han'd all mythical speculations 
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oven if they are fostered by f our 
instincts need not to be congruent 

• n 

with the real inner *lifo d the Divi- 
nity in itself. The belief in' thV exis- 
tence is the first step .to firrlher 
ontological investigation. It is an Vis. 
pinions sf eo. But the notion “stop” 
implies that it is not the final goal. 
If *>ve believe that (hero is something 
eternal which, though moving does 
not to! an go its co-ordinates due to the 
perishability of its surroundings, (lion 
\\o implicitly admit a 1 , so the difforon. 
tint ion of both planes and their differ- 
ent values. The spiritual or eternal 
plane is also instinctively and intuitive. 
!y loeognised as the higher one. The 
question is now; if the duties that seem 
to he imposed upon us as so many 
categorical imperatives for our present 
state, are really our genuine obliga- 
tions. They might, also be horn out 
of ignorance about our proper function. 
Why should wo suppose that it is the 
inherent nature of the “soul’’ to meddle 

f 

with the things of this perishable world, 
even in the shapes of supposed God- 
ordained injunctions ? Why father to 
Godhead the necessity of expressing 
aijd realising Himself through the 


medium of our actions ? Thi/j might 
ho more product <>f our fantasy’ 
nourishei by tlie instincts, too much • 
appealing to us as justifying .y.+l' re- 
speelive deeds and inclinations. Mon 
foil owing that line df thoifglnfc supposed 
war to he n function ordered by God, 
a flip cl ion in* which God is fighting 
through us. But while .thinking in 
that way, don’t we define the ^divine 
process and our own duty according 
tit the moving plane of changeability 
i.e. in»conformii v v, ;l!i our mental and 

i 

physical disposition ? 

Unless we realise the function of 
the sou! by actually living on its genu, 
ine plane, we shall always be moving 
in a circle and explaining the process 
of the transcendental plane by pro. 
jecting the idealised characteristics of 
the shifting plane to the permanent 
one. I, therefore, think that my Gor- 
man friend should continue in the 
rational method : Once the existence 
of the eternal entity of the soul admitt- 
ed, wo shall have to investigate into 
its proper nature and function and to 
gel information from the plane af the 
Absolute itself ; otherwise we are en. 
tangled in contradict ions. 



Anna kut Utsab at $ree Gaudiya ‘Math, Calcutta 


V 


lift annual Annaki I'tsab. was 
ri-lcbrated •nf Srefc Gandiva Math, 
lfoghazar, on Saturday • tin* 14th 
NovemRer with unprecedented* p</mp. 
Tin' inhabitants of (Calcutta have been 
accustomed to make. a visit to tin 1 
Math, n Darslian of the Deities and the 
Annakut as well as the participation in 
1 lift service of Mahaprasudam, a regular 
annual function of their religious life. 
But this time, all the highest ex- 
pectations have been far excelled by 
the sight of the grandiose ceremonies 
going on in the Math from noon till to 
the late hours of the nigh*. Innumer- 
able crowds were rushing from all sides 
of the town to the Math. The function 
was opened at II a. . 11 . Marvellous 


decoration/ and- illumination made the 
palatial building of the Math an object 
of General attraction. 109fi varieties of 
Mnhaprnsadam giouped around the 
Inure mountain of Anna l’rasal in flic 
Natvamandir of the Math charmed all 
visitors. Though the masses \Verc 
uncountable, still the management of 
the traffic insith' and outside and the 
Math functioned without the slightest 
disturbance. All circles of the popu- 
lation came to honour Malmprasadam 
which was distributed to one and all 
with indefatigable zeal by the devotees 
of the Math, All left, the Math t with a 
grateful heart for the excellent, chance 
they got to partake in the service of 
(rod by It on mring Malmprasadam. 


.w. 



ALL GLORY 70 SRKI 7 . GURU AND GAURANGA 


jj lci yLiijiiusimaDopapesoana 
Siintab Hprahrita J3hahtt8avan<5a - 

©oswamfpaba. 

•Orit Apijakuita Pkahiiu, 

I 

Commanded l.y Sreela Prabhupad, llis Divino Grace Baramhamsa Srirnad 
Bliakti Siddhauta Sara swat i Goswami Tiiaknr, you arc going to London as 
Missionary-in-charge of Kurope and America to preach the precepts af Sree 
Krishna Oliaitanya there and you have very kindly chosen the Madras route 
simply to favour us, members of the Madras Gaudiya Math, with your kind 
presence. We do not find words with which to express our joy for the same. 
Bo pleased to accept our loving homage to your holy feet and oblige us thereby. 

^ our strong personality, great learning, high oloiptenee and, above all, 
the spirit of unswerving sincere service at the Lotus Feet of Srila Prablinpada 
have made you filter sl.indurd-l>oar< r of the cult, of Sree Krishna Chaitanya 
in the West, llis Divine Grace has infused your heart with all his best powers 
and bighiest Idessings , and we are looking forward to the day when you will 
deliver the gospel of Truth and Harmony to the hearts of the strife.striken West. 
You bear the message of Sri Krishna Chaitanya that unalloyed loving ’service of 
•Kadha.Gobinda alone can dispel the ignorance and darkness of the materially 
disposed world and bring peace and solace to the warring communities. 

You have inundated tbjs country having let loose the liood-gates of Bliakti' 
and uualloyfol love for the Absolute and this undisputed fact makes us confident 
hat your mission will bo crowned with a brilliant success in the West, mnd tluit 
fn response to your clarion call, millions from the remotest aorner of the globe' 
will flock round tie st&uclayd of Sri Krissna Chaitanya. 
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We sIk.II feel glorified when we learn tliat you who love us so well, you 
..ho Slower your choicest bh-sings and deepest a flection on us, undeserving as 
we are, have <;..mpmred the orient, and the ooeiden^ with the only weapon of 
Absolve Devotion. In line, we 'humbly invok^ y >ur kind blessing that we 
mav ever rein -in .dnrerely in the ,-erviee of Sri >in ( ! uru Deva, which is the only 
objeel of you i- life arid of which you are a living example to us all. 

f t 


Sree (hi'idiyfi -Math, 
liovapettah, 
Madras. 
28 — 10 — 80 . 


• Yours humbly, " 

Members of the , 

MADRAS GAUDIYA MATH. 
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Schism 

If II Prof. .Nisi Kmta Sautjal , ai. a. ) 


There can be no worship apart from 
spiritual community. 

Lot us study the implications of 
this statement which is the basis of the 
Indian theistic (Vaishnnva) sampra- 
dayas which admit the Eternal Divine 
Transcendental Form (Sree Bigraha)of 
the Supreme Object of worship and the 
•associated spiritual forms of His eternal 
worshippers. 

The. Word or Name ‘Krishna’ is the 
only Object of such worship. The 
Name Krishna is identical wjth the 
Qbject denoted by the’ Name. This 
identification of tho Diyijie Name wi?b 
Himself is not readable By the mind 


and senses of the soul in the condi- 
tioned stato. 

The Name desconds to the plane of 
our sensuous perception manifesting* 
His Appearance in the apparent form 
of a mundane word on the lips of His 
pure devotees. But so long as we do 
not perceive the Name as He is. that is 
as identical with His Form, Attributes, 
Activities and Servitors, we cannot 
approach Him by way of worship. Our 
sense of hoaring.can normally perceive 
mundane sound which is not identical 
with the object denoted by tho sound. 
It is possible for ns in a similar \yiy 
to ihave the .perception, pf the Divine 
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Name -\h- / im , nd{uie stand when He'* 
manifests Ilia Descent- 1< > the plane of 
our lien riu<x * 1’his is the case if we* are 
unwilling to w&it for the Divine Name 
^totake the initiative for manifesting 
Ilis snjxT-semsious* Entity f recl'p- 
# tive. apt itude *of our dormant, spiritual 
faculty of hearing awakened by ilia 
Initiative. 

There is, however, categorical .dis- 
tinction between t Ik* Divine Nana* 
jliitifest ing Ill's* Descent on # the 
pirtual lips of llis pure devotees and 
lie mundane word Krishna uttered by 
a non-devotee iij exercise of his abor- 
tive prerogative of mundane speech. 
Tliis distinction is open only to the 
clear vision of pure devotees who never 
accord tin 1 mundane sound the worship 
that is due to the Divine Name. 
Neither do they place the non-devotees 
on a level with the devotees of Krishna. 

. It is a false doctrine that teaches 
that to tlnj spiritual vision ot the wor- 
shipper there is no such distinction as 
between devotee and non-devotee. It, 
.is true that the pure devotee is never 
pVevcated from tin sight of Krishna. 
• His* vision penetrates the mundane 
casings of the conditioned soul, and has 
direct view of the soul {is the unwilling 
servito t r of Krishna l>ei,ng made to 
Uprvo Mis purpose by the contrivance of 
His deluding potency. He has an 
uninterrupted . vision- of. the Div'ne 
1 Activity behind the casings Hr is not 


afflicted with the vision of a world 
without reference «to Krishna. This 
blind vision belongs to* the conditioned 

state. It is. therefore/ necessary to 

. .. ’ 

chant the Divine Name and not to 
utter the empty ' mundane word 
‘Krishna’ if one wishes to serve the 
Divinity. It. is necessary to lird.cn to 
the Divine Name, with <. omplote sub- 
mission, from the lips of Ilis pure 
devotees. It is necessary to refuse to 
accept, as the Divine ‘Name the mun- 
dane word ‘Krisfina’ uttered by a non- 
dovutoe. It is necessary to associate 
with the pure devotees for the purpose 
of service. It is necessary to abstain 
from associating with non-devotees for 
the gratification of one’s unregulated 
mind and senses. These are the prin- 
ciples of regulated d< votion (baidlii 
b/inkii). They cannot be practised 
unless a person has been endowed with 
the spiritual vision by the mercy of 
the Guru. 

The process of spiritual enlighten- 
ment itself is, however, a gradual 
process, and the eligibility for service 
of an individual will correspond to tho 
degree of such enlightenment. This 
enlightenment is produced initially by 
the process of diksha or initiation. It 
is a very simple process consisting in 
the imparting of the Name in the form 
of, tho mantra,. The mantra is the 
Divine Name in the *orrn in which He 
r&lievor a conditioned soul from 
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habitual inclination to sensuous living# 
Ifrol by a prolonged couAo of* self 
indulgence. A person is fjeed from the 
bondage of the world by serving the 
mantra He is'lmreby fitted to chant, the 
13i vin«? Name in the fully serving mood. 

« Hut the process of enlightenment is 
liable to l)e hampered and even "stopped 
^0 T * l,r ^leet, or by recurrence of perver 
sity of disposition of the neophyte. 

’It. is during the period of pifpilage 
as iinojdiyto that there is danger of 
^•lapsing from the spiritual path. Tlie 
real path is /me which is traversed by 
an infinity of servitors of different 
degrees of enlightenment and specific 
excellence. But this difference of 
degree and specific nature of service 
does not make the path of service 
itself ditlerenf for the different 
individuals. 

The doctrine that by different 
‘paths* men reach the common goal is 
a false doctrine. It is preached by 
those who are not prepared to admit 
the eternal distinctions between the 
Object of worship and His countless 
individual servitors and between devo- 
tion and non-devotion. The specific 
form of service of the devotee is eter- 
nally distinct from that of the others. 
But the paths *of sensuous lfving and 
abnegation are not the “path of •service. 
Those three paths do not lead to a 
common go<ll. Nprisifre goal of the 
traveller of tho pa*h]of enjoyment the 


^ame as that of those who travel on tho 
patli ol abnegation A fid the uoals - of 
neither are the goal of the devotee. 
Associated service. 

By the very u.it lire of spiritual 

ser^ee it lias to * 1)0 offer'd by tbo 

inefliod of subservient association. Tliis 

fo> lowsjrom .the definition of" service. • 

The agents of the Om; Mister, as 

agents, are also to he honoup'd. as the 

Master. On the spiritual plane every 

Entity is an agent of the Master. Vt 

is the Master wlio is served hv evei'v 
• •' r 

act of service of every entity, .and tlicl 
Master does not accept the service of 
a person who withholds his service 
from any of his servants. It is very 
difficult to satisfy the Master hy His 
direct service. When the Master is 
satisfied Tic bestows the service of His 
servants to one with whom lie is so 
pleased. 

It, is by tliis associated service that 
the activities of Krishna manifest them- * 
selves in their variety and^extension. 
It also gives to the specific services (Jf 
each individual its perfectly .harmonis- 
ing quality. The services rendered Ijy 
nil different individuals blend into, the 
common undivided service of the One. 
This is the meaning of the pregnant 
statement that, there can he no worship 
apart from the spiritual community. 
The individual service of each person 
is only 'an aspect of the common usidi- 
vit\ed service. 
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Principle of barter versus the principle 
of service. 

* This undivided unity of associated ser- 
vice also ensures the complete* surrender 
of the* individual to the common point 
Qf view. TJv- individual member of the 
spiritual community makes tli/* complete 
surrender * of his all to the common 
purpose of the community. He makes 
this surrender, by the method of actively 
serving the common purpose, -for 
realising the completeness of hi> own' 
spe/uitjc service by identifying the in. 
cljAdbd aspect ol his own service with 
the integral aspect oL the collective 
service. This method does not dwarf or 
curtail the scope of individual service. 
Ou the contrary it alone can assume the 
the lu I lest realisation of one’s indivi- 
dual service also. 

in the stages ot spiritual novitiate 
this complete self-sum ndor to the 
community is not fully realised. There 
**re grades of self-Mirreuder. Then* is 
at these stages more or less reservation 
of h part of one s activities lor the disso- 
ciated individual purpose on the 
mental and physical planes. The surren- 
der of the soul is the only practicable 
form of surrender. It means the com- 
plete realisation of the self. Mental 
and physical reservations cannot but 
be practised by those who have not fully 
realised their spiritual »ature, 

fit is this reservation for the wrono* 

' ; o 

individual purpose ’that makes tjie 


partially offered service categorically 
different from the complete service of 
the self realised soul? Partially offered 
service is apt to degenerate into a 
transaction of unmixed barter unless 
its retrograding tendency is rigorously 
held in check by the constant salutary 
guidance of self-realised souls. Sub- 
mission to this guidance confers »ts 
quasi-spiritual quality on partially 
offered* service and enables it to shed ‘its 
reservations by a gradual process of 
purification. 'Phis presupposes an active 
disposition in the person offering such 
service to recognise the necessity of 
spiiitual guidance at every step by 
unreserved admission of the categorical 
superiority of unalloyed service. 

The principle of reservation is 
identical with the principle of barter. 
The portions of one’s activities are 
reserved for one’s wrong individual 
purpose. This attitude reacts on the 
portion of such activities as may be 
actually offered. A partial servant 
will not desire to obey in .such manner 
as would in any way lessen or endanger 
the reserved portion of his individual 
activities. From this it is quite easy to 
seek to offer only such activities as will 
enable him to retain and even augment? 
his reserved portion. As soon as this 
factor makes its appearance the offered 
service degenerates into unmixed barter 
which tends • to (JisharnHony and 
schism. 
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Varnasrama versus service . 

«* _ • v * 

In the vrfrnasrama system at tin* 

first stage one’s dtktios $re performed 
for one’s unspiritnal so-called individual 

benefit. The. next, higher stngn is 

% ' 

reached when one’s duties are offered 
t.« Krishn^. But as Krishna does not 
accept the fruits of any mental or 
playsied activities and as it is also 
nevor possible to make the complete 
offTr of the. fruits of one’s physical and 
mental activities. Mich surrender to 
"Krishna can only be of the nature of a 
partial offer of the* less fundamental 
results of such activities. The purpose 
of the varnasrama regulation is to 
proveut the luhit of sensuous living 
from being cr3 T stailised into utter 
forgetfulness of one’s duties towards l tic 
soul. * It is not possible for a person to 
understand the spiritual significance of 
this purpose till he is enabled to realise 
his spiritual nature by the partial 
release of his spiritual energies from the 
thraldom of the senses. As soon as 
such release takes place it acquaints an 
individual with the all-sufficing v-.i re 
of absolute self-surrender as the goal 
•of the guidod activities of the varnasrama 
system. The varnasrama regulations 
also at the same time lose their mecha- 
nical hold .on such a person. He 
realises the purpose of those regulations 
and begins to serve the pure devotee 
by giving *up th^ desire of following 
those regulations i* the mechanical way. 


Those who follow the* varnasrama 
modulations in the mechanical way may , 
or may not consciously elect. to prefer 
tin** principle of barter to that of 
service. Hut those vho am not prepared 
to yffinit and acUupttf tjie principle, 
that the reference * to "the service of 
Krishna ^constitutes the* sole* spirit mil. 
justification of Hindi ro^nlatfons, practise 
nothing hut worldiiness and in elteet 
prefer the principle of barter to that ol 
tmaMoyed service. 

Importance of the ontological aspect 
The service of the world or tin* 
Divine Name, without offence, intro- 
duces us to the plane of spiritual service. 
It is not possible for the conditioned 
soul to recognise the spiritual nature of 
the pure devote*', ft is possible for 
him to wish to take the Name of 
Krishna in the ninnnei tlm* is free from 
all conscious and unconscious oflcuce. 
The pure devotee of Krishna preaches 
the transcendence of the Divine Name* 
and cautious every person against the 
commission of avoidable offence a^ain^t 

the name. % 

The hearing and chanting ol the. 
Divine Name in the manner that is 
free from all offence is distinct from* 
actions in pursuance of an idea of 
of Divinity formed by generalisation 
from mundane experience. T> Divine 
Name cannot bn experienced by o*ir 
senses or our minds. The Diyino 
Ntync enables us to realise His Nature 
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hj His Mercy* We are thereby enabled r 
:ils to realise our own insignificant 
irn liir y . for .His service. The 
Divine Name is tl identical with I J is 
Servitors. It is not possible for us to 
<t serve His pure devotee's except by' Jite 
Mercy of the Name. The # Mercy of 
Jhe Name* acquaints u.-^ with the* 
necessity of -serving His devotees Ur 
being made eligible for the service of 

O n 

r 

the Name by the mercy of LI is 
devotees. 

A person, therefore, makes up* his 
mind for making the complete; surren- 
der of himself to the (Jure for 
being enabled l\v his merey to chant 
the Name in the manner that is free 
from all offence. The service of the 
(Juru is henceforward realised as the 
enabling condition for the service of the 
Name. The words of the (Juru have 
power to confer eligibility for t lie 
service of the Name if they are listened 
to by the method of unreserved guided 
submission.* 

i Constant listening to t lie trans- 
cendental discourses fiom the lips of 
the Guru and his pure devotees fosters 
a ini perfects the apt'unle for complete 
self-surrender that is practicable on 
the plane of spiritual service. 

Those who are more or less unmind- 
ful of constantly obeying the words of 
thtf Guru in thought v and deed soon 
lap^e from the state of grace by such 
wilful neglect, and retrograde, through 


the respective stage of reserved service,- 
to one of mundane activities on the 
principle of garter pure and simple. 
It is these retrograding persons who 
become schismatics by the irrepressible 
urg‘‘ of their disruptive individual 
ambitions. 

Danger of simulated service 

One must on no condition offer 
even the show' of service to a non. 
devotee. Let a non-devotee have All 
earthly honours. Hut ho mud not be 
given the homage of one\s soul even 
for the purpose of deceiving him by 
giving the semblance of what ho wants. 
Neophytes are most liable to succumb 
to this seemingly generous temptation. 
By giving one’s spiritual homage to 
non-devotees the gravest offence is 
committed against the principle of 
devotion. 

Under the category of non-devotees 

are include! all those who follow' the 

varnasrama regulations for their wrong 

so called individual benefits, or who 

profess to make an offering of the 

fruit of their physical and mental 

activities without reservation to Krishna. 

But those persons walking iu the path 

of the varnasrama regulations who are 

fully aware of tlio all-round superiority 

of the pure devotees, jvho follow 

the varuasrama * regulations for the 
« 

solo purpose of pleasing t.he pure 
devotees and are prepared to give up 
the observance of thoce regulations at 
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the bidding ®f . the pure devotees and Krislina-talk and discoursing about 

for the service of .the pure devotees, Krishna performs only the externals 
are also eligible for being honoured for of devotional activities in tho hope 
their loyalty to* Krishna. of getting wrong individual benefit in 

A grih asta. who serves tlfe .pure some* form. This* is barter pure and. 
devotees oi Krishna by unreserved sinfple and must oh n ti account be 

submissiorf is as much an object of our recognised as on a footing with the* 

spiritual homage as a sanyaai rtr a unalloyed service of Krishna. The 
brahma chari .who is similarly disposed, inner rectitude of purpose is ^the one 
Tl*£re is no ambition for mastership tiling needful. It naturally leads to 
and individual superiority on the plane activities tor serving the sole Pleasure 
•of pure spiritual service. The spontme- of Krishna and flis devotees. .By 
ons unreserved homifge of soul is following the principle of barter one 
offered by every one to all others on behaves in the way that is displeasing 
that plane of perfect harmony. to Krishna and performs activities 

There is nevertheless distinction which are unacceptable to II is devotees, 
both as regards degree of excellence A person may toil night and day for 
and specific ram of the services that gaining some wrong individual purpose 
are affined to Krishna on the super- in the shape of honour or power, gold 
mundane plane. Those distinctions are or woman under the garb of religion, 
natural to that plane and promote the But such a person must not be offered 
perfection of harmony without discord, the homage of one’s soul as thereby 
But the acid test of spiritual service the gravest possible offence will be* 
is that of one's natural inclination committed against the principle of 
for constant listening to the transcen- pure devotion. • 

dental discourses from the lips The pure devotees and those who 
of the Guru and the pure devotees are willing to serve the pure devotees- 
# for the purpose of attaining the stale by the method of unreserved submission 
of unreserved service on the plane of alone form the spiritual community, the * 
the unalloyed soul. Any person who members of which are natuarlly free 
neglects the functions of listening to from all schismatic ambitions. 




Jaiva Dharma 

Gonlinved from I'age 42 ) 


in. Oik: tlie' V.iishnavas from » the 

company <v>eaK “Wc c-mc from the town of 
Kant ik (Cultua). Our main pulpc.tc iS to tliave 
t i sight of Steed i. ion N ul kkS w i p - M ay a pur and to 
receive a paiticle <•!' ho!)' dust from the lent of 
Pniamahansi Thilnji.” I’aramahansa Vai-iji 
kcling embarrassed h\ the compliment replies 
“J am a great sliinei. Von have come to purify 
1110”. U tianspiies shufil\ that they are all 
adepts in t lie muMcal chan* of the Goodness ol 
Lord Ilaii. Miidanga and Karata! me produced 
witlioutdel.iv. Ono ot the assembled V.iishnavas, 
who is adxanced in yi\ir>, then sings the following 
hymn : *\\il glory to) Sree Ktislma-Chaitanva- 
chaiulra, Lord Nityauanda, unto Gadai, 
Advaitachan 'ra, all devotees of Gaura ! All 
revmeive to the Vaislmav.is. ocean of uniathowi 
able pity I Mny.a thou vouchsafe thy unstinted 
mercy to me, won of sinner*, one who is in- 
toxicated with the vanity ol caste, learning, 
•gold and nile over men. May Thou, Divine 
Master, re* cue by dispensing Thy meicy ! 
May thou make me pure causing me lo give 
up gold, woman, avarice, ambition— for this 
1 dv> pray ! , Have meicy upon me, servant of 
Krishna ; give me relish for the Divine Name, 
kindness for all souls, ecstasy of joy for the 
Vnishnavas ! The cn«»l shade of Thy feet is 
my only hope, mv sole reliance in life and 
death.” 

20. After this, Laliiri Mahasaya sang the 
following* ^ong composed by himself : "I was 
cart in the ocean of the O world having given 
myself up to the power of delusion ! Thou 
didft rescue me by affording th: cool shade of 
Thy fe?t out of ‘‘pity 1 Deign to listen to my 


supplication, divine TT aLhnava ; I have surren- 
dered mvseif to Thy feet with all humility, may 
Thou be pleased to end my misery 

Pride of caste is very hell, learning is a r art 
of ignorance. May Thou, by cleansing my soul 
make ne over to the Feet of Nitai, niv buruug 
sorrow cease ! Hy Thy mercy may the coupled 
Name find utterance on my lips. And Sree 
Katiha Shyama aw: ke in my heart,— so sings 
KalidasT The whole company was thrown into 
tile state or maddening ecstasy as they .sang this 
piece. Till at last they began to dance with the 
giealest ardour with uplilted hands repeating 
the words vake Sree Kadha Shy am !” In 
«c” e of the dance several Vaishnavas fell into 
the Wance of love and became unconscious. At 
tnP moment an unprecedented occurrence led 
Dc villas to think that his father was immersed 
in meditation on the liigest Truth. Ji would lie 
diilicult to take him home. It was about mid- 
night when the meeting broke up. All present, 
after mutual greetings, dispersed to their res- 
pective places. Devi and Sharnbhu returned 
to their lodgings after seeking! for and obtaining 
the permission of the master of the family. 

21. Next day, after taking their midday 
meal, Devi and Sharnbhu presented themselves 
in the hut of Laliiri Mahasaya. After making 
his prostrated bow to Laliiri Mahasaya, Devidas 
Vidyaratna made the following submission : 

22. “I pray that you may live at Santipur 

house. Yw are su^ering great discomforts at 
this place. All ot us will be happy in having 
the ^opportunity of serving you at home. If you 
permit it solitary rooms may be constructed for 
your own use.” * 
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^ 23. Lahiri Mahasaya sajd, “It is not a bad < 

bleat but it will, not be possible to live in the 
society of sadhus at Sh^ptipur as I am doing here. 
Devi, you are quite aware fliat the people of 
Shantipur are so # Godless and so much given to 
slandering other people that it is by jio means a 
particularly happy place for a man to live. 
There are, indeed, quite # a number of Brahmans 
at Shanlipuf, but their judgment fafcs become 
wraped by association with the weavers.* The 
three distinguishing marks of the people of 
^hantipur now-a-days are fine-spun clothing, tall 
talk and blashphemy agaiust Vaishnavas, The 
descendants of Sree Advaila Prabhu are, indeed, 
•living there under tftese painful conditions. By 
imbibing the vices of th&se atheists by wron g 
association with them, they have also been 
turned almost into opponents of Mahaprabhu. 
So I wish that you might make suitable 
arrangements for my stay here at Sree 

Godruma-dhama. 1 * 

24. De vidas — “Dear father, what you say 
is vefyatrue. But why should it be at all neces- 
sary for you to associate with the people of 
Shantipur ? In your own solitary retreat you 
will pass your days in the due performance of 
the dharma that is prescribed for our caste in 
the shapes of sandhya and other rites. The due 
performance of the prescribed daily worship of 
Brahmans iathe eternal (nitya) function (dharma) 
of a Brahman, ft is the duty of all high-souled 
persons like your revered self to be constantly 
immersed in the same.’* 

• *5. Lahiri Mahasaya— <l My dear, those 

days are no more. Having associated with 
bhdhus for several months and by the kind 
instructions of Sree Gurudeva my opinions have 
been considerably altered. That which you 
call eternal function I designate as temporary. 

• Devotion to Hari is the only eternal function 
of all souls. Sandhya^ bandana and such other 
• r ites are essentrally naijnittika dh'arma.” 


26. Devidas,— “Dear father, I do not find 
it so stated in any of the Shastras. As* not 
sandhya , bandana etc,, worship of Hari ? If 
they* are worship of Hari, then they are 
also eternal functioiT. Js these any 
difference between sandhya , bandana etc., and 
regulated devotion sconsistingk of shravana\ 
kirfana etc. ?” 

27. Lahiri Mahasaya— “i\?y dearchild, therj 
is great* difference between the performance 
cf sandhya , bandana , etc., id accordance witli 
the purpose of fruitive activity (karma kanda] 
and* worship by the method of regulated devo- 
tion (baidhi bhakti). In the system of fruitivt 
worship, sandhya , bandana etc., are performed 
for the attainment of liberation (mukti). There 
is no ulterior object of the performance 01 
skravana , kirtana etc., for the worship of Hari 
Such fruits of skravana^ titr/ana, etc., as ar< 
found in the Shastras, are intended for thi 
purpose of arousing the interest of those person: 
who are naturally averse to the service of Hari 
There is no fruit of the worship of Hari othei 
than His service. The primary result of regu- 
lated devotion is to arouse natural liking foi 
the service of Hari.” 

28. Devidas— “Dear father, it will then be 

proper to admit that there is also a secondary 
result of the activities that cpnstitute the 
service of Hari.” « 

a9. Lahiri Mahasaya— “There are secondary 
results which accrue during novitiate correspond 
ing to differences in the dispositions of thqse 
who practise them. The devotional activities 
of the vaishnava neophyte are performed for 
the sole purpose of attaining the realised state 
of devotion. Those very activities are performed 
by non-vaishnavas for realising the state of 
liberation or greater enjoyment. 'Jhfere is no 
noticeable external difference between the 
practices of the vaishnavas and those of, the 
non-vaishnavaaj but tbp difference as regards 

•_ il € 
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purpose is fundamental. By performing worship 
of Krishna as a constituent of fruitive service 
ope attains purity of mind and liberation, or 
immunity from disease or such other mundane 
result *1 he self-sfcme worship performed as a 
constituent of devotional activity prpckices 
V>nly attachment for /he Name of Krishna. 
The observance of Ekadasi fast by the karmis 
•destroys sih. Observance of IJkadasi, by ^the 
devotees produces only increase of love for 
Hari. Mark well the vast difference. The fine 
difference •between an activity as a constituent 
of karma and the same activity as a constituent 
of devotion inay be k f nown only by the Grace 
of God. The karmis are caught up irf the 
secondary effects. The devotees achieve the 
primary result. All secondary results resolve them 
selves into sensuous enjoyment and liberation.” 

30. Devidas — ‘^Wliy then have the Shastras 
praised the secondary results ?” 

31. Laliiri Mai lasay a— “People of this world 
are of two kinds viz., those whose better 
judgment has been awakened and those in 
whom it is dormant. Persons whose sense of 
light and wrong has not been roused to the 
state ol activity, do not perform any good 
deed till tlit v peiceive that it yields immediate 
•proht. It is for such persons that the Shastras 
praise the secondary results. It is noL the 
purpose of t Me Shastras that those persons 
should remain satisfied with the secondary 
results. The real significance of such praise 
is that it j-uch persons are thereby induced 
u. the performance of good deeds, they would 

'quickly understand the primary effect of such 
pei forma! -evs by the mercy of the sadhus and 
would gradually develop a liking for the’same.” 

32. Devidas—- 1 “Are Raghunandan, the great 
compiler * of the code of the Shastric practice, 
ariti other scholars who follow his code, to be 
clasfed with those whose judgment of right 
and* wrong has not been awakened.” > 

L . V 

i 


33. Laliiri Mahasaya — “Certainly not. They 
themselves seek the primary result. Then 
code is intended for «.he benefit of those 
whose sense of right: and wrong is 
dormant.” 

34. ^ Dv vidas — “In some of the Shastras we 
find only the secondary, results without any 
mention of primary effect. Why, is this sot” 

35. Laliiri Mahasaya — “Shastra is of three 
kinds corresponding to the three classes ipto 
which people are divided by difference in 
eligibility. Sattvika Shastra is meant n %ur 
people who are of the sattvika disposition. 
Kajasika Shastra is for those in whom the 
raji quality is preponderant. And, in the 
same way, Tamasika Shastra is for the guidance 
of persons of lamasika disposition.” 

36. Devidas— “That being so, in which of 
the instructions of the Shastras should a person 
put his trust ? By what method also is it 
possible ; for a person of inferior eligibility to 
attaiii to higher status ?” 

37. Lahiri Mahasaya— “The disposition and 
faith of people differ according to differences 
of their eligibility. Tamasika persons naturally 
have faith in Tamasika Shastra, as rajasika 
persons believe in Rajasika Shastra. Similarly 
sattvika people naturally have faith in the 
Sattvika Shastra. One easily believes in the 
conclusions of the Shastra in which one has 
faith. Higher eligibility results by the influence 
of association with sadhus from the performance 
of one’s duties with faith according to one’s 
fitness. With the appearance of higher eligibility 
one’s nature is elevated and this in its turn 
produces faith in the corresponding higher 
Shastra. The makers of the Shastras were 
persons of infallible ^wisdom. They nave made 
the Shastra so th%t by persevering performance 
of ^duties prescribed therein for persons of 
diffident eligibjliflesf the. higher fitness is 

gradually evolved. It is for this reason that 

* 1 « 
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the different Shastras have laid down different* 
rules' of conduct Shastric faith is the root 
of all well-being. Srefcmad Bhagabat Geeta 
Shastra possesses this tfnique characteristic that 
it offers the solution of the differences that 
are found in the different ShasHras., This 
conclusion itself is a J so clearly stated in the 
G^eeta.” 

® £ 

38. Devidas— *T have studied a good many 

Shastras since boyhood. But today by* your 
mercy I have experienced this true significance 
S&/he Shastras which never struck me before.” 

39. Lahiri Mahasaya — “This text occurs in 
^Sreemad Bhagbat f^Bhag. r 1/8/ 10) : “Just as 

a bee gathers honey froij flowers, exactly in 
the same way persons who accept only the 
essence of everything should gather the true 
essence from all the Shastras great and small/' 
My dear, I used to call you an atheist. 1 do 
not now speak disparagingly of any person ; 
because one who is sincerely attached to activity 
that is on a par with his eligibility, deserves no 
condemnation. All persons as a matter of fact 
are engaged in doing what is in accordance 
with their respective eligibilities. They will be 
thereby improved in due course. You are 
learned in the Shastras treating of polimics and 
fruitive activities. There is nothing objection- 
able in your words that are prompted by your 
individual position." 

40. Devidas — “As far as I knew 1 thought 

that there were no learned men in the 
Vaishnava community. It was my impression 
that the Vaishnavas dogmatically confine them- 
selves to a particular section of the Shastras. 
But what you have told me today would seem 
to show that there are persons ‘among the 
VaishnavaJ who are prepared to ^ccept the 
essence of their teaching. Ai^e you now-a-days 
studying the Shastras under some great 
scholar ?” f * ' % 1 

41. Lahiri Maharttya— “My dear, you jre 


at liberty to call me an orthodox Vaishnava or 
anything else, as you like. My Gurudev* 
practises hhajan (unalloyed spiritual service)nn 
yonder hut. He has be$n pleased to communi- 
cate to me the essence of "all the Shastras. I 
have .told you the same. Jf you feel disposed 
tojfetudy at his feet, you are free to enquire o*f 1 
him with a' serving temper* I will introduce 
to-higi."* With these words Laliiri Maha* 
say a conducted Devi Vidyarptna into the hut 
of Sree Vaishnavadas Babaji and introduced 
his^son to his preceptor. Leaving Devi there, 
'Lahiri Mahasaya returned to his hut and 
applied himself to telling the Name on his 
beadV « 

42. Sree Vaishnavadas — “Mv ■) ar may I 

ask which ot the Shastras you l.r vy studied and 
how far ?” * 

43. Devi — “I have read up 10 Mt’ktipad 
and Siddhantakusumanjali of the Nyaya 
Shastra. I have studied all the works of ^mriti 
Shastra.” 

44. Sree V.— “May T stipp< se that you 
have applied yourself dibgenlly to your 
studies ? Tell me what you have gained by 
your laborious study ” 

45. Devi— “Mukti is cessation of the great- 
est sorrow’ — it is our duty to exert ourselves 
constantly for the attainment of the liberated 
state. I arn seeking for this liberation by the 
constant practice of svadharma (function pres- 
cribed for the Brahmana caste).*’ 

46. Sree V. “Yes, I was also a seeker’of 
mukti before this, having studied Lhose wovks.” % 

47. Devi — “May I ask whether you have 
given up the quest of liberation ?” 

48. Sree V.— 1 ‘*‘My dear, may I ask you to 
tell me definitely what is the form pf libera- 
tion ? ,# 

49. Devi— “According to the Nyaya 
Shastra jiva \% eternally distinct from BralAna. 
Therefore, it* is not *cleaflj| stated how. the 
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cessation of 'extreme misery is consummated 
according to the Nyaya Shastra. According 
to the system of thought of the Vedanta mukti 
(liberation) is defined as the quest of the 
undifferentiated Brahma. This is a little* more 
intelligible.” , • * 

5 o. Sree V.-VSYIy*’ dear, after reading *ihe 
works of Sankax Vedanta for a period of fifteen 
years, T spent several years as a.Sarfyasi*. I 
laboured hard fo- the attainment of liberation. 
I meditated long on the four texts that are 
declared as mahabakyas (superior statements) 
according to the opinion of Sankara. I have? 
given up that path, basing satisfied that it is 
opposed to the Truth. * 

5*. Devi— “How did you find it to be so ?” 

52* Sree V. — ll My dear, one who has 
realised the Truth by acting up to the method 
of spiritual pupilage cannot easily communicate 
his experimental tests to another person. How 
also may it be possible for another person to 
understand it ? 

53. De vidas was now in a position <0 under- 
stand that Sree Vaishnavadas was a profound 
scholar, straight-forward and possessed of the 
highest wisdom. Devidas had not studied the 
Vedant. He thought in his mind that it 
would be practicable for him to study Vedant 
if Sree Vaishnavadas kindly condescended to 
teadh him. With this idea in his head he 
asked, “Am I fit to study the Vedanta ?” 

54. Sree V. — “You seem to be sufficiently 
versbd in the Sanskrit language. I think you 
might easily read the sunject under a proper 
teacher.” 

55. Devi — “I would like to study Vedanta 
if you kindly agree to teach nw. M 

56 . Sr'ie V.— “My reply is* this. I am a 
servant of the Vaishnavas, and I have no ot her 
ambition. Paramahansa Babaji has, out of his 
great mercy, told me to chant the Name of Hari 
at all* t tor I am f'oing so. My time is veiy 


short. Moreover Sree Svarup Goswami, wh^ 
is world teacher, has forbidden the vaishnavas to 
read or listen tc the Shariraka Bhasya. Ever 
since I came to know of this I have neither 
read nor taught the Shariraka Bhasya. But 
Sree Sachiliandan, the First Guru of all jeeva 
souls, told His Own erptfsition of the Vedanta- 
-sutra to Sarhabhauma Bhattachtiryya That 
Bhasya is still preserved in the form of jottings 
from memory by many vaishnavas. If you 
can copy out the same I can teach you the 
Bhasya uf Sree Sachinandan. You may ge* 0 *it 
from Srimat Kavi Karnapur who resides at 
Kanchanpalli.” 

57. Devi— “I shAll try to have it. You 
are a very great scholar of the Vedanta. May 
you be pleased to tell me frankly whether it 
will be possible for me to learn the real 
meaning of the Vedanta by studying the 
Vaishnava Bhasya ?” 

58 . Sree V. — “I have read and taught the 
Sankara Bhasya. I have also studied the Sree 
Bhasya and a few other commentaries. I have 
not come across anything better than 
Mahaprabhu's exposition of the Brahmasutra 
as compiled by Gopinathacharyya, which is 
studied by the vaishnavas. There is no 
polemics in the exposition of the Sutras by the 
Supreme Lord. All those explanations that 
may be gathered from the words of the 
Upanishads are found in a systematic form in 
the exposition of the Supreme Lord. There 
will be no further necessity of the study of any 
of the other commentaries if the expositions of 
the Sutra by Mahaprabhu be elaborately 
recorded by any competent authority. At any 
rate it is bound to supersede the study and 
teaching of any othdir commentary for those 
who are conversant ' with the true significance 
of suSh study” 

39. Devidas tVag filled riith very high hopes 
at these words of Sree Vaishnavadas Babaji. 
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He then made his prostrations 4o Sree Vaish- 
navadal and retaining to the hut of his father 
narrated to him what he had heard. His father 
was delighted to learn * he srubject*matter of their 
conversation and said, “Devi, it is true that you 
have studied many books and different objects ; 
but it is high time that you should apply your- 
self <o seek for the real direction of the activity 
of the soul.” • 

60. Devi — “Dear father, I have come litre 

0 

with very great hopes of taking you back home 


• frpm Sree Godrum. If you could finder our way 
to pay a visit to our home it would make all -of 
us feel a sense of deep satisfaction for having 
performed our duty. Mother is particularly 
anxious for the sight of your Teek” • 

6i. # Lahiri Mahasaya — “I have accepted 
the protection and guidance of lli% feel of the 
vaishnavas. I have vowed never to go back to 
the home that it opposed to The service of 
Krishna. I wouTd ask all of you to turn 
vaishnava and then take me homS.” 

( To be continued ) 


Johann Gottlieb Fichte on Idolatry. 


For western mentality in general 
and for the Christians in special the 
conception of idolatry is very closely 
connected with the story from tho 32nd 
Chapter of the exodus : 

Moseh was staying on the Sinai to 
receive the commandments from 
Elohim. Elohim took a good time to 
instruct Moseh about all the details of 
the orders to be executed by the Bene 
Israel. As they felt that Moseh made a 
long delay, doubts arose in their hearts, 
if*Mosehis reall}’ the proper man to lead 
tliQm from Egypt to their new home. 
Atlast they lost all faith in him and his 
mission and asked Aaron to make idols 
so that they *may takfc (he lead on 
their way. And Aaron asked, 
them to take off the geiderj ear-ringA 
irom the ears of then* wives, sons and v 


daughters and to bring them to him. 
And Aaron took them and made a gol- 
den calf from the material and told the 
Bone Israel : These are your gods 
who have been guiding you since Egypt. 
And the Brine Israel got up early in 
tho morning and offered holocausts 
and thank-offerings and worshipped the 
golden calf. And all this while Elohim 
was talking to Moseh about the Testa-* 
ment and the ten commands which 
were engraved in two plates. The se^ 
cond command tells that man should 
have no other gods except Elohim and 
that he should not make any idol of 
whatever may he *in heaven, earth or 
water. Elohim* became very {jpraged 
when he watched the behaviour of his- 
poople and decided to extirpate the 
BentJ.Israel, but Moseh could appease 
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liis a nirer. Flat when Mosel i himself 
cium; (Town and witnessed what the 
Bene Isn*al were doing, his anger was 
roused and he took the two plates 
and shattered 1 the ». r riie golden calf was: 
melted down -uid reduced to du«t and 
that powder mixVd info the watdi* so 
that the Bene Israel were to drink it. 

This story m od not m eessarily be 
interpreted in the way as the icono. 
of. this do. 'Hie question, however, is a 
difficult oik* and may possibly not h) 
be deeided from ‘the ( jloi's hermeneuti- 
cal point, of view only. What is 
interesting fur us is this: the idolisa- 
tion of materia] objects is objectionable 
as misleading the attention, from the 
proper object of worship to an object 
which does not belong to tin* category 
of. religion at all. In this sense the inter 
pretation of the second commandment 
should be agreed to by every sane man. 
A super lieial aversion and protest 
. against, certain forms of anthropomor- 
phism is \i i ry common with the reflect, 
wig man who usually just after passing 
the first stage of gross anthropomor- 
phism is taking up the opposite 
extremes of Agnosticism, Nihilism or 
Atheism and at last the most refined 
form of that reaction Pantheism. 

The i leal is to idol Gott to Goetze 
—this, is realised very soon. Prom a 
certain stage of development onwards 
the gross 'material and the subtle 
mental plane are differentiated. The 

• 1 i. f 


spiritual category as such is sometimes" 
imagined to be one with* the cosmical 
sphere or strictly epposed to everything 
non-spiritual. In’ any case, the idol is 
supposed to be a false god not deserv- 
ing "worship. The idol differs from the 
symbol in this th&tthe first claims to 
be the'real tiling while the latter will 
merely represent the actual enf ; it,y. 
As soon as the symbol is not subjec- 
tively — i. e. in the attitude of the wor- 
shipper, or objectively — i. e. in itself, 
properly connected with the category 
it stands for, it becomes a mere idol. 
From this point of view the Protestants 
protested against'the prevalence of the 
cult of St. Mary in certain Catholic 
circles. In all these cases the symbol is 
very likely to become an idol or a 
separate godhead which as separated 
gets automatically the character of an 
idol. The symbol wants to attract our 
attention to something else than it is 
in itself, but it deserves our reverence 
due to his diameter of being specially 
connected with that invisible object. 
The cross e. g. stands for the whole 
personality of Christ having the special 
function to remember ns to what Christ 
has done for the fallen mankind. 

Idol and symbol, they both can be 
material or mental objects, a visible 
thing <w a know^ble idea.. 

Idols and symbols change their form 
according to the different degrees of 
gross or subtle anthropomorphisms. If 



63 


Johann gotYLieb fichte on idolatsy 


*we»hafe a look* i/ito the innor side* of 
religions and philosophies, wo find, 
indeed, that what, is - ascribed to the 
supermundane of superhuman sphere, 
is nothing but a projection df the 
exalted content of the human conscious- 
ness and Sub-consciousness ort the 

absolute screen. And therefrom dates 

« 

the infinite •variegated ness of the 
rc7it; : ous and philosophical relations. 
The transcendental world and its 
inhabitants are • either the direct 
exaggerated transformations of the 
lower realm and as such an improved and 
aggrandised second edition of this 
world or the indirect idealised contrast- 
world of opposite attributes and 
qualities. 

So Briedrich Schiller says in one of 
his poems: “In his gods tnau is paint- 
ing liimst Xenophanes from 

Kolophon, the Greek contemporary of 
Buddha, Kuug-fu-tse and Lao-tse, 
wrote about anthropomorphistie ten- 
dencies that “man shapos Divinity 
according to his own imago and if 
men would be animals and be able to 
t^iuk, they would think the gods to ho 
exalted animals.” 

".But should it be supposed that there 
can be no Real Image of God ht atl ? 
The genuiiie Image may ftcem to jie an 
ido,l to those who do not take the care 
to study the .attitude of Devotee an*f 
may seem to be a syqibol for everybody 
who is not on the same plbfte with the* 


linage himself. An Absolute object 
may appear to the mundane observer 

as a ’mundane object -rand still be 

* , • 

absolutely spiritual. But— and this is 
very pitportant — it can subjectively be 
degraded to an idol*’ in* the wrong 
attitude .of tho man who approaches 
it, and this constitutes tlu f greatest 
offence against Truth in Himself as 
non.djffercnt from the Image. 

• Where lies the root for such a wrong’ 
process ? Undoubtedly in the eudai- 
mouistic attitude of the “worshipper”. 
And this problem has boon dealt with 
by tho greatest star from the triad 
Schelling, Kegel and Fichte. AVe mid 
in Johann Gottlieb Fichte's, ‘‘Appella- 
tion an das Pablikutn” (Appellation to 
the public), 2nd edition, 1799, thf 
following passages: 

Their — i. e. tho idolaters’ — ultimate 
purpose is always happiness and enjoy- 
ment, they may covet it in a gross form 
or have refined it to the highest degree, 
enjoyment in this world, and, if they’ 
imagine a future existence beyond the 
mundane death, even in that othcr t 
realm, enjoyment — they don’t know 
anything but enjoyment. They cannot 
dissemble to themselves that the result 
of their strivings .after this enjoyment 
depends on • something unknown, 
what they call fiije. .They personify 
this fate — and tuis is their God. Their 
“Go'J” is the giver of alj onjoymeyt, 
the distributer of a<il bappizfess and of 
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all misfortune to tin: mortal beings, 
this is lii.s fuinlamontal character. 
According io iliein it was his intuition 
w hi W creating this universe, to produce 
the greatest. possible amount of. enjoy- 

* r % 

able objects.” • v 

We, beg* to interrupt here and to 
hint at the fact that a!s«» Schipehlmu. 
er’s pessimism has its root here — this 
world ' the worst possible, in contra, 
.diction to Laibniz — it is the. be;d possi- 
ble. If it had houi really the intention 
of God to offer by the creation of this 
world the highest amount of enjoyment 
then, of course, the undertaking was 
a failure. But was this his intention ? 
What if this world is as a proper 
prison-house, with which the Supreme 
Lord lms supplied the souls who chose 
to enjoy themselves? They have got 
the plain* which due. to its very suit- 
ability for fulfilling their coveted 
purpose in a perfect manner sooner or 
latter products a natural aversion 
against all the manifold forms of enjoy- 
ment offered in the world, so that- the 
search 'after the Truth becomes of 
importance on its solo account. 

Then again Fichte : “He who 
wants and expects happiness and en- 
joyment, is a fool who is in discord 
with him-elf and with his whole proper 
nature * the expectation of happiness 
and a God who issupposed to be the sup. 
plicr of it, are concoctions A God who 

* * > * I 

is *tc serve, the desire is a despicable 


entity ; he does a kind of service which 
sickens any honest! man. Such a god is 
an evil entity ; he supports the ruin of 
man and spoils the ‘dignity of human 
reason. Such a “God” is the proper 

“king of this world ” 

“The system in which happiness 
and enjoyment are expected from a 
powerful entity is the system of idola- 
tary.aml Goetzen-service, which sy .Lem 
is as old as the ruin of man, and which 
in course of time changes the external 
form only. TViis powerful entity may 
be a bone, a feather or an all-powerful, 
all-present, all-knowing, creator of 
heaven and earth — if happiness and en- 
joyment is expected from him — he is a 
mere idol i. e. Goctzo. The difference 
between both conceptions is in the 
better choice of the expressions only ; 
the nature of the mistake is the same 
in both and with both the heart 
remains equally perverted”. 

What we learn from this f How- 
ever subtle the principle m-y be — idol, 
symbol or so-called|idea — idol is every 
object of supposed divine nature from 
the “service” of which we expect enjoy- 
ment. Those who oppose the system 
Sri Murti- worship on the reason that 
it is idolatry should not forget that in 
establishing tjieir dogma that there 
cannot be any real. spiritual image and 
tfyat God should be the opposite to any 
kind of form, fall'the victim of a very 
Subtle but dangerous anthropomorphism 
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—jt Js after ^all not the t[uestion ,if we * 
think that God should be so or ao, hut 
if wo submit to what he*fc* and to the 
Spiritual Image* Ho is presenting to us 
as the object of our return-expefctation- 
less service. Our pspeseut aesthetical 
likes or dislike^ have no place* there, 
as t rf he Image and Hi.- servic* Tire 
not the object rtf our observation but wo 
are ihe directs of His Introspection 
which should present us to Him as 
such. * 9 

All ideals and conceptions of “God"’ 
of the highest and sublimes', order and 
their service constitutes hut idolatry as 
they are th(‘ wish-fultiliuent-fantasie 
and as such in accordance with our 
present groping tastes and meant to 
stimulate our enjoying temper dolled ed 
towards them. 


• Where Truth is actually* present, 
God from Ilia side appears before us in * 
a s(*rve-to-he Spiritual Form ; there* 
should bn no talk about idM —hut 
nnfortjinatety those who are not conver- 
sant^ with the propen prqpd&s approach 
1.1 jm with Hen irons attitude and try — 
of (Smrse •in*vaiu — to degrade Him to * 
an idol. What they approach is not. He 
Who He is, but the idol of thcil* lieart. 
\Vl\at lie is. con be realised only then, 
it lie is pleased with the pure serving 
attitude and out of cause-less mercy 
uplifts us to His platform, which is the 
platform oi ever-prngrossive, self-less, 
devoted, loving service, far beyond the 
sphere of any desire after enjoyment on 
thi* aide of the servants of the Absolute. 

So \u i may define fJod as the centre of 
If is. enjoyment and idol nr uoetw. as the 
Mitre i*i enjoyment nj our substituted etjo. 




A Wrpng Civilization 

JUj A. C. Das. 


Wiien wc sp^alf oi civilization^ we 
mean tho civilization of Innuan society 
individual or coileetivi* j,afcluu* or 
people fi ik! it bears a meaning of a 
grad uat process of evolution of a cor ain 
standard of iilV. The otvmoh.gical 
explanation of the word civih/at ion, a» 
we fi iid often m tlje djcrionuiy i§ the 
state of bei no refined in nianuers from 
tho indo savage Lie and improved m 
arts and learning. Thus 1))' civilization 
we mean a progress of life tovard.-a 
certain desired ideal, b) tho human race 
only. Civilization is applicable to 
h linen society only, because in other 
forms of life there is no possibility of 
a gradual process of improvement in 
♦’ •' ‘■‘andartl of life. Generally speak - 
. o iji'cts that are visible to our naked 
eyes are divided into two broad groups. 
The one is animation and the other is 
dead master. In tlm animate group wo 
£iml that a life is born, sta)s here for a 
certain porirod of time and then dies. 

According to Sree Geota matter 
cannot have any separate existence : 

sr^fci* fqfe If q*j« | 
starai ^ «nqqa n 
With the birth oY a living being we 
see a certain quantity yf matter also, 
as covering p£ the living being, .‘and 


wMi the advancing age of the parti 
cular living being — tlm material cover- 
ing also undergoes a gradual change, 
and when the living being leaves that 
material covering — -the corpse mnav ) 
as dead matter for a diiTcren! purpose 
independently of the living being with 
whom it bad been born. 

We canuot, however, accept the 
theory of life being born out of matter, 
but it is not at piesenr I he subject- 
matter of our discussion. Empiric 
Science only deals with matter. We, 
therefore, accept the authority of Sree 
tieeta which defines life as the princi- 
ple which holds together this material 
universe. 

Under the circumstances, progress 
is applicable to life only and not to 
dead matter which is always subservient 
to Hie. The animate kingdom is 
divided into two groups namely Hit* 
sthabar and the jangama The sthabar 
means that which cannot move from 
one place to another, under which 
heading comes plant and stone life. 
.Modern science lias more or lyss accept, 
ed the’ vegeju&lo kingdom as having 
Ulo, but the .Hindu scriptures state 
that there L is also Kfe in stone e. g. the 
hills etc. ,yhe, 'jangama are those 
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. that ^ con move from *ong plaije to * 
another. Amongst tit v jangamn group 
are aquatic animals, animus that move 
on land an<J tliose that fly in the air. 
Amongst animals that inovo m Jand 
human form of .life is consich re. 
to* be the highest. There aio different, 
gradations of man beginning from iife 
in the most savage and barbcron* state 

society t-> the most polished and 
■ ^ 1 • 
ad va need form of cultured society. 

• Whenever tluyo is :* i:im ut ion there 

is also free initiative wfci *h is the prime 

symptom of life ; and ei\ iliz»tion ean 

be interpi eted as the development of 

this initiative. Mari i- rational animal. 

We can di-dingui<h human form of lib* 

from other forms of animation )>y the 

principle of rationality. The more flit* 

rationality of man indivi lually or 

celled ivelv is developed, tb< society is 

considered to be more civilized. All 

other animals arc as if under t l, e 

guidance of motlicr Nature. M(*n are 

considered* to be her elderly children 

who are given to certain amount of free. 

dom to make the best use of then 

rational portion of life which is a 

special gift to them. Therefore, a man 

without rationality is no better than 

the lower animals. • 

It is •quite reasonable, therefore, to 
think that tlie misuse of this rational 
portion of Jife may r4snlt in our heijftg 
• degraded from this highest form of 
life to the lowest one. The Darwinian 


theory of the gradual pr<Jgross^of 
species by differentiation and develop- 
ment* may he partially correct ; but* 
nceori^nv£ to the authorities Of the 
Vedas, and the (leeta, etc., a human 
forqf of life is considered ho a better 
chance onlj for the soul* which if not 
properly usetfr, causes the offender to he 
hurled back into the uhirhmnl of lower 

L 

births and deaths in the eych- of'eiehty- 
four lacs of types of life. It is said, 
therefore, in tin* Bliagabat., 

‘ toit TTgfj 

faiviimw to *mrt: u 

WV have got this human form of 
lib* after c cores of births and deaths, 
and, therefore, it should not be misused. 

But the modern trend of e ivl':/ b * m 
is more or less suicidal to th 1 , v»f 

this progress of life ; and, Ihcivb-.’C , 
can lie termed as wrong civilization,. 
The word progress denote movement 
from one stab 1 to another, hut nnt of 
our misundprsf anding the movement 
is directed towards the wronir^idr—lhe 
progress becomes degradation, ami this 
is what we think has happ* ned in* the 
modern trend of civilization. In the 

lower form of life we cannot understand 
what is really good for us, hut in the 

human f rm o* life, we have Ti hi high- 

• , 

est developed fm*m of eonsciousness^to 
study t:hc /phenomenal objects, and 
naturally p inquisitiveness •arises* 
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witliin ourselves to know what \\»* arf 
an' I a l)on t. the real nature of tlii^ world 
and llus creator. Thciv is no denying 
tlie fret that this inquisitiveness never 
in the? consciousness of the [ower 
animals, a. id as. ,-uVh the true function 
of hmiiiui l;eing is to cult fire this part 
of his special gdft by « a •syttteipntic 
quest tor the proper solution of the 
above •metaphysical questions. Them 
is no difference of physical necessities 
between a loucr # animal and a human 
being, and unless jmd until \\o ertgage 
ourselves in the study of the meta- 
physical question^, and reach to the 
Absolute goal/ the recalled civilization 
of human society may he termed a.- 
polished animalism. 'Hie civilization 
that had developed in ancit-nt India 
had a different vision and the sages, 
"bo were able to discover the real 
necessities oi human ci vilizathm, were 
above the men* physical ,vnnts. They 
discovered four comm mi principles of 
animal lfto. r l hey art* as follows — 
-4/t<n''t i. o. the principle of eating 
or drinkring, A a Ira i. e. I lit* principle 
pf sleeping, lUmyu i, e, t!ie principle 
of. fearing from others, Malthmui 
u e. the sexuality. If our civilization 
is bound up within the walls ..f 
these four categories, we must, 
accept vdiat we have not. improved 
the rational portion o i our life by an 
in»clj. Those four principles of life are 
common to tjie lower as well as* the 


# higher forms a.f life. In plain language 
tliese four principles cover only the 
physical warhs of our life and they may 
be termed as sensuous enjoyments 
sought after by all classes of animals. 

J he objects that minister to these 
sensuous enjoyments ape called 
Ihshayas, and they are equally attain- 
able by all forms of animation. Ka'uro 
has given us sufficient resources Jo 
fulfil this aspect of our life, and they 
are supplied to us even without any 
H'fort on our | part and even in the 
most degraded form of our existence. 
Idet us, therefore, think over our 
person t position to ascertain whether 
we have endeavoured for .something 
more than these. 

The. so-called civilization of modern 
society is more or less an organised 
expression of all the above mentioned 
sensuous enjoyment and all improve- 
ments in science, art, manners or 
learning are targetted towards this 
oud only. It will take a long time for 
us to go into the details of the list of 
these sensuous enjoyments. The scho- 
lars of the Scriptures call them the 
traps ol the deluding energy. Why 
they are called traps may be understood 
by the close perusal of the following 
lines. 

•We* have* undoubtedly learnt the 
e t rt of preparing good dishes for tne 
relish of oiur % palate, and invented 
varieties of fppd-stulf which the lower 
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a^nimals cannot do ; but tlio results* 
derived by bating the * cooked or 
uncooked food-stuff*are tl^s same both to 
animals and human heintxs. Our 
civilization in this connection Jha* not 
helped us in the b'^st to prepsire such 
feed stuff fyy eating which we csui make 
our material body immortal any more 
than the lower animals. Science and 
<Lft or culture have deceived us as far 
as tin's point is concerned. * 

By our inventions of various kinds 

• * 

of up-to-date furniture ami sleeping 
accommodations in tin', most. fashionable 
and comfortable cushions with decorat- 
ed electric lights and fans, which art! 
considered to the best gifts of modern 
civilization, we have not improved the 
qua lily of our sleeping more than t lie 
lower animal*. On the contrary, our 
conventional and extraordinary arrange- 
ments for sloeping-coinforts have brought 
forth in their turn an ugly disease 
known as Insomnia which the lower 
animals do not dream of. Recently 
we read in the papers that a 
Marwari millionaire offered a few lacs 
to any one who could cure his 
Insomnia. We cannot, therefore, be 
proud of our civilization from this 
point of view, as the low*ei; animals 
aro free from such maladies. 

Sitnilary We have not* been* able to 
minimise the volume <ff our fearful nvss 
by inventing or improving the art’ of 
killing others. Tfie lower, animals susli 
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tended seljidiut>>, they can of rtiyely 
make an attack »»n minis' d .g nr 
groifp nf dogs lrom % 1-edily, 

at ** \m do not thinl: we ve much 
improved 1 us* d»g e,uai -at ion in 
ouvelve* arv niun i.Vm they. One 
man is aLran of another i‘e!low-m:in 
inspite of the oguns of (’quality and 
fraternity etc., aid in a bleach 1 1 smisc 
one community *u’ nation h afraid of 
another community nr iii.tkii 'The 
ideal* of Political Pidio.-epLy m the 
eh ape of the League of Nali«*u are, 
therefore, prospering al the ex pen e of 
the less organ : *ed nations. t*o in Mih 
respect also wo are no better than ilm 
lower animals. % 

And lastly in the ncoor of • ■:.u*di! t v, 
we do not think w** have mad*' . any 
greater auvanc« k than tower 

animals. There are many animal* who 
arc expert in pre facing nr .re children 
than ourselves and l here :&c a many 
more ammo vMm van aletain 
sexuality m^ro voluntarily more than 
ouVselves. Human Society has d( vefcnped 

_ . i * 
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i )i hvp-icrisy in mat ter.- of sex- 
; ;a !i » \ villi tin* advance ol oi vilizat ion. 
*P,- kvm'I-'IV of sori-uv now^perdy ivject 
i : " iii.-m!.- tfl volnfsaliT rli*-rk«>f actuality 
n< i‘ **n j »ii »<‘f I l») !fliu r i«»u^ Scri])<wn‘» f 

"and !hi‘V Infvc Mil'Miffd artificial intaus 

# * 

'■f (i#)l ; while, <>n the other 

* hjinii tliev aro f<>'» jinn'll •caV<’>‘* 1'" 
inf rMill.ci* I Is* remarriage of widows 
wl:i» '-a*! Iff *ii accu-tnmed to abstain 
from sexuality. So they arc e< pm o»*:i t at 
one ?«nd t!;* 1 .-vimo tjme f**r increasing or 
rlfoW'M.sM'f* the mpid**/ro\vlh of p'-pula* 
t-nii. The^e 'Vniptom^' prove nothin!' 
hut cm*. iri.vtMi.piit of -en-uouv f*ni *y- 
mcnf tor ail, :m ? p* (‘I nv of social or 
economic iv-tnii.r.. Hut this Nirt of 
unrcHri tod m xuabty is ah-cnt from 
flu* cicfy of fh«i liiwo 1 ' animals. 

It quite <'Y \ 1 1 • * s t , thcrehrc, from 
i ho study of tip 1 , above faeK that t.iin 
trend of present oi\ i!i/;»l ion in its 
p*oi I.' son-*' i j no imp? ovoment on the 
'.Miin! p'-riion of ..yir life, ami, there, 
fuv, it nfay b l rifely conclude 1 that 
wo aro ii the trap of the dehilino 
om r.rv, And hy tin* prxyross of the 
: vo.- out system of civilization wo have 
no ,oh*inoc of improving statu# quo 
inspire of our having boon iri veil a 
oham-.o of utilising the rational part 
of our life- In other words, t lie whole 
arrai genttmt is an unqualified failure. 
A*nd because it is a failure — even on the 
highest ideals of manners and im- 
prov uncut in ( arts And literature tlmro 


is always a flint of canine barbarism 
wit liiu. The present civilization is rot 
a healthy owe. The big cities which 
are considered to be the highest gifts 
of modern civilization, arc in many 
respects worse than big forests.' They 
are infested with organised gangs ftf 
criipinals and robbers who are far worse 
tiian the wild beasts of the forests. 

Hut simple condemnation of th'„ 
prevent system of civilization is not nil. 
We must try m find out the cause of 
it. After all \\t are human brinks and 
it lies in onr power to rectify the mis- 
takes already committed and take up 
the. proper path for actual progress. 
Sroe Gurudev can alone teach us 
how even the traps of the deluding 
energy can he utilised for the service 
of the Absolute by the awakened soul. 

So before wo arc competent enough 
for correcting tlm gross mistakes that 
have crept into our present system of 
eivilzation we must be awakened souls, 
we have b> i en pulling too much stress 
on ihe material side of our exis- 
tence, and, therefore, the whole thing 
has been a merely destructive contri- 
vance, without any reference to the 
constructive side of civilization per- 
taining to the living entity, — we mean 
the necessity of the soul. 

As we lrave already mentioned 
herein before that matter has no sepa- 
rate useful ‘existence from life, so our 
present civilisation which puts too 
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much importance on th® material side • 
wfthmit any * reference to fhe life or 
boifl, is undoubtedly found to bo 
wrong* civilization. -It is *?]uite nnder- 
stiin(iable that & house has no useful 
existence if there is no living Resident 
within the bouse.* The upkeep of the 
material house is *nA‘ded as much as 
is conucniffl to the health of tin* living 
residents within the bouse. But if, we 
misunderstand the whole position by 
mistaking the* house for the residents 
ami uo on polishing and improving 
the house only, it does imt CTtaiuiy 
fallow any good n 4 se of our intelligence. 
When there is an outlgvak of fire, the 
fire-brigade members show their in go. 
nnity by saving the lives within the 
house an I not simply by extinguishing 
tlic tire itself. Extinguishing is not 
to he neglected, but the lives within Inc 
house must be saved at all cost,- . It, 
will be no wisdom to extinguish the 
fire at»the cost of the lives within. The 
authors of modern civilization have 
given too much weight to the exoteric 
view of human life, and, therefore, it 
cannot satisfy the same members of 
human society who possess the esoteric 
view. The wrong type of civilization 
can be accepted as being good in 
itself only by dormant souls, and it 
requires to he overhauled from 
every side by those who are 
awakened. 

* Some 450 years ago Lord Cliaitanya 
Himself appeared as a great religious 
Teacher in Bengal for bringing this 


(uussage of the awakened aiyil home 
to everybody. That remains the oTily 
hidden treasure t,.r all hmtinnitv, nay, 
for the whole of this mundane universe. 
The .wide world is pnininHy M>.mr. 
ing .under the pre-waiv of ; s v, nnj 
civilization m.d pan - mg a Jhmvv toli 
for M! th' 1 misdoings* 'Wm bcdimum 
of human riviliz imoii piv]fer diuSv nnl\ 
IV »1H* the C^tat-la-hinru! * V;inia;.h'MTMa 
Dimnnn. Tim system of Varna'dirama 
Dharma was 1< >.-i ir long ago in |;r:» # t'r.» 
in India, hut. v.ilii tin- i’;i!i of I no 
ii^hgenous civilization ol i *i« ! in , tin 1 * 
Varnashrann Dhara’y.i ha- also h** !) 
urecS^d Tine* is «i i j >* * i >r 1 ; i « 1 
of VaruaMirama Diianm 11 rw l* r tie* 
‘guidance of the Toaeieng m| L -r« ! 
(Jli iitan\n, and \\ < * :iie gladllnt tl io'c is 
mis-ivi* Ihrht ahv.oiy :■>!: in.n/. T!l i 
mod -to I p -ojvio m-'ou: ! * ;» »i*i i 

it over Nature or M iva. and • !;.*\ aro 
t rv iiiLj their utmost (o ("mh >! tlm 
I'.rees of M .y i. ihif they do i« .! r Kuo v 
that Maya canon bun ally iV'T-eouie 
by any c nidni > n* m i sold. 

An awakened soul can point out 
that iill our trail tactics to avoid t he 
traps of the 1 hd ud ing ouer/y arc 
nothing but v.ade of energy and throw- 
ing stones, in the darkness. Vimreforo, 
a warning halt should he sounded for 
the endeavours ol all conditioned souls 
if they do not desire to he viol 21 ns ol 
jVIaya. The 31« ssage of Lord ChailanyA 

mads to lie broadcasted ail the world 
over for thorough over-hauling ol the 
Wrong Civilization* 
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'ree Gaudiya Math, Calcutta : • 

Six** Goh-.Yohnn Pujn and .Sree 
A imii’ nt M'dn-I al Sire Gryuliya 
Math <‘,1 #'■*0 eel- bra led fyith 

t*;i n< l< t>r ami. p cup on November 1 4. 
'I’ii. j ,c?TU ->f food inelu-jin" .over a 
t l.s i* j r- m «;■ I v * r m * t. if.< sweets ami conked 

fnnd v : . "if- •!•(■<! before ike Deities. 
Srinn.i* B'-'f ui-ai read and 

c \ jiin iji-'il and Pnju and .'watriKa Were 
j,,-! ! ■ ii'Hi- si . ilk -al '•(■l-'Miiiit v. Streams 
,,j \:siinr.s pour*-! in from early 
in null',' ;ili ‘at,* Til iii.'id I o have a 
naisan of the li-iy Annakot. 

Six-e PurushoUam Math. Puri : 

K.-l'tor \\.-s -tin in" at Sree. 
Punt.-lr-ttani Mail). Many ro.',peet.;;ble 
i'ent leine.n *\ ho came (o Puri h-r short 
^tav \ «:k the opportunity u! meeting 
Him. On November 8, Mr. B. It. liny 
( ’iiou-lhu-'v 1 a t.JjiiA , t laleutta, High 
t'uurt. ,\i es'-r.s. i’robodh Chandra 
Ijiihiri it. h. .mi Jjyoinkesh Lahiri 

J,. Pleader:-. i’ahna Bar and Mr. 
|/. (!. .Mukherjt-e oi' Calcutta. visited 
the Math and listened to llul'ikuthu 
from the* Editor, < )n Novembu It. Sj. 
Madau Mohan PatUn.iik. I 'leader, 
came to the Math and listened to 
religious # di*-vour-os mi Srimad Hhngabut 
from the Editor. (hi November JO, 
tin* LM it or spo 1 e mi the different 
stages oi‘ devotees before a large 
gathering ineluding Sj. Sourindra 
Nath Sarkar M. A. , B. L. , Advocate, 
Bogra. On November *14, the Anuakut 
Utwil* ft as held and performed at Sree 
dial a k Barb d. . OmNovem’ner 18, the 
Editor explained several passages of 
Srimad Bhagabat and Brahmasamhita 
before the .devotees at Cliatak Parbat. 


On Novembdl* 19, lie explained clearly 
the import of the parages of Sree 
Chaitanya Gharitamrita reading : 

^ ¥lrR ( 3%gfe %T | 

sra afe sn n 

^ o 

( 4: g; arrl^ £\\t ) 

stop vm httI i 

3T^;n grff fin Hlft, 5Tf II 

3Ttfa fw, ? 

faro 11 

( 4: g: m ) 

Sree Gaudiya Math, London : 

Mahamahopadesak Pandit Aprakrila 
Bhaktisaranga sailed from Colombo on 
November T, and arrived at London 
on November 20. He lias been sent 
there to preach tlm tenets of Sree 
Krishna-Chaitauya Mahaprabhu. 

Sree Kamananda Gaudiya Math, Kovur ; 

On November 1G- the devotees of 
the Math read and explained Srimad 
Bhamibat at. the bouse of Sj. N. 
Krishnamurti Pantalu Gauu at bis 
earnest request. Many respectable 
ladies and gentlemen assembled there. 

Sree Chaitanya Math, Sree Mayapur : 

Sree Rashjatra Exhibition was 
opened at Sree Chaitanya Math on 
November 24. A number of stalls were 
arranged, with dolls and acemc 
representation delineating the Leela 
of .Sreft Sree Krishnachandra at Braja 
in an interesting manner. Tridandi. 
sTvami Srimad Ahakti Pradip Tirtha 
Maharaj delivered si lecture addressing 
the audience , befitting the occasion. 
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Books *n English 

1. Sree KrlshnA Chaitanya Rs. ls-o-o 

2. Life and Precepts of Sri Chaitanya 
Mahaprabhu By Thakuf Hhakti Vinode Sr" Ed« 0-4-0 

3. Nambhajan— By Bon Malm raj O-4-o 

4. Valshnavism i Real 4k Apparent 0.4-0 

5. What Ggudlya Math is doing 7 ^ O-l-o 

6. The Bhagabat: Its Phil osophy? Ethics 
and theology — By Thakur Uhakti-Vinode 0-4*0 

7. „The Erotic Principle and lln-alloyed 

Devotion — By Prof- N. K. Sanyal M. A. 0*4-0 

JB. Rai RamanaVida 

d- Shree Brahma Samhita(Fifth Chapter) 2*80 

10. Relative Worlds * ^ 

11. A Few words on Vedanta o-8*o 

•Sanskrit Works iiy Bengali Character 

12. Bhaktl Rasamrita Slntfhu 0-WJ 

Sri Harinamamrita Vyakaran 2-0-0 

Padma Puran WJ-JJ 

Qaur Krishnodaya 0-12-0 

Ishopanlehad °' 4 " 0 


0-4-0 
0-4-0 
0 - 1 -<> 
o-i-n 
o-i-o 
0 - 1-0 


13. 

14. 

15. 

16. 


TRANSLATIONS & COMMENTARIES 

17. Bhagabat Geeta — Commentary by Baladev 

Vldyabhusan & Translation jrd Edition 2-0-0 

18. Bhagabat Geeta— Commentary by Viswa- 

nath Chakraverty & Translation 3rd Ed. 2-U-O 

19. Bhajan Rahasya— Thakur Bbaktivinode 0-8-0 

20. Bhbkti Sandarbha— By .[ivaGoswami with 

translation & explanatory notes in parts. Complete I 
In six parts only Each part 1-0-0 

21. Gaudlya Kanthahar— Compiled by Ateen- 

driya Ilhaktigunakar. A liaud-lxv'k ol shastric 
reference indispensable for every Gaudiya Vaishnav 
with Bengali Translation 2-0-0 

22. Sadhan-Path, Slkshastak & Upa- 
deshamrlta . with gloss & Commentaries 0-6-0 

2& Tattva Sutra— By Thakur Bkukti-viuode 
with Sanskrit and Bengali explanation 0-4-U 

24 Sree Cltaitanya Chandramrita 1 - 0-0 

25. Sadachar Smriti— By Sree Madhvacliaryu 

With Bengali Translation ®" l “° 

26. Sreemad Bhagabat— with prose order, Ben- 
gali translation, explanatory notes and commentaries 
etc. up to 10 Skandas 

26 (a) Do. Canto XI. _ ^ I** p use 0-7-0 

27. Yukti Malllka : Quna Saurabha B> 


fclavadwip Bhavatara/iga 
Gauda Mandal Parikrama DarpaR 
STiaranagati— 9th Ed. 
fcCalyan-Kalpataru— ^ith lid. 

G^et avail — 3rd Ed.# • 

Qeetamafa (out of pri«t) 
ohree-H^rinama-Chlntamani— By Thaku: 
Bbaktivinode 5th Ed. • 0-12-0 

44. Valsfenab Manjusha Samahriti— By Sree* 
mad Safas wat! Tluik ir tor 1 parts . 3-0-0 

45 Prema Vibarta By Pandit Jggadanauda 4tli 
Ed. 0-10-0 

46. Jaiva Dharma 4 th Ed. • 2-‘>-0 

47. Sadhak Kanthamala o-s-c 

48. Chaitanya Bhagabata — By Thakur Brin 

d align Das— Author's hte, Chapter-sum mary aim 

exhaustive Gaudiya Commentary and Index " <KM) 

49. Mahaprabhu 's Shiks*ha 0 - 12-0 

50. Chaitanya Charitamrita— By Kaviraj 

Goswami — with exhaustive notes, commentaries by 
Thakur Bbaktivinode & B S- Saras wall aud ana- 
lyses, Index etc. 4th Ed. — Reduced price 6 - 0 -C 

'51- Prembhaktichandrika— By Thakur 

• Man »t Lam. 0 - 1-0 

52, Chaitanya Mangal— By Lodiaiulas, 2 -s-o 

53, Artnapanchak — By Lokacnarya of the 
Kamauujiya bchool, 

54, Archan Kan, 

Chaitanya-Shikshamrita 4th Ed- 
Goswdmi Srila Ra^ouoath oas- 
Gaudlya Gaurab 
Gaudiya Sahitya 
Shankhyabani 
Sri Bhubaneswar 
Harl Bhakti- Kalpalatika 
Bhaktivivek Kusumanjali 
Purusartha Binirnaya 
Shree Brahma Sanhita 
Sree Chaltanyer Prem 
Sree Math Paricnaya 
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69. Harinam Chintamani 

70. Sadhan Path 

71. Kaiyan Kalpataru 
72* Geetabati 

73. Sharanagati 


0 -B-U 

0-4-U# 

0 - 2-0 
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0 - 1-0 


SANSKRIT WORKS 

74, Sri Sri Shik^ashtakam. ^ . 0-2-G 

75, Satika Shlkshadasakamulam, O-4-o 

76, Sarangsha Varn&nano. 0-2-: 

77, Sree Gaudiya Mathasya Parlchaya, 004 

78, ,Sri Siddhanta Saraswati Digvijaya 0-80 

79, Hr\ Tatwa Sutram* I #d-4 l ' 
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• Sree Krishna Chaitanya 

By Prof. N. K. SANYA L, M.A. 

^Senior Professor of History , Ravens him College , Cuttack. 

A rational* scientific and comprehensive study, 
based on the Shrauta Path, with a highly 
appreciative foreword by His Divine Grace 
Paramahansa Sreemad Bhakti Siddhanta Sara- 
swati Goswami with an Introduction containing 
full information for following the narrative of 
events, 6m Index and a Glossary, 
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Religious Education 


Religion in India doen lint, receive 
any State support. It also does not 
receive its due attention from many of 
those who are now.a-days seeking to 
represent the political views of India. 

The aliened reasons in both cases 
are partially the same viz., the supposed 
impossibility of framing a religious 
policy that, will he acceptable to the 
followers of all religions. 

The public contention of some of 
the leading Indian politicians that 
redigion is a secondary and unimpor- 
tant issue* and may be neglected for 


represent the traditiorfel attitude 


attending to the other fhore urgent 

matters of (eodiug arjfl clothing the 

• * * \ 

hungry masses, does not, of course, 


of the Indian people towards 
religion. 

The people of Iudia even to lay 
would not agree to re'egato the 
formulation of a sound religions policy , 

bv the Indian State to an indefinite 

’’ • 

future after the economic and political 
problems of the country have been 
solved [ 1 ) (without the help of Veligion) 
But nevertheless, the chance of thfi 
attainment of public solidarity on any 
question, at any rate in this country, 
appears to us to rest upon the 
immediate ndojttiou of an enlightened 
religious policy by the State. ( 

The people of Indid can really un to 
for this purpose. They are not just 
now^in a position to Unite op any «*t!ier , 
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issue. Tt had always been the most 
, important function of the State in 
ancient and medieval India to liberally 
foster the religious* activities of the 
people. 

Enlightened support of religion , by 
the State wowid enable the. people* of 

(i 

•India to receive sound idea? on neligion 
from compelcjit teachers. It would 
prevent fanaticism and blind supersti- 
tion and concentrate the best thought 
of the country on the basic problems 
of life. The national State cannot, 
hope to function successfully in a 
country that values its religious tradi- 
tion above evairy tiling else, if it 
chooses to utterly neglect the cause of 
religion. 

The efficient regulation cf private 
religious endowment has been engaging 
the attention of Indian politicians and 
Legislatures for some tiun' past. The 
religious education of the people, had 
■been provided by these endowments. 
But the institutions have been allowed 
bjf the State as well as the public to 
neglect tbe work for which they were 
endowed. The almost total abeyance 
'f religious instruction has boon 
'supplemented by the provision of 
exclusive secular education by the 
Universities under direct State manage- 
ment \vhifh lias produced a class of 
greedy self-seeking middle class many 
of T'hom are now clamouring, not for 
the application of thp religious endow- 


ments to the- revival of organised 
religious instruction which was tbe 
original purpose of' those endowments, 
but for their diversion to purely 
secular purposes. 

The utter falsehood of the myth 
that religion has been the cause of all 
the difficulties of the world, which is 
rapidly becoming the creed of our 
young hopefuls, requires to be brought 
homo to the people by applying the 
funds of all available private endow- 
ments to tbe diffusion of religious truths 
as experienced by truly God-fearing 
souls. 

Tiie provision for tbe careful study 
and conscientious exposition of tbe 
principles and practices of all religions 
should, therefore, be recognised as the 
immediate duty of tbe State in India. 
The Indian State should ensure for all 
religions, which are essentially one, an 
effective chance of progressive culture 
on scientific lines on their own free 
initiative. 

In this democratic age it is not 
possible for the State to act in any 
matter except under tbe driving 
pressure of strong voluntry organisa- 
tions of tbe masses. 

There are surprisingly few organisations 
in the world for advocating the cause 
of religion in a«r(‘ally scientific spirit. 
Tl{e impersonalist view, which favours 
a policy of tokiradf neglect of positive 
religion preparatory’ to its wholesale 
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sn^ression, has captm^d tho press, 
platform and pulpit. ’ The •comparative 
study of religion *under # . the lead of 
empirjc scholars ’hasalso proved to bean 
obstacle rather than a Help, on the path 
of the real culture of religious living. 

• The intellectual pursuit of apparent 
local truth is mistaken by* empiric 
scholars as the spiritual culture of "real 

* truth. Religifm is concerned with eternal 
life. It is thoroughly practical, although 
transcendental. But intellect ualism 
cannot touch even the outermost fringe 
of the transcendental plane of positive 
religious practice. It is futile to 
speculate about the perfect life from 
the plane of elected imperfection and 
ignorance. This is true knowledge. 

The reality and higher excellence 
of tlid spiriual plane are proclaimed by 
all revealed religions. The compara- 
tive student of religion has to carefully 
investigate tho nature and validity 
underlying their particular claims 
before forthwith denying the very 
existence of the spiritual plane for no 
better reason than that ho can have no 
actual experience of the same till he 

* begins earnestly to culture his spiritual 

life. The transcendentalists declare 

* 

that the experience of religious truths 
is attainable* also bv conditioned .souls 
by following • the reve&lyd method# of 
Spiritual pupilage. Tho transecndoi^al 
truths, however, • admit lof negative 
exposition for tlfe yefy tuition of the 


. a priori objections of tho rationalistic 
schools. 

I have venturod to make these 
statements from my flight experience 
of the practice and teaching of 
M^liaprubhu Sree» Krisfluyv-Chaitanya, 
received from the reafspiritual preceptor. 
It .is popsiHlo to teach the ‘ revealed* 
religions in a really scientific, manner 
by the service of descended transcen- 
dence as explained by Mahaprabhu 
$ree Kri-dina Chaitanya. This experi- 
ment is being actually tried by - the 
Glaudiya Maths on an all-India scale. 
It makes the proposal for the study of 
the system one of practical interest. 
At these institutions it is open to all 
persons to make a first hand study of 
the methods of spiritual living promul- 
gated by Lord Chaitanya in conformity 
with the fullest import of the Vcdic 
revelation. 

The comparative study of revealed 
religions can be taken up by modern* 
Universities, without departing from 
scientific methods, on the basis of the 
teaching of Lord Chaitanya. This 
branch of study should be givpn 
facilities at least equal to those .that 
are provided for the investigation of 
the problem of life by tho inductive 
methods. There is spiritual life in 
everything, Which in man ^stapnblo 
of being cultured* by .definite processes 
which constitute the distinctive mesoage 
of Abe revealed religions. The teaching 
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of Mahaprabhn supplies the clear 
connecting like between modern men- 
tality and the message of transcendence. 

The method detailed by Maha prabhu 
Sree Krishna Glmitanya is categorically 
different from, the method that is*being 

<V % f. 

at present followed for the study* of 
religion in the Ea*t as well as West. 
The futdity- and hmpplicabiliVy of* the 
inductive method to the study of 
transcendence are self-evident. 


Service vs. 

Every form of mundane activity is 
exploitation, <>very form of spiritual 
activity is service. There can be no 
greater monstrosity than to pass off 
exploitation as religion. 

Sree Yiswa Vaislinava Raj Sabha 
was founded by Sree Jeova Goswami 
for giving publicity to the Teachings 
of Mahapr.ibhu Sree Krishna-Chuitanya. 
It was revived by Thakur Bhaktivinodo 
about iifly years ago. Sreetnad Apra- 
krita Bhakti-* iranga Goswami, our 
beloved Goswami .Prabhu, has been 
deputed 4 to England % our Divine 
Master, I’aramahansp Srila Bliakti 
Sit^dhanta Saraswati Thakur, Spiritual 
E^ead of the Sabha, for preaching^the 


Sree Chaitanya declares that ‘tljere 
is a perfectly rational method of 
spiritual education ft>r calling into play 
the dormant faculties of every soul, 
that it is only by such awakened 
activity of the faculties of the soul that 
the Absolute Truth is approachable for 
His. service, and that the results of this 
method are fully ascertainable ‘ by 
careful observation and experiment. 


Exploitation 

religion of loving service (prema* 
bhakti) taught, by Mahaprabhu Sree 
Krishna-Clmitanya to the peoples of 
Europe and America. Goswami Prabhu 
is Secretary of Sree Viswa Vaislinava 
Raja Sabha. 

The Message of loving service which 
Goswami Prabhu is carrying to Europe, 
should find a response in every heart 
that does not seek to exploit one’s: 
worldly advancement, 

Tridandiswami B. H. Bon Maharnj 
had knocked at the doors of 
many distinguished Englishmen in 
London for ov^r two years. He 
wafS sufficiently ) appreciated for his 
personality to be. able to form an 
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aaebbiation of the well-wishers of the 
SaTjha in London. Kift it weuld be rash 
t8 opine that all th$ members of London. 
Gaudi^a Mission Society* are impressed 
by the Teach At g of Mahaprabhn Sree 
Krishna-Ohaitauya to any appreciable 
gxtent as they hav f e been by the charm- 
ing personality of Bon M aha raj. A 
path has undoubtedly been opened to 
^tbe heart-* *of the members by the 
pioneer efforts of Bon Maharaj* and it 
is uot unreasonable to expect that 
’ Goswatui Prabhn should find it com. 
paratively easy to obtain a gradual 
hearing for the Message that we have 
received from our Divine Master. 

The conception of service that is 
envisaged in the Message and Career 
of Sree Krishna-Chaitanya is not pro- 
perly* known to most of the so-called 
Hind us. It is not properly known to 
even the most eminent European 
Indologists. 

The utter newness of the Message 
is a very good reason why it should have 
been tai\lily received by those very 
scholars who would have normally 
announced it to their countrymen. No 
English scholar has yet made any 
serious study of the publications of the 
Babha. No English journal has cared 
to publish $ny review of them for the 
infprraation«of the nation. 

We know that it jis not possible for 
any person, not excepting the scholars, 
to be seriously interested > in the Teach- 


ings of Sree Krishna Chaitnnyn except 
through previous personal* nssaeiation 
with His pure devotees in Ilis service. 
Such service is ngce.^arilv at first 
offered in a different spirit from that 
injwliich it is accepted, ^ lout, bv such 
ufloonseieps association "in the function 
of tbe.real service of God a person very 
quickly develops one’s hitent faculty 
for conscious service. 

• It will fall to G >s wanu Prabliu to 
’pick up more persons who nr** inclined 
to curve the Sabbat This means, thnt 
it will bo necessary to approach all 
likely persons willing to s-'rve the 
Sablia from inside. Sueh offer will estab- 
lish contact with the renl work of the 
members of the Sablia and should 
enable a persou to realise, however 
dimly, the truth that the members of 
the Sablia are exclusive servants of God 
and that they are absolutely free from 
any trace of worldly aspirations, good, 
bad or indifferent. 

Service of God alone h as power to 
make a person truly cognisant oHiis 
spiritual nature. Service of God is 
the natural function of the soul and is 
performed on the plane of tho soul. 
No physical > mental function iS 
service of God. Physic ») and mental 
activities are inspired by malice. The 
service of God is inspirod by^lowe, 

A great scholar is hound to. hi 
malicious if ho or she is disinelingH ti 
swve God ■* on the plane of the. soul. 
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The service of God is not to be found on 
. the ^hysico-mental plane on which all 
ompiric researches and studies are car- 
ried out. By* surb activities one deli, 
borately tries to do harm to one's soul 
and tlii) so^ilsf of 11 other entities. 
This is true of'the empiric theologian as 
• of the empiric scholar. # 

It is inchynbent on all persons to 
seek thf real service of God. If any 
person does not wish to serve God, lie 
is bound to become, by such unwilling- 
ness, an exploiter of his and wtlier 
people's misfortunes due to similar 
aversion. Tie will be malicious, knowing 
full well that the practice of malice is 
the worst possible offence against his 
own real nature, But he unfortunately 
loses the capacity of realising that his 
malicious policy, by God’s kind provi. 
donee, is bound to defeat itself. He 
is strongly persuaded, against his better 
judgment, that ho has a real interest 
4 in (lie success of his malicious policy. 
By such perversion of judgment the 
d'el uded state is brought about. This 
mundane world affords congenial scope 
for these wrong deluded activities. 

Neither the worldly pessimist nor 
‘the worldly optimist can have any 
conception of tho real nature of the 
service of God. It is a -most thankless 
task, in»-a world which is madly 
malicious, to hpld »up the ideal of 
unworldly loving; service of God and 
humanity which constitutes the kejael 


of all true i^ligions teaching. /The 
soul is harlned 6y successful as well 
as by unsuccessful*' worldliness. Tho 
soul is benefitted by uhraixed unworldly 
godliness alone. 

True godliness is very different 
from political, social and domestic 
virtues. These latter constitute the 
domain of world Ethic. But we have 
to seek, not any worldly paradise, but 
the real Kingdom of God. We should 
he able to find the Kingdom of God 
now and here if wo really try to find 
it. It can be found as soon as the 
soul who is now dormant, being 
perversely unwilling to function on his 
own natural plane, can be persuaded 
(o give up his policy of active suicidal 
perversity. 

What is necessary is to persuade 
our wilfully despairing soul to believe 
in the eligibility of his pure nature to 
walk on the path of love. It lies 
partly with him to give up the path of 
malice or worldeiness. It is also 
praticable for the sincere seeker of the 
path of service to find the same in a 
concrete form i. e. in terms of the 
duties and relationships with God 
analogous to those that are available in 
this world with sinful man. •* 

One can be actually established in 
our., spiritual .function of j the loving 
service of God by listening to the 
Message that ‘ tire revealed Scriptures 
have been eternally delivering to the 



79 


SERVICE* VjS. EXPLOIT/niON 


tror^d* by the lips of pod’s chosen • 
ajJ&nte i. e. of’those who actually ‘walk 
in The path of Eis umalloyed service. 

No* climatic, racial or linguistic 

• | t 

barriers or monopolies can prevent the 
delivery of the Mabsago of Divine Love 
bx the elected servant?, of God. 

The distinctive Excellence of the 
Message which Sree Krishna-Ohaitanya 
delivered to tile world consists in the 
fullness and concreteness of its exposi- 
tion of this Truth. That exposition is 
Centered on the DiVinitv of the Name 
‘Krishna’. No better choice of ground 
could have been made for stemming 
the whole malicious worldly activity 
at its source. 

If the ‘word’ can bo controlled, 
every activity of man is automatically 
regulated. The word is the clearest 
method, the method per se, of self- 
exp) cssion. If God is Reality, lie can- 
not also be inero abstraction of mundane 
experience. He is the Absolute 
Concrete, the Emporium of nil concrete 
principles. * This position can he fully 
discussed by reference to the funda- 
mental concrete, the word or His Name. 
Such an invitation, even from the 
epistemological point of view, is not 
pr'irna facie unscientific. It is an 
invitation for. joining battle on the 
concentrated t^nscendeptal issue. 

The Name ‘Krishna’ Js not approach^ 
able except by the, mHlml of service. 
There are hearing and hearing, speaking 


and speaking. The speech of # Absolutc- 
realised souls is different from thfit- of 
conditioned' souls. The hearing that 

t t? 

is practised by the» former «is also 
similarly different. 

Tile Name ‘Krishna** is Krishna 
llimseli, the Absolute m Person. To 
be jible* tp bear the .Name ‘Krishna’, ' 
the function of loving service in the 
from of hearing is to he exercised. In 
order to hoar names that are symbols 
a 'id expressions of worldly objects, it 
is necessary to exercise tlie familiar 
form of the exploiting or dominating 
hearing activity. By this latter 

method of hearing, the Name ‘Krishna’ 
is not served, is not realised as the only 
Master, or God Himself. 

The Name ‘Krishna' is not any 
mundane word. He is not the Sanskrit 
word ‘Krishna’. The Sanskrit word 
‘Krishna’ can be uttered and heard by 
all conditioned souls. The Name 
‘Krishna’ manifests Uis Appearance 
only on the spiritual lips of* uncondi-, 
tioned serving souls. He can also be 
heard only by the spiritual ears of souls 
disposed to serve the Divine Name by 
dominated bearing. * 

So the function, which every condi- 
tioned soul is invited by Sree Krishna- 
Chaitanya to exercise ab initio on the 
path of spiritual endeavour,* is tue^ 
serving function of tire unconditioned 
soul, or the function of love. It is the 
natuwl function of all , souls. *The 
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conditioned soul can attain to the 

fiorvj’ce of Krishna onH by • the 

awakening of in’s effective willingness 

for His • concrete * service. If such a 

* 

soul listen with due submission , to 
discourses a Kn\t Krishna from the lips 
of serving soids, his inclination of 
service is strengthened and i>’ enabled 


Love of 

(Krishna 

The State of Lovelessness 

The Supreme Lord Siw Krishna- 
Oliaitmya after diksiia (spiritual 
enlightenment by tho mercy of the Divine 
Preceptor) was overpowered by the 
realisation of llis utter lovelessness 
.for Krishna. This realisation caused 
Him so much agony that it led TTim to 
renounce fiorne, family and country for 
avoiding the society of those who did 
not sympathise with His sorrow. 

• It is not possible to love Krishna 
till ho is pleased to .-how Himself and 
permit the entry of the soul seeking for 
llis love to His Own Realm. The 
Supreme Lord had a glimpse of 
Krishna. *I'his made llim realise the state 
of- His Own utter loVelessness by pro- 
ducing for the first time re.al hankering 
for His love. , 


to become dynamic by offering properly 
instructed hearing to such discourses.. 
Thereafter, I^rishna* Who is identical 
with llis Name or -Word or Tra,nscen- 
lental (Jiscourae regarding Himself, 
takes the initiative for endowing; the 
willing soul with the requisite eligibility 
for His service. 


Krishna 

-Prem) 

In other words, in consequence of 
the mercy of the Divine preceptor Kive 
Krishua-Chaitanyr* was enabled to have 
the sight of Krishna which engendered 
the dormant faculty of love for Krishna 
in TT is soul. Therefore, it was possible 
for Him to engage in the eternal quest 
of the love of Krishna in an agony of 
loving separation. 

No conditioned soul is in a position 
to realise the nature of love of Krishna 
till he obtains His actual sight by the 
mercy of the Divine Preceptor who per- 
forms this function by the power of 
Krishna Himself. 

The Supreme Lord .enacted the 
Pastime* of gqirtg through the process 
of # diksha for the benefit of all souls 
and for Ilib olvn-Particular Divine 
Pleasure which is 1 disclosed by the 
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.niaufrramlum of SwarupdGostvnmi, His • 
ewngt/lnt associate during tf^> eonolud- 
ing period of His *Mnnif*»t farcer in 
this world. , 

* 

The Magnanimity ot the Supreme 

Lord in disc losing, Jib Divine Pastime 
to* tlje vie**’ of the people of th^s umrld 
is not. realisable by those who are un- 
aware of their own real bivelrtfsness f-n 
K rishna. Such persons are *nat ur.* I !y 
unable to sympathise with Hi- I’urp'i.'O 
and Teaching. 

The word Move", which i< applied to 
our unnatural attachment t the tilings 
of thi> wuild for indulging c-uiM».le>s 
malice towards llm A U-loVt* and every 
entity, is an nnsuitahl# equivalent for 
Krisflint-I'rriuit . 

Tt is necessary to listen to flu* titi- 
inga ot KrKhnu-lhvum from lie' lips of 
puie devotees who are wholly unuttneli- 
od to the' tiling"- of thK w«n hi. Th ose 
who explain Krishna lVem in terms of 
mundane lov< 1 are the worst offenders 
against the principle of loving devotion. 
Krishna-Prema is the best gift of 
Krishna. It is the only cure of the fell 
malady of mundane love. 

The Supremo Lord Sree Krishna 
Chaitanva ? s incomparable Magnani- 
mity consists in the fact that He lias 
made Kryshnn-Prema available to all 
persons whojftdlow HislT^aching which 
lVidentical with. IlisJJond net. # 

, It is not possrbU^'hf ll>ve Krishna 
in the way we lcfve fatjip* or mothev, 

11 
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world* 
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<•<1 t, > love -if Krishna. Krishna i* the 
miy Object of trim* love. When 
Krishna \< not loved, m dice, in t ho I win 
firms of mundane love and mundane 
hate, is practiced against, our own 
selves and all entities under the delu- 
sion that it is love, it i.- not possible 
to realise that this is ,-o til! we are 
relieved of the mundane deiu^’on by 
the mercy of the Divine A cent of 
Kri-dma M 1 nisei 1. I lie Ai^en! is tie* 
G uru. i lie Figure of Sree Krishna* 
rhaitanvi* b Mint of the ^Siiprcnm 
Guru, the (Jurti of Guru, Don! Nifcya- 
nnuda is the Guru of all entities Sree 
KiLlma-Chailanya is t ho Cur.i of Lord 
Nitvananrla. 

I he Spiritual Concrete 
Those 1 , wli« are j^i v**n to <*pf*c.ohit<' 
about tho Absolut, ** w^tli the rpsoare.-s 
of their perverted intelligent 
arrive at the wrong opinion that^the 
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■Absolufe is a formless idea, a colour] 

• and. featureless conception of t he 

luunan brain, ulio has and should have 

>• 

.no objective • oxtstoiM'G of 1 1 is Own. 
While the unthinking unis* are no less 
indium! to sub^l ibe ovly to hudirdfgjpi 
views to whifh they have Jieon hot u. 

» Fmv (Mjltun*<l persons^ in I/jilia or 
abroad, :m» fujiv aware of the fact that 
the jN'aine Krishna D not a Sanskrit 
word. Fewer nor^om, know that the 
Name, Form, Attribute', Aetivifie* ana 
Entourugf of Krisfinu are Divine leer- 
tit ies and incoueeivable by the limited 
and misleading rcsouiiv-. of the per- 
verted mumhuictogo. 

r rhe averatfe orthodox llindn think- 
that lu* can uniJordami tUeXatnn'of 
Krishna \\> ;i matter of birlli-iT_»ht t K* 
( snp[io,-<\s Krishna to i uvartiy like ‘tn\ 
other human being and litVi'Mcirih 
npprnadiublo 1 n the miiui* xm a - one’s 
mundane aeapiaintanees. Bui. it is a 

• blasphemy to declare- Krishna tn la 1 on 
a level wjt.h any mundane entity or a> 
at all approachable by mundane faeultie.-. 

But the offensive temerity of the 
psilanthropie Hindu is mure than 
matched by the opposite offence of tin* 

• pedar-tm refusal of philosophers anil 
rt'iemi.- 1. to recognise any existence 
that i- not perceptibly by the human 
senses.. They affect to regard the narra- 
tive ot Krishna’s supermundane Deeds 
»K/l>est as only an allegory foi$ serving 
ceitaiu mundane purpose*?. Anything 


concrete is ;n their judgment 

necessarily ^mundane. 

f rhe Name,, Form? Attributes, Deeds 

and Entourage of Krishna are regarded 

as historical matters that have been 

subsequently deified by a grateful 

posterity. Hevereuee for the Amorom 

Deeds or Krishna, is similarly regarded 

as ah immoral invitation to the culturo 

of promiscuous and revolting sexual 

excesses bv the conserved survival of 
«/ 

the practices of naked savagery. 

Much time and attention have becu 
devoted by modern scholars to tracing 
the hlnt.ori'‘al ‘origins’ <>1' the “Krishna 
Cult”, and widely differing conclusions 
have been propounded which need not 
be repeated at this place. These 
conclusions are -ought he explained 
by refoiring them to the actual prUcticc 
and belief of uncivilized persons of 
now- a -days Most. m»dcrn thinkers 
through some such prejudices reject 
without a hearing the claim of trans- 
cendence for tim Name, Form 
A i tributes. Deeds and Entourage of 
Krishna appearing on the lips of His 
devotees. The really cogent reason 
for doing so is the necessity of injecting 
what is not amenable to the forms of 
scientific scrutiny by our defective 
intellect. If they are asked to agree 
to the .plaint of, transcendence, they 
suppose they cannot do so except by 
abdicating t.ieiu, function -.is thinkers. 
They suppose they should be naturally 
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, unwilling to commit. whjt appears to, 
Uieut iilthougVquito irrationally to be 
an a ol of unnccossafy suicjjaf folly. 

tSnali fears g.ro perfectly groundless 
in regard to tlio Teaching % of Free 
Krisli na-Ohaitanya, Tins Name, florin. 
Attributes.^ Deeds and Kn tour age of 
Krishna are super-mundane and 
inconceivable by human intelligence. 
^ roe Krishna Chaitanya ‘does not 
suppose that this can be understood by 
any jicrson who has no access to trans- 
cendence. He does not propose that 
it i> to be accepted 1 »yr any person on 
trust. The utter d woids themselves 
s'ipply the only concrete, practicable 
method for testing the truth of (heir 
propositions before their acceptance 
by any person. The method they 
enunciate is simple and intelligible as 
a working basis for positive super- 
mundane investigations. It is as 
follows : 

The Name Krishna 

The Name Krishna makes His 
An maramv on the lips of His pure 
devotees. Those 1 who listen to the 
Name from the lips of His devotees by 
*the method of honest enquiry, absolute 
submission and offer of personal service, 
are enabled to realise His Transcen- 
dental Nature. 

■ 

In proportion as the. Real* Nature 
of the Divine Name* of Krishna is 
realised, one’s facility ki^e of Krislina 
is roused into activity and simultanp- 


rfmsly all mundane nltacliinenta .cease to 
liave yny hold on such a person. 

These fropositi uw have nothing 
unbelievable or obj*eti»nable # about . 
them. They require u.-, only to admit 
the. possibility of Ah< Ifn^nl ,,f the 
Divine Napie to tin* plains ..f our 
deluding cogyition in the # eourri‘lo f, u-m , 
of mundane word throifgh Divine 
apostolic succession. 

8ucli occurrence 4 need not appear to 
Ife prima far! ft impossible on an impair, 
tial consideration. Jts validity .should, 
of course, be carefully tested by the 
proper method*. These methods arc 
deductible in a concrete Sunn. 

Nobody is invited to commit, an 
unpardonable folly. Every one is 
in vitc*« 1 to study a series *»f Descended 
Transcendental Events by 1 lie* method 
that is really applicable to such ; tudy. 

If the transcendence of such Events 
is disbelieved on the ground that mun- 
dane tests, which alone art' available • 
to us at present even with n*«cr— :i.rv 
precautions, are inapplicable to them, 
it is tantamount to rejection of I heir 
claim without a bearing. 

The Name Krishna pos.-evH^ t !*<> 
full Initiative and Iia- the Power to* 
enable us to hear His Keal Voice if 
we desist from hcarinir Him, the 
Absolute Master, by the im^jibmissive 
exercise of our , facultv of hearing. 
VVlieu w|s hoar the Name Krishna troWi 
thojips of ilia devotes, we seem to hear_ 
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ffiiii a.s a \\<>n] of tbo Sauskrir language, 

• • 

e need not suppose that we # roal!y 
4iear Him so ) o 1 1 Lf as we tiear only n 
. mundane \wird. # The Nuino Krishna 
is tint any mundane* word. The Krishna 
does not n^riTfest .Hi- Appeaiancy on 
the lij»" ojf t ho*e who dvj not . serve*. Tlim 
► on Hi- Own Tin' jvord •Krishna 

ul 1 eivd by* ^ mm-devotec is vnj 1 ] j e 
Divine .Name in spile -d external 
resemblance. f 

As soon a> one hears the Divine 
Name Krishna, one is thereby rendered 
eligible, tor loving Krishna. 

The liuru 

The (J! nr u is* no other than the pure 
devotee ot Krishna. One who has 

realised the Divine Nature of KrMmn 
is Guru. rim Guru Inn heard the 

Name. The Hum is enabled by the Name 
to terve Him with his lips. The Guru 
chants t)»e Name at ail time. The Guru 
has no other function. When a person 
• is fortunate enough to hear the Name, 
he realise* the truth of Him. By 
bearing the Name a person is lifted to 
the plane of the Name and can view 
tilings as they really are. 

Those who deny the existence of 
tin* Guru deny ihe existence of tran- 
scendence. The Guru is t lie transcen- 
dental medium for the descent of 
transcendence to the plain) of deluded 
human cognition. He, is t-lie connecting 
liKfjt between the mundane end the 
transcendent. How else - wo^id /he 


• deliverance ^of the soul from o the 
bondage of the flesh be possible ? 
ilow to find the Guru 

But how is it possible for a deluded 
send to recognise the real Guru ? 

Every one can find the Guru if one 
really wishes to serve Krishna. These 
who have received the mercy of the 
Guru carry the tidings of the Guru to 
all other persons.. Eternal associates of the 
Guru 'descend to this mundane plane for 
preaching the truth. The Guru Himself 
comes dow n for His Own Divine Purpose, 
fjord Nityananda is the Guru. The 
Supreme Lord Sree Krishna Chaitanya 
is Krishna Himself wearing Hiccomplexiou 
and Mood of His Divine ( Counter whole 
or Servitor, Die Guru is the manifestive 
self of the Divine Cou n ter w' hole. 

One must wait till the true hidings 
of th 11 Guru reach one's ears in the 
self-manifest, form from the lips of pure 
devotees who possess the power to 
make him known to all sincere seekers 
of the mercy of t lie Guru. Let every 
one keep iiis ears open to receive the 
true tidings of the Guru when they do 
reach him aud to be on his guard 
against false prophets or evil com- 
panions;. No one who sincerely seeks 
tor the truth will miss the mercy cf 
the Guru. Those who prefer the local 
and temporal, to the Absolute, T-uth 
will obtain what they seek, because 
the soul can 3 be^giv-en only what he 
himself wants to hav6.(7'o be continued .) 
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A Spiritual Home fbr Distressed 

The Teaching ( of Lor<j^ Chaff anyu, 
as sanyasi pr missionary, was •given to 
tlm world principally from the Holy 
City of Sree Jagannath Deva. Srila 
Gadadhar Pandit Gosuaihi, who 
represents the path of loving, as 
distinct from reverential devotion, 
which ih the dis'tincfjve Teaching of 
Lord Chaitanya, was commanded hy 
the Lord to reside permanently tit. Sree 
Pnnisottain Kshetra for worshipping 
Sree Gopinath which he continued to 
do till shortly after tlu* Disappearance 
of the Lord when he also departed from 
this Ivor Id. The worship of Sree 
Gopinath after the method of Sree 
Gadadhar is the acme of the worship 
of the Gauliya Vaishnavas in the 
disciplic line of Sree Rupa Goswami. 

Srila Thakur Bhaktivinode per- 
formed ‘ bkajnn 1 at Puri for several 
years. The present Gaudiya Acharyya, 
His Divine Graeo Paramahansa Srila 
•Bhakti Siddhauta Saraswafci Thakur, 
has established a permanent centre of 
preaching at Sree Purusottam Kshetra 
close to the -temple of Sree Gopinath 
where Sree Gadadhar Pojidit Gosv^ami 
performed his bkajnn . This preaching, 
centre at Puri bears tifc *n?.me of Sree 
Purusottam Math Which js, dedicated jto 

I i 


the ’worship of Sree Sue Kndha. 
Go'yindu and Sree it} roe (Jaiy-Gadndhar, 
‘The inflates of * t lie lqeal leper 
colony ,came # in due course to learn, 
about the Teaching of Mahaprahhu 
from the preachers of Sree Puyusottam 
Math. A few discharged lepers have 
(ftt'ered their service to Sree Brahma. 
Gaigliya Math ;.t SUalnath and have 
been permitted to organise an Artasram 
for the purpose. 

The spirit of service that prevails 
among the inmates of Alainath 
Artasram deserves to be made known 
to the public as affording a clue to the 
nature of the solution of the manifold 
evils of our mortal sojourn that is 
offered by the Teaching of Mahaprabhu. 

The members of the Artasram have 
settled on the outskirts of the village- 
on a few acres of waste land, belonging 
to the Math and have taken to 
agriculture and horticulture. 

Their activities arc dedicated to 
the service of Krishna under tne 
guidance of the devotees of Sroo * 
Bralima-Gaudiyu Math. They follow 
voluntarily the .rules of devotional life 
that arc obse&ved at the M^£h.« lhcy 
participate in lha services of the Math 
and atjend to discourses on Jhe 
Teaching oCtlm Supreme Lord yrom^ 
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'tlie lips of devotees of the Math by, 
highly avoiding personal contact with' 
• other persons. During tY/eir leisure 
they talk abeut f.vhat they have heard, 
and study or read aloud to themselves 
devotionaMjctoks iivOriya and Bengali 
that are ypprbvetl by the Mission. " 

They are not ambitious of spcial 
uplift. Th'ey are conteut to serve the 
devotees in the spirit of unreserved 
humility and complete submission. 
This spirit is incomprehensible to those 
who do not possess their purity, of 
trust in Mahaprabhu. 

The members of the Artasram are 
grateful to the* devotees of the Math 
for arranging their effective segregation 
from the rest of the world and are in 
a position to realise the Mercy of 
Mahaprabhu for accepting their unique 
method of service. 

They have been relieved of all 
thoughts of their poverty, disease and 
other physical hardships through their 
accepted service of the Supreme Lord. 
They not only do not. grumble, but are 
unspeakably grateful to the devotees of 
the Mafli for providing them the 
chance of service. 

Their behaviour to one another is on 
the ideal of the Math. No one among 
them wishes to receive any personal 
servic* yn one’s own .account from 
another j but, at the same lime, every 
d$e is anxious to serve Others in 
thejr service of Mahaprabhu ^heir 


organisation is based upon the principle 
of spiritual' service. ’ 

They accept tlffe service of others 
only when they are commanded- by the 
devotees of the - Math to accept such 
service. They welcome all kinds of 
hardship for the service of the Mission 
being in a position to realise that such 
trials afford them the opportunity of 
learning ‘to serve the Lord without 
any expectation of return in any 
mundane shape. 

No member of tlie Artasram would 
like to exchange his condition for that 
of any other person, either prince or 
peasant, of this world. Every member 
only prays to bo kept constantly 
employed in the service of the Lord 
and II is devotees. 

Such perfect humility and content- 
ment are possible only in pure devotees 
of Mahaprabhu through II in non-evil- 
producing Mercy. It is neither possible 
nor necessary for the recipients of His 
Mercy to seek for their sensual 
gratifications. They are in a position 
to taste the unmixed bliss of the service 
of the servants of the Lord through 
the service of Mahaprabhu. The taste 
of bliss of spiritual service can alone 
cure by its redemptive deliciousneas 
our unnatural hankering for the 
pleasures of the yiesh. 
t There is Categorical distinction 
between thi * popular conception of 
altruism and the service that is rendered 
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td al^ souls for their lasting benefit by . 
pni% {Iqyotees* «f Mah&prabbu. Jfs a 
matter. of fact that* form of' altruism 
which applies itse'l? to* the alleviation 
of the physical and mesial sufferings' 
of humanity by mundane contrivances 
leayes untouched the* cause ,nf all 
suffering winch is in the soul. * 

it. is the soul of man that is really 
distressed, and*not his body «r mind. 
The malady of the soul has taken* the 
forms of tlie physical body and material 
mind. To suppose*tlmt a sound mind 
in a sound body is the ideal state of 
well-being for the .-old is almost as wist 
as to suppose that, a perishable bouse 
in a state of repair is identical with 
its immortal inhabitant. 

Tim body and mind are destructible. 
What v the u.-e of maintaining ate! 
embellishing them for a brief existence 
at the cost of unremitting toil and 
much suffering In oneself and to 
others? Have .the philosophers been 
able to establish a ease for altruism 
without btingling the issue whether 
it is also beneficial ir. the long run f 

Mahaprabhu and the Shastras have 
unequivocally placed the path of 
service of God above those of good 
wqrks ( altruism ) and knowledge 
dedicated to the enjoyment of fuan. A 
person who loyes a leper or studies the 
cure of leprosy forgetful of his duty* to 
the soul, that is oharactyjrif>s|ic of empiric 
* science, thereby commits an act of 


artasmm 

m 

lyaliee against his own soul as .well as'*' 
tfie soul of the pnrsou whom lie w^fnt^- 
to help. . 

This is unfortunately a wvolutionary 
statement, as things go uow-n-days, hut 
is fullVentortainahlewif tluff^ets of our 
ordiftary experience are viewed in the 
lighr of the Teaching of ^hn Slmstras 
as illustrated by the _ t-arcer of 
Mahaprabhu. 

Kindness to the body and mind is 
erftcltv to the soul. The soul’s concerns’ 
are thereby suppressed by the hostile 
claims of t ho bod v and mind. But we 
should really be concerned only aliout 
our souls. We should be interested in 
the body and mind for the sake of 
t he soul. 

Why do we sufft r from the pangs 
of disease, privation, birth and death ? 
Does the soul suffer these miseries in 
his essence ? Evident ly, no. They are 
all suffered in the body and mind. If 
the body and mind could he got rid of, 
will there be any further possibility of 
suffering ? The Shastras as well a** 
common sense say *no\ 

But how are we get rid of bur body 
and mind ? Are they destroyed by 
death ? This does not seem to * be 

possible. So long as the cause of our 
possession of the body and mind 
continues, hmv # may wc expgct. their 
cessation ? It is more likely that the 
dostructi|n of the hotly and mind 
death i.^ fulftnved by the immediate 
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production of another body and mind material body and mind for gettmg^rid 
O.jnfej^inab'iy to the caudal position at of tlnuu f,or good at death. I'*® 
Ijn- Tim** of death. *, Shastras v!l \ d YTah^brabhn teach "as 

Neither Iliy physical body nor ’ the this method, 
material mind is carried to the post- We cannot a r t rid O'l our lhaterial 

mortem plane* Iiut j( the principled of hods ahd mind uni* ss we agree to 
both lie e.uif culture the' l unction ' of our souls. In 

tv so earridl. ' So there should he no proportion as the soul ’begins to 
escape from •them )>v death. Junction, the hold of the material body 

Those w ho In »p«‘ for immortality by and mind pn us is loosened. It. is just 
flu' immortalization of their mortal like the disappearance of the darkness 
body and mind, hardly stop to con.-ido* of night hv tin* approach of sun-rise, 

the enormity of tin misery that would It. is not possible to get. rid of darkness 

result from 1 lie realisation of their till it is light. 

immoral wish. What they really mean The concerns of the material body 

is that the principles of body and mind and mind constitute the principle of 
are indispensable to immortal as much spiritual darkness. Tln*y are opposed 
as to mortal iife. This is a sound view. to the requirements .if the soul ji 
Hut mortality is brought about, b darkness is opposed to light. The* 

means of the material body and mind, so-called altruists mistake darkness for 

■■ N 

The material body and mind fulfil their light. Good works that arc* meant for 
true purpose, in the economy of the benefit of the body and mind 

existence, by their liability to death, are as much opposed to tin- interests of 
I'liey would have been very differently the soul as had works- Goodness is of 
constituted if they had been meant for the nature of reaction against badness, 
immortality. and vice iwrxa. There is no qualitative 

The soul has his spiritual body and difference between them. It is so, 
mind. They are immortal. It. is only bee iu<e they concern the material body 
nt*cessarv to realise one’s spiritual and mind which arc unwholesome by 
body and mind for achieving irnmorta- their constituent principles, 
lity. It is forjthis reason that it is It is not necessary for any person 

necessary to get rid of our material to do had acts, nor good acts. Both 
body and inind, as they prevent us of them tend to bind us to this 
from realising our spiritual body and essentially unwholesome, recurring 
T^Rid. * * < mortal life. ^ Both of them leave the 

* There is a method of using the soul without any relief. 
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* «^This knowledge, which is derivable , 
ffbm experitfnae, is alSo Inistpadin^ in as 
uluch as it can only^inake^is \>essiuiistii 
and jA’ofer the ’ p;jth of asceticism 
or physical and mentalVuicide. 

It is necessary tor iu^to give uj> 
4pth enjoyment and aseeticism^in favour 
of a third alternative. Or ratlfer, it is 
not necessary to give up anything, 
Jbecause it is flot really pnssilWe to give 
up mental and physical activity! till a 
substitute lms been found. We can and 
'should cultivate* thf^ iu notion »>i the 
soul. It is called by the Shastraa the 
service of (iod. 

We should betake ourselves to the 
path of service for its own sake. We 
must not suppose that good or had 
works or asceticism has anything to do 
with tjhis path. It is the third path. 
It is all sufficient. Nay, the. other paths 
are wrong paths, and are opposed to the 
path of service. The activities on the 
other paths should he gradually replaced 
hv the activities on the path of service. 

It is this which the members of 
Alai nath Artasram are trying to do 
in pursuance of the Teaching of 
• Mahoprabhu. Alai nath Artasram is not 
a colony of discharged lepers trying ny 
the method of co-operation to improve 
their material body and inirfd. They 
have no such, purpose. They have in 
view the benefit of their uls and their 
methods art? in entire # conformity Wjt.li 
tlieir purpose. 

12 


ARTASRAM 

They have offered to serve Sreo 
Brahma Gaud iya Math in the ^u*rv 
manner as^flic devotees residing at tlw> 
Math. It is an office* against the* 
rinciple «>f devotion to suppose that a 
devotee is liable to disJas^, death or 
any of the conditions or un^hoiesome- 
nes^eh of mortal existence. Those who* 
premium to keep aloof fr^iii a devotee 
by reason of the apparent .diseased 
condition of the. body, commit an 
uiipardiiimbh* offence at the feet of tlitt 
devotee of God "which effectively 

prevents all progress of the offender on 
tin; path ot devotional endeavour and 
hurls him down to the lowest depth ol 
spiritual degradation from which he 
can he rescued only by the mercy of 
the devotee against whom the offence 
is committed, by the method of seeking 
in all humility his forgiveness and most 
carefully abstaining from all furthoi 
offence. 

The devotees of Alalnath Artasram 
abastaiu from mixing with ot]ier people 
through humility which is thv 
ooncommitanl of pure devotional natures 
But their humility should not mislead 
any person to suppose that the devotees 
of Mahaprabhu can be lepers whose 
society should be avoided tor altrhistic 
and medical reasons. 

Eveiy leper who professe^ t(* be a 
devotee of Mahap^abhu, is not necessarily 
such. |ut the real devotee is 
a leger dveu jf he chooses to exhibit for 
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a l iile a (liheasud exterior for affordingj 
us me chance of his service out yf his 
causeless mercy. 

Tht«servi 5 e oT Mahaprabhu is y>pen 
to all persons^ through the servk;e of 
1 1 is pure il# voteq^ tfho hear no malice 
against 4 tfny 4)110. The devotees of 
Mahaprabhu are neither* altruists « nor 


•ascetics who practise malice against 
the soul of* man l>y wilfully pandering 
to the neetls^f the •material body and 
mind which are opposed to the 
requirements of the son!, The realisation 
and active service of this truth can 
alone restore peace and contentment to 
our souls during our mundane sojourn. 


*^Ctr 


The Gaudiya Math 

/»/, l 'rot'. A/s/ Kan to Stijiifal m. / 


The Life of the tiaudiya Math. 

Tho.-e win, icok ior the life of the 
Gaudiya Math in any other principle 
titan its absolute dependence on the 
Teaching of Sree Krishna Chaitanya 
transmitted through the writings of 
iSree Hupa and interpreted to this Age 
by TlmVtir Bhaktivinode, are sure to 
•miss the real truth regarding this 
unique mstitut m. The \ . uth is not 
kejjt unto themselves by the inmates 
of the Math. It is the 1 unction, the 
only function, of all inmates of the 
Cmiufiy.** Math. to ‘propagate the 
Reaching of Sree ♦Oliaitanya Malia- 
prubhu by word and # dAnl to all 
persons who are sincepciy ubsirQus of 


listening to the same. It ; s only 
necessary to lend one's unbiassed ear for 
a .short time to an inmate of the Math 
to lx* able to learn the unvarnished 
truth at first hand. 

The (iaudiya Math is not any 

mundane Institution. 

The Gaudiya Math is not any 
building of brick and stone for the 
residence of a miscellaneous company 
of persons whose activities serve no 
useful purpose of man. But those 
who expect to find a centre of hu- 
manitarian activities in the Gaudiya 
Ala th are bound to be disappointed. 
Sree Chaiianya Mahaprabhu distin. 
iguishes in his 1 Teaching between 
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hui^ahitarian activity and the eternal, transcendental pla n o oft lie' purr serving 
fuficiio.n of • all soirls.l Those* who W.They have offered thomsmves ifTT^ 
practise humanitarian activit\‘s are not . used T>y t|* Acharyyn as the medium g 
spiritedly benefited^ They are led into of communication ofa the Message of 


such activities by thtfir ignorance rff 
the nature of th* soul and The* real 
eftuse ol the miserable ^(Th^ition of 
man. In Their endeavour t.o* lessen 
the^ sufferings of humanity by super- 
ficial an! (Yroneou< methods, they 
aggravate the universal malady. 
Sree Clmitanva teaches us to direct 
our efforts not to riie needs of the body 
and mind but to tfTose of the soul. 
The Gaudiya Math accordingly con- 
centrates on the method by which the 
soul of man, a-, distinct from his 
body and mind, may he extricated from 
the worldly sojourn itself. The unceasing 
effortful the Gaudiya Math for serving 
the spiritual interests of humanity and 
opposing all activities lhafc are detri- 
mental to our souls are, of course, of no 
use in furthering the erring temporal 
purposes of duludod man. Hut the 
Gaudiya Math knows and acts up to 
the conviction that the sufferings of 
man cannot he cured by humanitarian 
methods. The members of the Gaudiya 
Math are endeavouring to find their 
§puls and the soul of humanity by seek- 
ing the service of Transcendence by 
the causeless mercy of the Acharyya. 
They desire nothing iliort of tV; reali- 
sation of the life etejpaJ,* to live a fid 
move and have . their being on the 


f% the Message ol 
tranitbendenoo to nil conditioned souls 
who* t?an otherwise have no access to 
the same. They have -reniis^l, however, 
imperfectly, that every* activity that 
is truly "directed to the service of the 
Absolute has power to repatriate the soul 
fropi the exile of the worldly sojourn 
fcdiich is the cause of human misery. 
The inmates of the Math doliot culti- 
vate any mundane interest. The Gaudiya 
Math is the transcendental plane of the 
exclusive pursuit, of ti^e highest good, 
the radical cure, as distinct from the 
seeming amelioration, of all suffering. 
The Gaudiya Math teaches the 

eternal function of the soul. 

The eternal function of the soul is 
overlaid by the harmful abnormal 
activities of the conditioned state. It 
is never possible on the initiative of the < 
physical body and erring mind to 
serve the transcendence even if \%e 
have the fortune to learn about 

it from the ips of the inmates of the 
Gaudiya Math. We must listen to 
their discourses by the right method, , 
the tidings of which also are con if eyed 
to ns bv the discourses. If we do so, 

*■ • t 

we are enabled to gradually realize the 
absolute necessity of making Aur un- 
conditictml surrender to the guidaTt^p 
of the |A chary ya for the right under-* 
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stejnling of his Message. God is pleased 
by *>,iir submission to TIis Agynt to 
impart to us through the AVnaryya His 
Own Qivine 1 Nrf.nr* and Mantra by the 
audible chant and inaudible recital of 
which we p re gradually liberal e4 ffom 
the shady)? -s of the senses un obtaining 
thei sight of the Keet of Krishna,, the 
Only Ohjpcf .Who is worthy of the. 
spontaneous attachment. of our uneondi- 
tioned souls. Tlie inmates of the 
Gaudiya. Math are constantly engaged 
in calling upon all souls to avail the 
mercy of the Aeharyya by the method 
of Biibmissive listening to the transcen- 
dental discourses. This function is in 
full conformity with, the teaching of 
the entire hodv of the spiritual scrip- 
tures of this country which declare 1 
the acceptance of the unconditional 
guidance of the luma fide Aeharyya as 
the indispensable condition precedent 
for the realisation of one’s own proper 
self and the eternal function of the 
same by. the method of submissive 
listening. This is the shravfa paiillia 
or t he path of submissive listening. 
It is tlie Vedic dispensation. The 
iTivine Sound is Veda or Knowledge 
of Gfod identical with God. Submission 
to tfto Divine Sound is submission to 
the Absolute Truth. No submission 
to the* Absolute Truth ia real unless it 
implies equally uncqpditional submi- 
ssion to the bearer of His Message or 
J;he.j3aviour Aeharyya. * 9 


- It is the ov\ly institute of its kind.* 

The G/tudiya Math- alone informs 
us that ttie. Junction of the soul is not 
attainable, that it is sure, to be obstruct- 
ed by piundant* endeavour. It. is not 
attainable b„y our intellectual efforts, 
nor by tf.e performance of good works. 
The function of the soul can ho culti- 
vated only by the revived faculties of 
the soul o.i the plane of unalloyed 
spiritual existence. It is possible to 
attain to our spiritual life by following 
the guidance of self-realised souls 
which involves and renders possible 
abstinence from all mundane activities 

Its institutional character is almost 
universally misunderstood. 

The Gnndiya Math has been adver- 
tising its aims and objects and its 
methods for the attainment, of the same 
in the most unambiguous manner viz., 
by the words and deeds of all the 
inmates of its numerous branches and 
its wandering preachers. But in spite 
of its vigorous propagandist endea. 
vours, the general public is hardly 
correctly informed of its character. 
The unique nature of its purpose and 
method lias necessarily raisod "up a 
numerous body of opponents who 
believe in intellectual and humanitarian 
activities. It has been . vehemently 
condemned by t\he orthodox sections of 
the Hindus. It has been supposed to 
be* dogmatic, * reactionary and uncul- 
tured. The intellectual sections have 
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, kqpt aloof from it in shorn* despair and • 
in jihmist opon contempt. TShe average 
so-called religious ^»ersor^fe'W.s scanda- 
lized \y the gpejj > Mf preeat ion of all 
good work. Everybody is p^rsuadetf 
that an institution whicl^joes against 
the opinion of the generaunfcof man 
kind is automatically proved to he 
wrcyig and absurd. It is this inert 
:*e!f.complacency that has prevented 
most persons from lending t heir sftrioua 
attention to tin; preachers of the Math. 
They have see me*! fjtjioar its message 
only out of their condescending cour- 
tesy. They have not listened to the 
Message as to a matter of immediate 
practical importance. They have not 
felt the necessity of lending their really 
serious attention. 

ft Ijas nevertheless received wide 

charitable and moral support. 

But it continues to receive the 
hearty support of numerous members 
of all communities. It is carrying on 
a world wide propaganda on volun- 
tary contribution most of which is 
collected by its preachers from chari- 
tably disposed persons. Those who 
give to the preachers of the Gnudiya 
Math, as a rule, do so unconditionally. 
It. is oij this kind of disinterested 
charitv that, the Gaudiva lilath is 
subsisting through yew’s, of eepnor^ie 
depression unprecedented in the annals 
of mankind. * No Jndian* 'institutions 
’run by Indian morJey has^ ventured tg 
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Jiaunch out on a European propaganda 
W the dissemination of tfie purely 
spiritual Endpoint . of this country* 
This absolute sinccri1|r of purjmse has 
not Tailed to appeal to the tenderest 
sym^>a*thies of niany»per soils in England 
amf Germapy. But Tt 3s n^easy for 
persons Jiow-iydays to disown complete- 
ly every bond of mundane ffxistencc hv 
unconditional reliance on the. Truth 
Who is utterly ignored hv the whole 
Avf>rld. The faith is humanity, widely 
is tbe basis of European civilization., is 
nol prepared, naturally enough, to 
distinguish clearly between the temporal 
aberrations and the eternal interests 
of all animation. If. is too large a pro- 
posal to he swallowed on the impulse 
of the moment. But as far as can he 
judged from the words of sympathy 
from those very quarters from where 
unqualified opposition was mosl expect- 
ed, it is not to the largeness of the 
proposal that objection need bo feared 
but to its apparently unjp’acticable 
nature. European instinct is, if any? 
thing, thoroughly and aggresively prag- 
matic. Tt refuses to stop in'order to 
listen without reserve. Ever so many 
enthusiasts arc constantly clamouring 
for a hearing for their panaceas. ^Iiev 
have no time to spare for $11, even if 
they wished. • They are pr^pated to 
give only a short hearing. They might 
stick onlif they suppose that at Ipj^ 
a vrjma \farie case has been made gut 
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bv thfur visitor for bis ranrr. On this 
basis * preachers of fjnndon Branch' 
ul' # <!>c Gaudiya Math inky* received 
^assurances of. syfnpathy and practical 
support from responsible (pi, art era* both 
in liondon as *\ell a- in Berlin. 

The spiritip/H&ui 1>f the Gaudiya Mission, 
t 1 hr ( mud i?'a M at h i s the instrument 
and counterpart of 1 ] is J)i vine Grace 
1 *a ra rna 1 1 a nsa Pa r i bra ja k a e hary \ a Sree 
Sroemad Bha kt i Siddhantn Surasyati 
ami Maharaj. II lives an I mov#s 
and. Ini? its beifig in the Founder- 
\chnryya. 'Hie ‘Gaudiya’ which is tin* 
mont h-]>ieee of the Gaudiya Matli also 
speaks In tlie^world with t lie voice or 
Sri la Sara swat i Ala ha raj* In order to 
form anv true conception of the 
personality o 1 ’ tin Spiritual Head ami 
|o .under 1 i he Gaudiya Math one 
•dinnld pour uver tin* illuminating pa ares 
of that ii n it i in ■ periodical. The point 
of view and met ln>i of exposition of the 
Gaudiya are uiuppr >acliabh* in respect 
of their loyalty t<> and spiritual 
ttisiidit into t lie complete hearing of the 
Sanatan Dharma, •‘ternal function of 
all unalloyed souls. 

The ‘Gaudiya worships, in its own 
pregnant vorda. at the shrine of ‘the 
-SiddliantA-Vani’ (lit. the utter- 
ances of ^he A chary va which are tin* 
langmjg'^of realisation of the principle 
gf u</il loved service of the Absolute). 
.Strut a Siddbanta Saraswati MalirVaj ’swords 
are the language nf devotion j erself. 


Ihc Achnryya of th. Gaudiya Mptli 
always sprakf/ out the whole truth a^d 
nothing hip the trutj). It is this which 
makes his la'nguago universally accept- 
able against tli£ most cherished convic- 
tions of his audience.. It is supremely, 
t bought- provoking It always goes 
straight' to the point, not, to ihe expect- 
ed 4 but to the point needed for the 
prevention of any misunderstanding. 

The inmates of the Gaudiya Math 
and its sixty and more offshoots, 
numbering several hundreds, literally 
hung upon tin; utterances of their 
Di\ine Master. They find nothing 
more attractive anti more inspiring 
than t hi* slightest word of tin* 
Acharyya. This i.s the reason why the 
‘Gaudiya 1 is read with absorbing atten- 
tion by every one of them. They 
always find in th«* 'Gaudiya 5 the answer 
to their spiritual questionings. The 
‘Gaudiya’ is. as it were, the light to 
guide their Tops on the path of unadul- 
terated service. In the columns of 
the ‘Gaiidiya’ they catch tke sound of 
the well-known voice of their Master. 
They like no other direction except 
that of the ‘Gaudiya’. 

Hut what does the world outside the. 
Gaudiya Maths think of the ‘Gaudiya* ? 
They find the ‘Gaudiya 5 unanswerable 
and terribly ^ uncompromising. It 
always calls tli3 spade a spade. It is 
battering dowp, all the barriers of 
ancient superstitions and misunder* 
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standings with* a pitile|» penetrating” 
vigd&r "that is almost unVamble to 
those ^ who are m^amusarfrlly well-pre- 
pared • for ewiplutel disillusionment 
The entire, fields of Hindu religious 
beliefs and practices ^avi#i^en survey - 
c8 and assessed at their pnJf^r spiri- 
tual valuation by this construct \u 

critic of Sauatari Dliarnm —who is 

• ^ 

Undeterred by fear or favour in the 
scrupulous performance of his duty as 
/he accepted instrument of the 
Acharvya for effusing th e s]>iritufd 
awakening of this sophisticated age. 

Srila Saraswati Thakar sets all 
stores by the spoken ami written words 
of those whom he has been pleased to 
employ lor the purpose of hearing lii- 
Message to every household. He is 
the lid cal Acharvya or pmetising 
teacher of Vcdic* dictum that this utter- 
anee of the unvarnished truth can alone 
call into play t he slumbering energies 
of our souls and dispel all doubts and 
fears. 

God manifests Himself in. this world 
as the utterances of If is devotees. The 
Divine Logos appearing on the lips of 
"His # purc devotees is the only real 
{Manifestation of the Absolute in this 
plane of delusion, ignorance ai^l misery. 
Brick apd mortar do not make the 
Temple of Odd., ‘*0 Njirada, ltdo %not 
iftvell in Vaikuntha, nor ij^ the hrai/ 
*>f the meditating je>gi 9 .*I abide wherever 
my devotees spem, 06 This 


V s * ril< - “'Otio of the Gaudiya /tali: d 

difctihir niching ■ diarartcnMn m the 
persona I it> r of Srila Saraswati uikifr.' 

^*ila Saraswati Tiiakur is realised - 
bv ij.s fortunate disciples as m* other 
fhajA the power of *tl\j‘ \ViKti of God. 

ldentaca \Titli (Sod ^IhuV irr iiis 

Umnipjttjwice*is mo.- tally ^manliest m 
God as the Word. i’hi.-* is the most 
fundamental pmieipie oi 1 UP* Ved 
revelation. T Veda ne‘<in aeriliy 

the knowledge. . 13 1 tin* Vcdm 

knowledge can he* heunl. Ihiii'v tie* 
Veda is designated a.’ the Shruti or 
the it Curd, 

rim inmate,- of (fie Guobiyi .Maths 
ii in I it •sibio te (-.•lumuiic with t snir 
Diviie 1 Master only ihrough the car. 
They arc always c.rjei t..» listen (dm 
11 ords ot the Ma. ler and hi- di-etplrs. 
They find the a iauiiiy<* ? iu he lie? living 
word of the Master. They perw-'e the 
works cf the ‘(«audi\a\ think ■»!) them 
and convex them totimse who come to 
them lor learnuu t I k 1 tiding of the 
Gaudiya Math at the iuM hand. 

It is impossible 1 o adequately 
emphasise the supremo necessity *»f 
listening to tin* words of the pure 
devotees for the eternal weii.heiu^ of 
our souls. The words of tfho inmates 
of the Maths cm! alone convew the fine 
impression ol tlm trauKcml^e. tal 
personality of Lift; Acharvya to U#vse 
who arJ prepared to recognise i.hfcir, 
uttia* ^ni\>ility .to lean? about tlm.JjQit. 
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by. „ t lo ! (unpiric method renting upon 
""peremption by the senses. Tlie words 
•of -the pure devotees are transcendental 
sounds^ ide.iK.ici/ with the spiritual 
objects signified by them. The 
knowledge, tfiev etmmunicate is full 
ob jeoX now I edge. Thi.- is the ftnly 
method ni communication as % veil as of 
reception of the Yedio knowledge. 
The transoendenta sound js sell-mani- 
fest. knowledge*. The Acharyyu is 
^identical with his utterance. He 1ms 
the power to enable those who sine -rely 
believe in t lie utter futility <»f all other 
methods and are also j»re)>artd to 
recognise the transcendental nature of 
his words, t<» henr him in hi'- words. 
There is no oilier way of .:ut nr;mj what 
lie is. This is the realisation of i very 
inmate of the (iaudiya Maths. 

f rhere is a great mystery behind 
this realisation. No sooner does the 
transcendental sou». *nter tho sealed 
ear of our souls at some rare fortunate 
conjunction, it dispels once for all the 
hankering for sensuous living in all its 
forms. The senses are informe iith 
new quality which makes them 
disinclined to seek for gratification from 
the* point, of view of the round of 
muiidane quties arid occupations must 
appear to/ne ruinous to earthly well- 


*■ | 

being, as it really is. 'jut that itT'e-vly 
the ifnimp^rtaut half of th'e story. , llui 
disinclination is nr t a negative and 
defttructive freak of "the mind.' It is 
the result and concomitant of the 
awakening ^nf dormant faculties and 
senses / vliicb lire realised as the 
corresponding spiritual entities whose 
Operation and satisfaction are possible 
through ihe guidance of those who 
belong to the plane of the unconditioned 
soul. In these guided operations, 
although they are carried on by the 
material organs so long as these happen 
to be in one's way, it is really the 
awakened soul who acts for a purpose 
that is exactly the opposite of the 
object of sense-gratification. 

The awakened soul cries out in 
anguish like Tlmkur Billamangal ‘"liver 
since m\ mind has been happily 
engagc!i I, like the hue courting the lotus 
Mower, iu serving the Feet of Krishna, 
that over-fresh emporium of the taste 
of unequalled bliss, the recollection of 
association with the fair sex' makes im 
countenance go wry with disgust and 
the mouth to spit in right earnest for 
expressing its unutterable loathing.” 
This is the attitude of the awakened 
soul towards all sensuous activity that 
is productive of sense-gratification. 

(To be continued.) 
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